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I. Uniucrsaf Religion and Sociology. 

In ati times, throughout imuiau nau 

)u9 been setrcbing for Qod, and tbo vanoue Holi 
gions of tbo ^TOrId aic God e answer to the searo!) 
made through nien in whom more of llimseU s 
manifest than is tho caso m ordinary peopi 
Brety one of Them biougbt the samo Divmo 
message to the world taught the same fundamontal 
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S|nritUftl truths proLlairocd tho same changeless 
moral law.,* and U\od a noble and inspiring We 
Tliej put the one Mos«ftge in diffeient wiys each 
choosing the wv\ 'svhich wonld most help the 
people to whom Ho came For this icason reljgi 
ons are d’fferent but all the differencea go to the 
making of perfcctma and to die onncbiog of the 
iTorld IS a whole Sects have aiisen in all the 
ixhgione and divido (heir adberenta from each other 
m tartous matters of teaching and administration 
Yet &3 these sectarian disieions group them 
selves re«peotiveI} unler the banners of their 
dittorent faiths so may all tbo religions of the 
vmrld be seen as Branches of one Tree of Life, the 
Universal ftehgion, whose roots are stiuck deeply 
luto the soil of tbo Binne Wisdom, and whose 
leaves ate for the healing of the nations The} all 
have one treasure the Knowledge of God, which 
u Ftarnal Life. They use man} methods, but all 
have one object the Iielpmg of man through puri 
hcation to perfection They have the essential 
truths in. common , bat differ m many details and 
la the relative stiBss laid on each Tlic doctrines 
of Umveisal Ecligion and Sociology are 
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(1) The XJn:t) of God — One Self dependent 

Life, pervading all things, and binding them 
all together m mutual loIatiooB and 
dependence 

(2) The Manifcstaiiou of God m a umver'^e 
under Thiee Aspects 

(3) The Hierarchios of Spintoal Beings 
^4) Incarnation of Spirit 

(5) The Two baste Laws [of Causation and of 

Saendee] . 

(6) The Three Woilds of fluman Evolnlion. 

(7) Tho Brotherhood of Man 



i Universal Religion 

( 1 ) 

1 'Ih^ Unity of God is the central doctrine of 
Religion and the one sme loundation of Morals 

2 He 13 Self evsteot, Infinite and Eternal, the 
One Life on which all flies depend, the One 
Existence from which all existences are drawn 

3 While the fact of the Divine Unity is the 
foundation of religion and morals, the realisation of 
It gives stiengtb aud sneotne^^ to life 

4 \s MO learn to see the Djvjqo in everybody 
and m eieiything, we roaliso that all is moving 
towards ar blissful goal Being but fiagments of 
Dmmtj', we are each imperfect, and our sepaiate 
imperfections cause our dishaimonie® , but we are 
flagmptlt^ uhich are piowmg, giowing towaixls 
pcifection 

5 When that perfection is reached, we shall 
have reached tho Unity 

6 Theae many Selves — superhuman, human, 
and anb human — aie all fragments of the One Self, 
and therefore destined to perfection. 

7 Good IS oui inevitable destiny 
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8 Moreo\or, smcQ we are fragments of Dm 
n>ty, WQ may find God by plunging into the pro 
foimdest deptbs of our being, beyond our changing 
feelings and thoughts and wishes, into our Spirit, 
who came forth from Him and over has his being 
m Him That which is eternal m us, onr deepest 
Solf, IB Dinne 

9 As bj knowing one clod of ch> all clay is 
known, as h\ knowing one piece of gold all gold is 
known, as bj knowing one piece of iron all iron is 
known, so to know one Self really is to know the 
Solf. to know God 

10 But the Dimoo Self Dia) be found only by 
thoso whoso lues are pure, who are selfless, 
dcNoted m hoart and conconttaled in mmd 

( 3 ) 

11 All Tneologioa ha\c distinguished between 
God in His own Nature and God m Manifestation 
Bcligion itseif is not much concerned with tins 
distinction, since it seeks for God and deals with 
man s relation to Him withont troubling itself 
wth the metaphysical concepts winch Tbeolog) 
demands These demands are made in order that 
the intellect may find answars to problems which 
confi-ont It , the heart only ocarches for an Object 
to love and to adore 
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12 But )uhg)osB bave ever had Uieir theolo 
giedi and these contain profound truths, expressed 
m intellectual temis, the statement of the truths 
varying m form according to the particular reli> 
gion, and even the particular teacher Eehgioua 
disputes range around these intellectual teims not 
round the truths which thej partially and jraper 
fcctl} express Spirit is one. but intellect is mul 
liform, and, like a ptiRm, it an%ljsc8 the vxlute 
light of truth into its constituent colors, and creb 
color IS different from the rest, though pait of the 
000 white light 

^tnoog tlioso tiuths is that of the divine 
Self manifestation m a universe, and this Self 
manifestatiou is, by the deepest intellectual 
thought seen to he a Tiiphcity God shows Him 
self m tliiee Aspects, in three fundamental Modes 
as three essentul Qualities, ns discbaiging three 
prim iry Functions m lolation to His Universe 
Tills fact has giren rise to the Trinities in mam 
religions ancient aud luodein 

14 The unmanifested God Infinite and Ab 
solute, the evei changeless Self exiitert and uncon 
ditioned, IS ‘without qualities , the manifested 
God, the Supreme Lord of the Universe, is “wi.th 
qualities ' , these essentia) qualities arc Existence' 
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CoDSciousnc&s, Bliss, oud tlio tnplicity of tbo 
human Spirit, with his three qualities of Activity, 
Cognition, Will is the limited reflexion or imago, of 
the Supreme Laid and the proof of the tnplicity 
of the Object whom be leflects 

15 This IS the root tenth underlying all Trim 
ties, whatever names are given to their consti 
tnent parts in the vanons religions 
10 All pioolaim with one \otce this inner tri 
phcity of natnre displayed by Deit^ m manifesto 
tion, ullected m the triphcit) of consoioasnees in 
the uotverse m which Hcinnmfosts The three 
Aspects of Divinity re^calingtbcmsoKes m a un! 
Terse become for the dwelleis in that universe, 
three Beings “ Three Persons but one God*' 

17 And, as It weie behind and below all these, 
there IS the deepest metaphysical truth — universal 
nnd ab<«tract, troo of all universes past, present and 
to corno, of wJiich tnith all tbcso are expressions 
in Time and Space the Ooo Self the tJnuerse 
or Not Self which is Jlia Thought , His tbmhing ot 
it, or the Relation lietween Thinker and Thought 
by which the latter lives nnd is fruitful 

18 Tins manifested God is the Root of th*' 
universe 

19 He IS the bhapor. Builder, Architect of Ilis 
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worlds, and His life alone gucs Inrtb to tliom pra 
sarres tlioni during tlieu term of oxiatence and 
jraoalls them out of tbcir scparition into His CJmt} 
>/]jen that term js over 

20 This v.orl of hnngmg a universe into bamg 
of gifting it with a sbato in His Existence of 
vesting m it if one 01 a} use the phrase a portion 
of IIh Existence is necessaril} that of Ha tj in 
His thuxl Aspect 

SI He alone sustains and presei’ves the worlds, 
and the exercise of this function is what i9 called 
U (I roanifestation of His secon 1 Aspect or Person/ 
h relation to Hts universe 

Qd And He alone wbeo the pet 10 1 of rest aiaives, 
calls homo to Himself tbo Spiiits which went forth 
fvom Him dis*oU tug the worlds lie fovtned 

23 In this doctrine of the thiee divme Aspects 
of God m lelat on to His universe — we bare the 
primarj truth of tho divine Unit} made conereto 
and applied to tho prunary fnnctioos of Dmnity 
in His worlds 

21 He 13 the Tithei of om Spirits the Protec 
tor of our hi os tbo Somce of our activities we 
oonie into these close lolations with Hioi as mdiri 
duals while in His 0 vn nature we Imow Him aa 
our innermost Self 



25 Tbo divine Life clothes itself in nn immense 
vanetj of forms, and these aie not conOned to 
this our world — a mere speck in illimitable space— 
nor even to those kinds of matter which no can 
seo with our bodily eyes In oui onn world, God s 
Life holds the mmeial together, m His quality of 
nxistence , exprcs es itself m daw mng sensibility 
in the innumerible forms of the vegetable kingdom, 
m a partial expression of His qualities of Cons 
ciousness and Bliss gues feeling and dawning 
mtelltgonce to the animal lo a fuller expression 
thereof and unfolds Himself most fulij m roan, 
‘^he crown of creation,' m bis tuple nature 

26 It would be unreasonable to suppose that 
the divine Life manifests only m physical matter 
on our one small world, and is conhoed to oui 
earth, water, and nir alono Not onl} are thero 
countless inhabited worlds, but tbe huge realms of 
space, the all penetrating ether, worlds composed 
of matter too subtle foi oiu vasion are all thionged 
with beings sharing in tbo inexhaustible Life of 
God Intelligences ol evorj grade supcihuman 
and sub human — as we may phrase it, taking our 
own race as n standard ofeompanson — reflect the 
divme imago in evei rarymg proportions teeming 
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m}itads of Lives ate giaded, as it were, on a 
mighty ladder, whose foot is set in the raire of the 
visible woilds and whoso top is lost jn the splendor 
of celestial radiance 

27 religions hue icoognised the existence 
of suporliaman InteHigeDces, and have called them 
by various names Sinning Ones , Archangels and 
Angels , Most of tho loligiona also recognise the 
existence of inferior JotelhgenceSi toi the greater 
part sub bumaa, 

28 These Angete ai-e the ministers of God, 
llie living Intelligences ever at work through 
whet aie called • natural htvs They are the 
agents of the divioe lUmd to its ceaseless activity^ 

29 Some have to do with the administration of 
the laws of tiature some latoi, vMtb the helping of 
men and the ans-weting of then prayeis for mate 
rial things but the gpiritual roan does not woroblp 
them for they aid but in woildly success 

30 Ileligioo bids ns see in tbo unuoroc not n 
•dead roacbme a soulless automaten, grinding 
away mechanically according to chemical and 
•othei laws. , but a hvuig orgamsm in whirh 
cbeniical action is the lenult of living activities — 
as the chemical champs m the cells of the brain 
are tlio result of the overciso of thongbt— and in 
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^vlllcb Spint, ns mtelligence, guides iinttei, as 
inatiire, to deliberately foreseen and chosen ends 
It shows us man as evolving in the midst of beings 
above and below him, evolving like himseH to 
higher and higher stages, unfolding hidden possi 
bihties, developing endless potcnti ilitios He is 
oneofaNast famiK, dwelling among elders and 
youogcis, elders ^\ho help him, joungers who need 
hjs help A dazzling panorama of intorlinking 
lues unrolls before liim and he sees that both 
nboNQ vod uelow him the duioe Nature is working 
ID tlio changeless and poifect will which is Law* 
that below him creatures arc compolled b} that 
Law, and woik UQCooscioa8l> according to it, that 
above him creatures associate themselves joyfully 
with that Law, and woik consciousK according 
to It that in the mtoiraediate hnman Order itJone 
IS thoio an anarch) of wainng wills He begins to 
realise that this disharroouj is a neoessai) stage bet 
w con tlie compolled activities of the lower Orders 
ami the \oluntaij but equallj law abiding actmties 
■of tlic higher ones that man oc'^upics the ^tnge in 
which Will ise\ol\ing and tbaiaoardn must con- 
tinue until that Will which is an \spect of God in 
him. Ins gmsjied the /act that in its volontarj asso 
ciatiOQ with tha Parent Will lies its true freedom 
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31 Then unfoUls befons hiui the grnndiose con* 
ceptiOQ of the Xleaxcnl) Alao, tlio cells in whose 
body are living lotitvidaals, nio\ocl b} ouo indwell 
ing Life , Those who rise aboM) the anarchy o! 
warnng human wills into the superhuman statec 
become trulj and liteiallv a glorious bodj for 
the use of the indwelling Spirit, nioiod h^ a single 
Will, and that Mill diime to carry on the O'er 
cvolimg worlda 

( 4 ) 

32 The whole unnerso may be said to lie an 
laoarnatiou of Spirit since no fragment of matter, 
however minute, could bold together for one ins 
tant sate for the life which ensouls «t Matter 
exists but for the expression of hpirit, and is 
meaningless, purposeless useless. B.ue as the 
medium for such expression 

33 J'rcry nnn isadiimo incarnnuoii, every 
man — nay every animal, tree and inincml— -is 
Spirit incarnate , forms rosy cliaugc, may be born 
and dio, but Spirit abidotb ever 

3i There is difference of opinion though only 
in nwxlern dava, as to the methwl whcichy man 
reaches perfection 

35 13ut the elder religions of tlie world. lump 
and dead, were noanitnous in their doclaratioo that 



tlic Immortal Spirit sIowU unfoldoil bi3 dnmo 
powers through a long Ruccession of lives upon 
earth, eciaratcl hv mtcuaU spent m tho super 
phjsiciil worlds , the cirthlj Incswcre regarded 
ns Iiemg devoted to tlio gathonog of experience 
the ihseinhodied lives to suffering lb© results of 
evil experiences, and to iian->forming the gooil 
cxpcncnccs into intellectual and rnoint capacities 
These capacities wrought out m the heavonlj 
world after death form tho chamotor with which 
the baho is horn in liis next life on earth 
{61 

36 The Two Basic Laus are the laws of the 
unfolding of the Spmt in his matorinl sehiclo^ nod 
of the growth or evolution of those vehicles 

37 Tho first I aw is tho Law of Action and 
Be Action Wherever there is \ction there must 
inavitahh Us B< Achon. and this is tho Law of tin. 
material worlds o\or> object is related to irttr 
Imbed with o*bcr objects and by the«o inter 
ulations thej ovoUo Ilcncc it is tho Law of 
Liolaticn for roan 1 . Ijodic-. •nholhur il;oj lx; mado 
of dense or of siihllo matter roalter s in continual 
rooveinent is ever vihradtig aod tho Spmt era 
bo«he<l in inat'er cumot «>uipo from this I^w 
Toreverv chnn^> of coiHciousncvs in tho Spirit — 
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every tlesuo c\ery tboagbt e^eij aetivit)^ — is. 
accompanied by a change of vibration in the bodies 
^bicb clothe him and overy vibration m those 
bodies mitiatod fiom without from othoi erabodi 
ments in the uniierso in which be is liung causes 
in him a change of consctonsness This is the 
inevitable and unceasmg correlation between Spirit 
and mattei between the Life and the form m 
which it IS embodied All those chaages como 
undei the Law of Action and £a Action the Law of 
Cause nod Effect the Law of Evolution m mattei 

38 The second Law is the Law of Saoriffoe 
as tinivereal in the realm of Spirit as the Law of 
Action and He Action is uoiversat m the toalm of 
xnattei The Spiti*^ unfolds under the Lw of 
Sacrifice as tlio !)od> evolves undei the Law of 
Action and Be Action The Spirit lives and 
triumphs by sacrifice, -is the body thriies and 
evolves by wiael} directed activity 

39 The dmne Will makes foi Jt gbteousness 
and thoso who disregaid it must inovitablj suffer 

40 In the physical world no one now denies 
the innolabilitj of natoi^l law The Law is as 
inviolable m Bupei physical worlds asm physical 
for all worlds are God built and God sustained and 
it works along three main linos which flow from 
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our threefold Spunt, tho tiinit} Nvliich >8 our Self 

41 By our Will, sbouing itself also as Desiro, 
^re attract or repel surrounding objects to and 
from ourselves , that which no passionately desiro, 
or resolutely will, comes to us. our action by will 
or desire on objeots and |)cople around us brings 
the re action of approach or withdrawal 

42. By our Tliought we ci-oato our character, 
for a thought ofton repeated becomes a habit, aud 
a habit gradually crystallises into nporraanont 
quality , or a part of our character Thought is the 
ciuso of action, and ro the spiritual siglit is the- 
btdden side of It That oo which the mind dwills, 
the body performs 

4J By our Activity— our acting on others’— wo 
bring about u similar re action on oursohes 
Happiness spread among othors moans happiness 
flowing back on ourselves , pain wrought on others 
re acts as suffenog to ourselves 

44 Sacrifice is tho outpouring of life for tho 
benefit of others, and this la\7 of the unfoldmg 
Spint is the law by which tho woilcls aro built and 
upIiMd Spuit being the direct emanation of 
God s Life, 13 n spring led from an mexUaustible 
source, and the more it poms out, the more flows 
into it 
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4? lu the matenal woilds, the endless chain 
of cause and effect — effect becominc a new causci 
and so oo endlessl} — binds the world is liound 
by action, truly ami e\eiy action done is a new 
bond But the action wluoh is done as pait of the 
divine Activity, m whicli tbe doei is but an agent, 
in which he seeks for nothing, desires nothing foi 
biniselF as a sepaiated self that action offered as 
saciifice — that action does not bind for *Iio whole 
is acting through tho part and not the pait for 
Itself, action hinds eicept that dooo for the sake 
of eaoiidce 

46 Here le tho road to freedom matter binds 
by seltish activib}, Spirit frees by sacrificial aoti 
vity, thus Spuit triumphs over matter, tbe Man 
Immorbil ovei his bodies, the bniunn will be 
comes one with the divine 

( 6 ) 

47 In the pb) bical world niao dnalls lunng 
the life time of his physical Ijody This is tho 
vrorlcl of causes m which lie sows tho seed the 
harvest of which be icajis on the other side of 
death 

48 Tho world luto which man passes at death, 
1 $ called by many names, but nil the names convey 
the idea of an mtermwliate condition •soinotimos 



quilo bappj, «;ojiielimos sxifTciinp, «iomclimcs pun 
fxjn", Eonjstunes piinituc, but not tlto slate of per 
feet bliss or*-Uic state of hopeless a%oo, attainetl 
hlcr 

10 Tbs licaxcu avorlil. fiom which allcxilio 
eacludctl fs the xxorld in uhicli jO} bojTjncl earth s 
tlreannngs, peno Ixjjoml earths understanding i'^ 
the lot of the blessed ones who dwell tberciu 

y) These then arc the thrcc worlds of huuinn 
cxolntion 

51 Man & icUtiou to those three worlds con 
slant daring his ph) 9 icd hfc Ilo lives tn tho 
phjsical world bv bis l)odd> aciiMlici -Ihinl mg 
dcsiiing, aad acting tbiougli the bnm and nertous 
sxstora, as well as carijin„ on tbc ordinaij \i.^Lta 
tuo and animal functions U\ his emotions and 
desires be is related to tbc intcrmcdi Uo world — the 
matter of wbicli 19 intciininglod with the pbvsical 
111 bis mxtciial constitiition — and by his mtcUcc 
tual faculties to the bcaxcnly 

52 Tho Plnsical World lit tho hold foi mant; 
waking actmlj wberebs be sow ■. Ih6 seeds of good 
and cril, to ripen in the futnic 

53 \\ [icio the Soul has been onalavcd by tin. 
l/ody 1(1 the physical noiW sufleiing folJors in thu 
intcrm''diate woild wlicic the Soul m the pbx&i 
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cal wo 1(1, ha-i masteie*! the hjK peace aocl 
imppiness are llioic the icsttit 

01 TI)o Intermediate \\oild is divulcJ 
mto two, the Laud ol the lAthoi-* and the Lund 
of Ghosts Ml thes** are tcmpoi uy, and stno 
foi puiification, the m-in Ktci passing on mto 
the h»i\on world whence aftei a longer or 
sbortci poiiod -nccoidiiig (o the intellectual aud 
moral \ ticio of the pieccding lifo— be returns to 
earth 

55 The 3oul loaps la li'aM-n, tlie world of 
tbouglit untainte 1 1)> the loiCoi desiies, the hanost 
of all good aoed of thought and pine emotion sown 
during Ins sojoiun in the ph 5 ->ictl world, 

G6 Th 9 sa who accept Ilcmcnuatioa see m 
the hoi.eii-wotld not oul> tho li utesting of all 
good seed sown during pli^sical life, hut aUo «. 
world m which dl goo«l eapeiicnccs, a'spirations 
and cndeaiors me tiansmuted mlo mental and 
moral ijiialitie*, which, in tlicu totality, form tJio 
character with winch the man comc^ into tlic pi)}' 
gical world at le birth 



II. I>)iidu Rclialoii St Socioloap. 

Doaimi IS tie ke) — note ol Ilinduisin 
T>harma is tint nbith liolds to^etliei the different 
clecrenU of a thm^ UiU"; combines tlictn 

into one oipinit uliolc Tlie tonccption of Dharmi 
I' cosmic "lutl unnersnl I ici‘>tljiDg in cieation 
las its tlbiutn The mos* correct lendeiingol 
tut 1% to bo found w Ibo viovd I as\ It \% 

the Law of Beio„ \ndAsc\ci'> object uhetber 
anioiato 01 tnnninntc — wLotber logotablo or 
unimal Ol litimaii— has its oun la\> oflicog so no 
can toasonablj use the uoiil dl airaa in rcgaid to 
them all Ibis Law or Law of Being is not hou 
eier imposed upon ohjectsfiom nitliont butgrous 
from uitlnn tbroii^li tbegen'Til course of their 
f istory and oaoluUoii It is what m the philo 
rophj of evolution Ihej call a BcguKtive Idea 
It IS something constitution il tin] as the consti 
tutions of diffcienfc things dillei so this illmrm i 
filso oiganises anil expio^scs itself difleientlj in 
different objects \s thcit, aic constitutional 
diffeionces between one idiIimiIii il human and 
i nother, so tbo ilbairo i of one man cannot trul) be 
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tlio ilharma of itjotUcr It i<; ^onieUiing tssoutiallj 
specific and persona] llic pnd couiso of 
ethical and spiiitnl c\olutioii in one person, 
cannot, theieloie he necessarily the same as that 
of auotboi liat !«> good foi one. nnj' not there* 
fore, ho good foi another Tliero must consc 
qiicntlj be Ricit dncisitics of both faiths and 
cultures in the coinmumU, owing to fundamentnl 
coiistitntional diffeicnccs lielween the inilt\iduals 
composing it Hinduism has always itcognisocl 
this fact Xt IS, tfieiefoie, not ono »eIigion, Out a 
fedciation of many cults and cuUuics The Qmda 
society IS also, foi Iho same icason, not i homo 
geneous unit hut rathei a highly developed oiganic 
whole which seeUs to icahse its essential unity not 
li\ denying hut openly accepting and haunonising 
in the totality of its hfo, the oiidloss dncisitiosof 
its compooGut oigmisms Like the Ilindu lohgion 
Hindu society is also not a unit hut a foilciation of 
many units The freedom and infegntj of the paits 
inside the uuity of the whole, is the %eiy soul and 
essence of the fcdei*al idea And in no lehgion oi 
society has this oignntc fedeinl iiloil been sought 
to lie so fully icahscd as in the Hindu loligion and 
the Hindu society \nd because of this wonderful 
combination of isolation and association, of hcedom 
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iincl /cclcmlion, la t!»o leiy constitution of oui 
socicU atiil religion, wo lio<l tbnt m a touiitiy in 
fnbited b} BO tnanj difleroot laces, mcial antago 
main iias ecnrccly boon known and among a 
pGO}>lo dwidod into so many sects and cuUa r.svet 
hid tlio stake or the rack been set up for the 
spiritual benefit of the hciclic 
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the suponvihiu^' consetousnesi n state lnp.lje! find 
moioroal than the vaKio^ co«scioiisnc?3 onistinfi 
in dll siihtlo liov\c\ci iiium the mdivi 

dinhscil self tlic Monad lint is the second stasc 
of the Cod cuusi lousncss the lettci 1 \nd the 
thud, a^ it IS in It", utmost splcndourin 

ilio lUpdieat uiJill of all llic Cod ttoilil wlieioGod 
Ilutiscif unfolds Ilw powcis That js the all Wno^ 
\n«, perfect lu knovslcd^c the sviprcmc Tint is 
the thud state and is tbo lettei M The paitless 
Oqo, the All, tlicn the loftiest oi mifcstatiou. vfliicli 
tiiil) is Clod Ilnnstlf innnifestiDp' uith attiihutes. 
tlui(ll> the indmdtialiscd stlrcs scuttcied through 
the woilds nheiein consciousness esists and all i*' 
con ciousncss uid then foiirthl> tbo manifestation 
called the \ ital «cU, tho ordmai j n ahinn; conscious 
ness of man of licaslg, of plants of stones n the- 
wheel of births and deaths, of all that IS AH thi"- 
IS the mauifeslatusD of the Otio acd is summed up 
in tlio One The three siiuiiucd up m One — tho 
A, tho U, the ?l nroDoonced ns one sjlKhlc — is 
tlio Ahsohito The letters A, U and M icpresent 
tho first, the nutldfe and tho lost souncis, aio uttei 
ed with raoulli open, with nioiitli liali open and 
half shut and with month shut and aie pionounced 
as the fust L VM m the woid \ acmim while 
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•/the Pntuoidi il C icitiio Ponci callol also Ma\i 
and V\il\a unwiadotu) is called I^iivara the Lord 
or, Poiscifiil out also Pmjiu (Con^ciousDess 
Piopoi «licQ ir/jardeil fiom an indi\iduiil point of 
\jo\\ ) Hide I'j ho\\o\ei said to be no distinction 
bct\\ccn Cosnuc (C) and Indiiiclu-il (I) Conscious 
ness at this stage The fi\o Tanmatrab, loot 
elements or Great Beings (Mahabhutaiu) are the 
prototipts of rtlicr Tire Air \\ntci and Paillj 
Those (uo eonibincd to foiin ibo siihtlo lohicle and 
theso agiin iccomhmed to form Iho 
in its second stxgo in contact with the Suksbtna 
Delia IS called Hii'ao>ogarbha tlic ic^ploudont 
geim 01 Suiutma the thread soul cosoitcal!} and 
Taijasa oi the biigbt indiiiduall^ Tim ^ntab 
Itarana or ninci oigaii called also \ntai Indiijani 
pr the inner poxxers consists of four faculties 
Buddbi leason oi mtclloct tlio deoiding power 
Manas, impiilsae mind tlio \aciUating oi doubting 
element Cliitta tbo giaspiiig of poiceptions and 
ideas tiius su2ipl)mg llio niattci of thougbt some 
■times called iDia^malioD Aharakara the I makuig 
faculty wbioli i-efois cveijthiiig to the individual 
also called the Ivaita oi doei The fuo Gnanen 
drijani aio the poweis of Iieuing touching seeing 
•tasting and smelling Tho five laaimendiijani aro 
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Iho powei-s of siKJCtb, Inndlm", )ocomot>oi\ cxcre 
tion and piocication The fire Pmo-xh aio\ital 
ethers or cmicnts, the uppew lowei equilibriting. 
dvstnhuting and piojcctmg Chit in its thud stagn 
in contact ^ith StbuK Deba ts called ^a^sb\attara 
whero all men li\c cosuuevllj andJua fi the 
luing one, imlulduallj ] 

(1) 'Ihat Auiu, tbo woid ninth nmrdic-, 
this all its ni^'anm^ IS What was, What is what 
mil i.K}, ail IS hnt Ann) Wlmtclso i^csidcs nbich 
triple time tnu'Sficnd> that too is Vmu 

(2) Ml this IS surelj Ilrahmau This Self is 
llrahinan '1 ln> Self ih fouifold too 

(1) Whose field IS nal mg life nlicseeons 
ciousncss IS oulnard, ot soaeu incmheis nmetecu 
mouths dcioinci of gross Ihing-* wliert all men 



^noulcdge iniigo aiul equal mtmleil glows , in llmt 
man’s clan tiicio is uoi.o wlio knons not Brahman, 
wlio l^.no\^etll Lima 

(11) WliosQ heUl 13 <leap slcc(» life, tins one of 
COUbCIOUaRCS‘1 IS Icltci HI, pit£ tlnn? fwrii mC'LSUl 

mg 01 lioing Innt \U this he siuelj mcasuica 
anO leaclics to the eml, uho knoweth thus 

(12) Tho pj rtle«3 fouiih, incjiupioheDSiblt’. 
that onfK all going out, licnigu < uul) scconcllc“s 
\uni, such as this is SoU Imlecil. B> Self lie entti* 
Self i>lio knoweth thua who Inonetli thus — 
Vaniliil ijniinin^li ul 



Kunti, pcifoim thou notion (0). Theictoic, Milhout 
uttachmont, constantU pcrfoim notion iihicli le 
dutj", fci, by pcrfoiinlog notion without ntlachmcnt, 
man -Ncnly rcachcth tbo Supremo (19). As tbo 
Ignorant act fioin nltnctiincnt (o notion, O Bbnratba 
sboulil tbo wise act without attncbuicnt, desir- 
ing the wcUaro of the woild. fSH)] 

Chapter IV denis with tlio pitli of bnotv- 
ledgo but as nbo\o ob-ionod Sri Krishna refers to 
nation also tliiis sboniiig tbo intcr-relAtio}) nud 
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na’s clear exposition Arjuna feels doubt about the 
twofold Path. 

[Cliildrcn, not sages, speak, of Sanklij a and 
Voga as diftcront , lie who is duly established in 
one obtaincth the fiuiU of l)Otb(l). That place 
which 13 gained lij Sankhjns is reached by Yogis 
also Ho scoth, who scoth that the Sankhya and 
the Yoga aic one (5). Tho harmonised man, 
liaving abandoned tho fruit of action, attamcih to 
tho eternal Peace , tho nondiarroonlseil, impelled 
hy desire, attached to fruit, arc hound (12). IIo 
whoso self IS unattached to external contacts and 
llndeth jO} m ttio Seff, having the solf liarmoniscd 
with tho Pitcrnal hy Voga, cn;o\8 inipcrishablo 
bliss (21).j 

Chapter VI dools with at — onc~mont or 
incdititioii which 13 tho necessary supplement to 
both the Saokhja and tlio Yoga patlis. That 
tnoddation is supplemental is sfcn from Chapter 
XIIJ, .Slilokn 2!» where it is said that knowledge oX 
tho Self IS attained hj ineihtatioii as well as by 
Bankhja and Yoga. 

(Let tlic Yogi constantly engage himself in 
Yoga, icmnming in a secret place hy InmsoU, with 
thought and self subdued, free fiom hope and 
greed (10) Tlicio having inado tho mind oac- 



Kunti, peiform thou notion (D). Thcicfoie, without 
nttaclimcnt, constanlK pcrfoim notion uliicU is 
duty, fcr, hy pcrfoiminf' action n ithotit nttachmcnt, 
inim %crily rcnchctli llio Suprotno (ID). As tlio 
ignorant net from nttncliiucnt to notion, O Bhnmtbiw 
should tho lUse net without atLichmcnt, desir- 
ing tlio nclfaro of the woild. f25)] 

Chapter IV denis uitli tho path ofKnow- 
iedgo hut ns ohoio oh^enod Sri ICr/shrta refers to 
nelion also thus stiowiug tho intcr-rclntlon nud 
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na's clear exposition Vrjuna (eels tloubt about tbo 
twofold Path 

[Children, not aages, spoatw of Sanlvlija and 
Yoga as different , lio who is dul) ostabUsliod in 
ono obtameth tbo fruits of both (1) That place 
winch IS gained by Sankb^as is teachod hi Yogis 
also He scoth, who scetli that the banUbja and 
tbo ^oga ate one (5) The harmonised man, 
Inring abandoned the fruit of action, attainoth to 
the eternal Peace, the non harmonised, impelled 
hy desire, attached to fruit, are bound (12) Qo 
whoi>e self is unattaebed to cUeinal contacts and 
fmdetb ] 0 } in the Self, haring tbo self harmonised 
with tlio rterual by loga, enjojs impcrisliablo 
bhss (21)] 

Chapter VI deals with at— one — menfc oi 
meditation winch is the necessaiy supplement to 
both the Sanbhja and the Yoga paths That 
meditation is supplemental is sfcn from Cbaptoi 
XIII, Sliloka 2j where it is said that knowledge of 
tbo Self IS attained b} mcilitation as well as bj 
f'anklija and Yoga 

iLet tbo Yogi constantlj engage bimscU m 
Yoga, lemammg m a secret place by lunisolf, with 
tboagbt and self subdued, free fiom Jiopo and 
greed (10) Tlioro hn\mg made tbo mind one* 



pointed AMtli thought tnd the functions of tlio 
senses subdued stead\ on bis sent he sboull piac 
tice^ogafoi the puiiflealtOD of the self (12) Tlia 
Yogi o\ci united thus with the Self witli the itiiiul 
controlled coe;,h to Pence to tlie siipiemo 



Chapter VIII n the contiiiution of Chap 
ter VII as the concUulmg Sblolca of Chapter VII 
and the opening Shlokas of Cliapter VIII show. 
Chapter VIII refers to Piana\n meditation also. 

[The Indestructible, tijo Stiprerao b the 
Eternal , flis osseiitiaJ tg called SeJMcnow* 

ledgo : tlio emanation that causes the birtli of 
beings is named Action (3). Know ledgo of the 
Elements concerns My peiishablo nature, and 
knowlcdgo of tho Shining Ones concerns the life* 
giving cneigy; the knowlcilge of Sacrifice tells of 
Mo as ^^olung tho body. O l>cst of Ihiog beings, (4). 
And ho who, casting off the liody, goetb forth 
thinking upon Mo onlv at tho time of tho end, ho 
cnteretli into My being: tbcio is no doubt of 
that (o). The ^^orlds, beginning uitli tlie world of 
Brahma they come and go, O Arjuna; but bo who 
cometh unto Jfc, O Kauntoyn, ho knoweth hlrth 
no moic (IG) rrotn tlic iininamfcstcd all the mani* 
fested stream forth at tlic coming of tLay ; at tho 
coming of night they dissolve, v\en in TJiat called 
tho nnmnnifested (18). Tliis mnititudo of lieings, 
going forth repeatedly, IS disaoK oil at tho coming 
of night ; hy ordination, O Parthn, It streams forlli 
at tho coming of d.aj (10) Tlicrcforc ^crlIy there 
eaisteth, higlicr than that unmanifested, another 
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Mnmanifestetl, eternal, which m the destioying ot 
all beings, is not destiojed^Ol That unmamfest 
oil, 'the Indestinctihle, It is called , It is named 
the highest Path They who icach It return not 
That IS JIj supreme abode (21) Light and dark 
ness, those aie thought to I>o the worlds merlast 
mg paths by *ho one he goeth who rctmneth not, 
by the other Iio who retumelh again (2G) J 

Chaptei IX deals with the Immanence of 
God, which IS woiked out fuUj in the \th Chapter 
and IS shown nctutiUy to Arjuna m the \Ith 

(.Kingly Science, kingly Seciet, Supremo 
FmtBoi. this intuitional, according to righteous 
ness \cry easy to peitorm, impeiisbalile (2) Men 
NSithout faith m this knowledge, 0 PaianUpa, not 
reaching Me return to tlic paths of this woi Id of 
death (3> By Me all this, woild is pervaded m My 
unmanifesled aspect, all beings have root in Me. 
I am not rooted m them (41 Nor have beings root 
mMo, behold ily sovereign loga’ The support 
of beings, jet not looted in beings My Self, then 
oflicient cause (.>) ^11 heiogs, 0, Kaunteja, entai 

Mj lower nature at the end of a world age at the 
begiDDing of a world again I emanate tliem (7) 
Hidden in nature, which is Mine own I emanate 
again and again all this multitude of beings, help 
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\\ith tl 0 oiihnai 3 £36 spiiitual is j,iven lum 
1 y the Lord This Chapter deals %Mtli the perso 
nal realisation of lie Lnuerail Self 1\ Aijmia 
This ib the \ ision of the union of the n aii} seen in 
the One Ila\ing hcaid in Cliaptcia 1 to M of the 
Twofold Path ard of God Lnnusc and Man m 
Chap ers ^ 11 and ^ III and bavin^ been to! I m 
detail of the Iminanence of God in the L nirci’se in 
Cbaptei'a IX and \ 4rjuna is natui illy dcairous 
noi\ of pei*«onal leahsation Mhicb is guen him by 
the grace qf the Loid Sri Krishna 

Hcio today heboid tbo whole unnerso 
notalic and imraotahle standio^ m one in My 
bodt OOudakesha with aught eke thoa dtsircst 
to see ‘7) IherePandaia beheld the \rbo1o uni 
terse duidod into manifold parts standing in ono 
In the bod) of tl e Deit} of Deities <18) This Form 
of Mine 1 cl olden by thee is ^ely bird to see 
Aeiily the Shining Ones c\crlong to bebo 1 this 
foim (o2^ Koi can I be seen as thou Inst seen "Me 
I 3 the \elis noi b) aosteiities nor b} alms or by 
offerings f531 But b\ detotion to Me alone 1 may 
tl us be perceived Aijuoa and known and seen in 
essence anl entered O Parantapa ( jl) 

Ch iptcr \II deals with Devotion to God, 
which suljectfil 3 comes aftei the peisonal con 
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fiction ot \rjuna bj seem" the univeisal iormof 
Ishvara This is true Bhakti that comes oq the 
Vision of the Supreme The (]uestion naturallj 
arises whether the LnmaDifested or the Slanifest 
cd Ishvara should be worshipped. This Cbaptei 
reconciles the two forms of worship Ulmkti Yoga 
is considered as a separate path generally, but 
tnil} lb is not separata but is necessaiy for both 
the Gnana and the Ranna Margas It is the con* 
cccting link betncea tbe tno patlis These three 
paths correspond to Intellect, Desuc and VctiTitj* 
>or Gnana, Iclicbba and Kn}a, the Gnana Maiga to 
Intellect, the Bhakti to Desiie, the connecting link 
bet^^eeQ Intellect and Activit}, and the Kaima 
Maiga to .\ctiMty. These three aspects of the 
Self conespond to the tbreo qualities of Matter, 
^atva, Hajas and Tamas This dual triphcity is 
the leflextion auain of the tiinliciiv of Islnara. Sat. 
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[Thej who with mind fixed on Me evci 
harmonised woiship Me with fai^i supremo 
endowed these in opinion are best in Yoya(2) 
Thej who worship the Indestutctiblc thcTneffahlc 
the Unmamfested Omnipresent and L nthinkahk 
tho bnchan^jing Immutable Eternal ( ) Hestram 
mg and subduing the senses legarding orerytbing 
equallj mfchewelf re of all rejoicing those also eomo 
unto Ale (4) The diflicuUy of those whose minds 
are set ou the Unmaoifestcl is gicater for tho 
path of tlio Unmamfested is bard foi tlie embodied 
to lOAcli (o) Those verily who leuouncing all 
actions Ml Mo and intent on Me woiship meditat 
ing on Me with whole beaited Yoga (C) These 
I speedily lift up fiom the ocean of death and 
existence 0 Paitha then mmds being fixed 
on Me (7) 


3 

Chapter \III deals with the relation between 
God Unneise and Man first and then with the 
question of Bondage and Libeiation It is the 
qualities of Matter that bind and Liberation con 
sists Ml tianscendia^ them 

[This body son of Kunti is called tho 
Tield that which 1 noweth it is called tho 
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M\ womb i>» the gicat liteinul m tbnt 
I place tbo gcira tlicuco comolli the biith of 
all beings OBInrita(i) In wlntsoe\ci wombs 
mortals arc pioilucccl O Kaunlca i tlio g cat Ltci 
cal ts then womb J llieu gciicriting falbei (J) 
HiiinQn\ "Motion, InciUa siuoli aio tlio qiinlitres 
Mattel boin tbc\ bin«l fibt in llic 1 o*ly 0 gloat 
urmecl ono the milcstuicUblotltteUci m the bodt ('>) 
Of tlieso irinnonj ftoin its staiolcs-jnc « lunnnoiN 
and healthy hmdeth b> the iittichmcnt to hhss 
and the iittacbincnt to wisdom O sinless one (Oj 
Motion th pi't^ioo intuie 1 now thou is the 
soiutL cf iilkichiiient an I thiisfc for life 0 Kaun 
toy i that 1 utLth tlio dweUei in tlio body by the 
attaclinicnt to action (7) Hut Inotia ) now then 
boin ol iinwi'idom is the dcludcr of ill dwelleis lu 
the !)o«Jj that Inn letli by Jiec<lltbsncs« mdoloncc 
•ami sloth 0 J Imi il i v‘') llatiuouy nttacheth to 
bbs^ Motion ti actiun Oltiuiiti Incilia, veiiK 
hi\in„ bl lOUiUd Mbtloin Rtticbcth on the contiary 
to ht-cdUsaucss (*)) Now harmony proiaileth 
haling ovcipowci d Motion imllnpitia, O BUaiata 
now Motion haiing oveipoweied Haimony and 
Ineitia and now Ineitia liaiing oieipowered liar 
mony and "Motion (JO) WhentJic Seer porceiietb 
DO agent othci than thequalitiCb and 1 nowoth That 
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n\hicb 16 higher than Iho qualities ent^icth inloMj 
Isatmo (19J TNbeu the dncllci inthohodj hilh 
Glossed oici these thice qualities, whence all bodies 
have been produced liheiatcd fiom hirlli, death, 
old ago and sorrow, ho dnnl elh the ncctai of itn 
mortality (20) ] 

Cbaptci XV recurs to tlio subject of Ibc unilj 
of tbe self lest the teaching of tlio picMOUS Chapter 
should lead to tho forgetting of Iho unitj of tho self 
amidst tho maltiphcitj of phenomenal manifcsta 
tioi Su Kiishna docs it cspccittlK licciuso in ttio 
Rucoeoding Chapters )lo is going to work oat full) 
iho Tnphiit} of Manifested I ifo 

[SNitli roots above iHamhcs below, tl 0 
Asvattba IS said to be indcslruclildo tho leaves 
of it aie lijmns, bo who Koowlh it i*. n 'Veda 
knowci (1) Downwards and upw aids spread tho 
tranches of it, nourished Iq tho qualities tho 
objects ol tho senses its hud> and its loots grow 
downwards the bonds of action in tho world of 
mcn(2) There nro two 1 ncrgics in tins world the 
clestrucliblo and the indcstiuclihlc thedcs'nictihle 
IS alt beings, tho unchanging is called the in 
destnictihle (10) Tho highosl J nerpv is voii!> 
Another dcclarwl as Iho Supremo Self He who 
Iiervading nil sustainelh tho tlircc vvoil Ic the 
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indoslructiblo Lord (17). Smco I excel tlio destine* 
tible, nml am more evcellcot also than the indcs* 
tructiblo, in tlio ivoild and in tbe Veda I am 
proclaimed tbo Supicine Spiiit {IB}.' 

CImptcr XVI deals with qualities fiom the 
ethical point of ^io\\, liccauso Utliics foims the 
most piuctical part of any synthetic Philosophy 
based on nchgton vloncd in the light of Science. 
J^thic® alTcots practical life and sociology most. 
Ilonco this Chapter is dosotod to it. This Chapter 
deals uith two sots of qaaltlics, llic l^emonmcal 
that bind and the DI\uio that libciato Man. 

[Fearlessness, clcannc'^s of life, steadfast- 
ness In the Yoga of wi«dora, alnjegi\ing, self- 
lostraint and sacrtfico and study of tflc 
Scriplmc'*, austetit> and FtraighlforMaidncss (1) 
Ilarmkssncss, tnitli, aliscnco of wrath, renuncia- 
tion, peacefulness, nb'jcnco of ciooLcdncss, compas- 
sion to Tning being*., nneovetousness, mildness, 
modest}, absence of fickleness (2). \igonr, forgiie- 
ness, fortitude, puntj, alienee of du\\ and piidc — 
these arc hisuho is bom with lhcdi\inc piopcrlios, 
0 Bliarata (3). Ilj’pociis}, arrogance and conceit, 
wrath and also lia»*slmc5s and unwisdom aro his 
who is i/orn, O Partim, nith dtoioniacnl proper- 
ties (lb The cliTinc properties am deemed to 
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he foi hbeiation the demonncal for bondage 
Oricto not tboii nt l»oin with dinne piopert/es 
O r‘xncla\a ( j) 

Clnptci WJI takes up igiiin the subject 
of Chapt^'i \I\ , till, tine ijualitics of Mattel The 
tripUeib} rs uorkotl out faf/5 in Manifested hie 
both in tins Chapter auil in Chaptei X\IJI except 
in its Hst poilion which foims leall^ the conclusion 
of the Gita itself This Cliaptcr ought to ho called 
piopcrl; Tiiphoty m Life, hut jt js cillcd the 
TlnecfoUl rnith, foi Aipina opens the CIi iptoi with 
a question about Tailli or Sbi uhlba Tins Chaptei 
traces Tuphcity not onij 10 (1) Tixith Init also m 
(2) Woislnp (I) 1 ood (J) Saculico (j) Vustoutyof 
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augment Mtality, cnei^j, \igoui, liealtb, ]oy and 
cheertulness, delicious bland, substantial and 
agreeable are deai to the pure The passionate 
desire foods that aie bittei, soui, saline, ovei hot, 
pungent, dry and burmng andvfhicb produce pam, 
giief and sickness That which is stale and ilat, 
putiid and corrapt, leavings also and unclean, is 
the food dear to the daik (7 — '10) Thesaciifice 
which IS oilered bj men without desue foi fruit, as 
enjomed by the oidmances, undei the iiim belief 
that sacuQce is a dut> is pure The sacufice offei 
ed with A. Mew veuly to fruit, and aUo indeed foi 
eelf glondcatiOQ 0 }>e$t of the Bbaratas, Xnoa thou 
that to be of passion Tho sacnfice contiary to the 
ordinances, without distributing food, devoid of 
woids of powei and without gifts, empty of faith, is 
said to be of darkness (11 — 13) Uoiship givon to 

tho Gods, to the twice l>oin. to the teacheis and to 
the wise, puuty, stralghtfoiwaidiieaS, continence 
and hinnlcssacss, aie called the austerity of the 
body Speech causing no aonovance, truthful, 
plea'^aiit and honehcial, the piacticc of the study of 
the Scriptures are called the austeiitv of speech 
Mental happiness, equilibrium, sticucc, selfcontro) 
puiily of nature — tins is called tho austoiity of tho 
mind (U — IG) This tlircefold ajistoruy, performed 
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Jij meuMith the tjtmosfc faith, ^vithout desu& for 
fruit, Jiaimoniseff, is said to be pure. The austerliy 
A\hich 1S5 practisetl with the object of paining res- 
pect, lionoiu anti worship anti for ostentation, is 
said to be of passion, unstable and fleetinp. That 
auhteritj done under a deluded iiiulerstamlinp, witb 
•self-torture, or with the object of destioj ing an- 
ottier, that is dcclaicd of ilai)>ncss (17 — W}- That 
aims gi\cn to one who docs nothinp in rctuin, he- 
lloing that a gift ought to bo made in a fit plac^ 
nud lime to a woiihj person, that almb is accounted 
pkttP. Tiiat given with a view to receiving in 
returnor looking ioi fruit apiln. or padginplj, that 
aims is accounted of passion That alms givtnnt 
unfit place and time, and to vmworthv persons, dis- 
lespectfullv and conlcnDplHou<il v , tint is iloclnrcdor 
darkness (20—22) 1 
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(11) Beason (’12) riuuDessjinil{13) Plcasuro 
Rnd \n (14) the iouilcUl Cftsto 

[baoGS Ua\e tuown as renuuci ition tlio lonoim 
ting of works v,itli ilesiro tho relinquishing of the 
flint of all actions IS called iclinquisliinont b} the 
wise (2) lets of saeiifice gift and austoritj should 
not be lelmquished but should be peifoimel, 
siciiGce, gift and also aiistentj me tho purifiers of 
the intelligent But oicn those actions should bo 
done leaviag aside attachment and fruit 0 Paitba, 
that IS mj certain and best belief (5—6) Verily 
icDunciatiou of actions that arc picscnbcd is not 
pioper, the rehoquishinont thoi'cot from delusion 
IS said to he of <hil ness Ho who rchaqmsboth 
an action fiom fear of physical suftering saving 
Pamful, thus peifouning a passionate relinquish 
inont, obtaiiieth not the fruit of reUiiquishment 
lie who peiforcieth a prescribed action, swing 
It ought to be ^one O Arjuna rolinquishiDj, 
attachment and also fruit that lehoquishiucut lo 
regarded as pure (7 — D) That bj rvbioh one indes 
trucUblo Being is seen in all bemgs msoparato in 
tho separated, know thou that 1 now ledgo as pure 
But that knowledge nhich regaideth tho sorei'al 
uiimfold existences m all beings as separate that 
knowledge kuou thou as of passion , \^hiIo that 



^vlllch chnoClh to each one tiling as if it were the 
whole, Without leasoD, without giasping tlie reaht} 
narrow, tlmt w declared to be daik (20— 2!2) An 
action winch 13 ordained done hj one undesitousof 
frmt, detoid of attachment without Jote or hate, 
that IS called pure But tint action that is done 
by one longing foi desires 01 again with egoism or 
with inucli effort, that 19 dcclaicd to be passionate 
Tho action uudeitalen fioin delusion without 
regntd to capacity and to conseiiueuces— loss and 
injur) to others -that is dcclaied to be dark 
(23— 2o) Libeiatod fiooi attachment not egoistic’ 
eudued witli dimness and confuleDce unohaDeiCd 
by succlss 01 failure that nctoi la called pure 
Impas3ione<l desuiog to obtain the hint of actions 
greedy, harmful impute inOKxlhj jo} and sorrow, 
such an actoi is piooounced passionate Discoi 
danfc vulgai, stublxno cheating malicious mdo 
lent desp^iifnl procrastinating that actoi is Called 
dark (2G— 2s) That which knoweth eneigy and 
abstinence what ought to lie done and wbat ought 
not to be done, .fear and fearlessness Iiondage and 
liberation, that Keason is»puie OPaitUa That by 
which one undeistandeth awiy Right and Wiong 
and aUo what ought not to ho done, that Reason 
0 Partba is passionate That which, enwrapped 
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in daikness tl mketh wrong to be right icd seelh 
ill things sib\crtel tbatKeason 0 Partin is of 
darkness (30—32) The nnwavenng firmness by 
which thiough "ioga one restrameth the activity 
of the mmd of the life breaths and of the sense 
oigans that firmness 0 Pattba is pure Bat the 
firmness 0 Arjuua ba which fiom attachment 
dc-jirous of fruit one lioldeth fast dntj desire and 
wealth that firmness O Paatha is passionate 
Ti at by winch one from stupidity dotii not abandon 
sleep fcai grief despaii and also vanity that firm- 
1 css 0 Partha is daik (33 — 8o) And now the 

threefold kinds of plcasnro hear thou fiomMo 
0 liull of the Bharatas That m which one by 
p actico rojoiccth and which pnttoth an end to 
pam Which at fiist is as venom but m the 
end IS as nectar that pleasure is sail to be 
piue horn of the blissful knowledge of the Self 
That which fiom the un on of tho senses with 
their objects at fiist is as nectar but m tho end is 
like venom that pleasure is accounted passionate 
That pleasure which both at first and afterwards 
IS delusiie of the self ansing fiom sleep in 
dolenCG and hcedlessness that is dechied daik 
(30— *39) Of Brahtnanas Kshatlnjas ^ aishyas and 
Shudras 0 Parantapa the duties ba\ e been dis 



tnImt'Hl, nccorditi}; to tlio »jMaiiiies boin of the r 
own 11.111110*5 Beicnitj, self lostramt, ansteriti, 
punty, for^i\cnoss anil ftlso upu^htness, wisdom* 
JcDOwIedge, belief in God, arc ilie Crabmana dntj 
l)om of Ins own intoic Piowess, splenJonr, finii- 
iiess, (lextciity and also not fltm" from battle, 
goneiosit}, the nnlnrc of a niler, arc tbo Ksbat- 
triya duty lioni of bis own nature. Plougbin^, 
protection of Vino, and trade are tbe Vaishya duty, 
bom of his own iialmc Action of the mituroof 
8ox*\lco is the Sliudiu duty, l>oni of Jiis own nature 
( 41 — Jl.) He wliose Reason is ovcryivliero iin- 
attached, the self su!Nlucd,dcnd to desires, ho goetb 
by lununciatiod to tbo supicme peifcctioQ of freo* 
dom from obligatiuu (19) United to the Reason, 
piuified controlling tbo self by firmness, liaiing 
abandoned sound und the olbci objects of the 
senses, basing kid aside passion and mahcc (fil) 
Duelling in solitude, nlwteraious, speech, body and 
mind subdued, consUntly fixed in meditation and 
Yoga, taking refugo in dispsssion (52) IlaTing' 
cast aside egoism, violence, arrogance, desire, 
wrath, covetousness, selfless and peaceful — ho is fit 
to become the Eteinal (53). Becoming the Eter- 
nal, serene in the Self, he neither giieveth nor 
dcsireth ; tlio same to all lioings be obtainetb 
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papi^iiie ilevotion unlo Me (o4). By devotion bo 
knovrcth Mo in essence, ^\ho and what lam; 
having thns known Me in essence he foithwlth 
entcieUi into the Supremo (55). Though evei* 
pc) forming all actions, taking refuge in Me, by My 
grace ho obtamotli the eternal indestrnctible abode 
(50). M^i-ge thy mind in Mo, he ray devotee, 
sacrilicc to Mo, prostrate ibysoff before Me, fbou 
ahalt come even to Me I pledge thee My troth ; 
thou ait dear to Me (05). .Vbaudoning all duties 
come unto Mo alone for shelter, soirow not, I will 
liberate thee fioni all sins (CO) ] 

( 3 ) 

1. Hinduism U picdomioantly gnostic, But it 
is a gnoitici^m which docs not repudiate and deny 
but fully accepts and transcends the fundamental 
facta of ngnosticisra. 

2. Hinduism says that tbo Absolntc cannot be 
kno\\n in the way in which we know’ all that is 
known by us, that is, ns objects of our knowledge, 
for to know the Absolute ns such and through this 
racthrkl would lie to destioy the \ciy essence of 
the Absolute ns the unrelated and the uncomh- 
tionei). Tbo things that wo know aie always con- 
ditioned by us as their knower. We aio liero the 



56 


subject, and nhatwelnon' are oiir object and 
tbe subject al\\a\s conditions its object The 
Absolute cannot be so conditioned Conseqaentlj 
the Absolute cannot bo I nown ns object Bnt 
in knowng our object wo also know ourselves as 
the subject As subject we are not conditioned bj 
our object but onlj condition it The Absolute 
maj be 1 nown thcrelore not as object but ns 
subject In the Self, through the Seif as the 
Self, -and even here om language owing to it** 
aattve liitutntiOQS is really sjmbolic for the pre 
position's in thiougb, oras impljing qualitj end 
lelatiOD do not applj to the Absolute and the Un 
iclated — alone can tbe Abaoluto be realised The 
final tiaith therefore is 'Tint (Tbe Absolute or 
Brahman) art Thou 

3 ‘ Xbou ' in *ho above apbonsna is not the 

bod} Tbe Hindu consciousness had alwaas re 
alised the distinction between the soul and tbe body 
I^or 13 ‘ Thou the intellect It is itself one of the 
senses the eleventh sense It is called manas the 
function of the manas is to sei/’* the meaning of 
the sen'^es to distinguish one sensation from 
another, and to thus make knowledge of sensuous 
objects possible The manas or the intellect lives 
and woil s m duahtj and difference Nether 13 
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this “thou the emotions or tbo will, foi both our 
emotion •> and our will, like our intellect, In e upon 
the fccnso ol di\isioii mtl dunlit} , ntul cannot there- 
foro ho the Ahvoluto And when om phjsical, oui 
intellectual, otn emotional, and our aolitional life, 
—all those are eliminated as not identical with tlio 
Absolute, then what clso la it that lennins m ns?^ 
That 18 the real question If we can discoiei that 
somolhinp, we niaj then I now what is tho ' thou’ 
in “That (or tho \bsoluto or Brahman) irt thou ’ 

1 Now our senses, our intellect, our emotions 
iind oiu will all thC'd arc \ orkin^; perpetual 
clianj'cs in us But wo arc all tho same alims 
eouscioua of the fact that in spite of all these 
chnn(*C 3 wo are rcall) one and Uio same Indeed, 
unless wo were tho same m and tluoufih these 
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IS chaugelL 6 . 5 . m tho midst of chatges umMateJ 
m tlie midst of lelitioas unconditioned in the 
mid«fc of infinite conditions — nfatch is Lteinal and 
Absolute It IS tbis thing in 115 vfhicli eonsti 
tutes oui Uua Self and which is lefeiied to 
m the statement, That ait thou In fact if "O 
only could dctatch oarsehes fiom oui«eUes free 
oui consciousness fiom the false identification of 
our self with the changing sensations of oui bod} 
01 the aUciuatmg consciousness and soraicons 
ciousnoss and uncocscionsness which h the condi 
tion of OUI intellectual life 01 with the fitful Sow 
of otii emotions ot tho impulsions and lopulsiona 
of our will — if we could detach oui -.elf fiom these 
then we would at once seo tint in e\ciy act of 
knowledge as well n» in ovciy 1 lovomont of our 
affections and OUI will we aic constaiitiv cieatiiig 
and cancelling the dualities thiough which these 
woik and aic rcacbiD„ out to that m us which is 
realij the Absolute Through this absolute self 
detachment it IS possible to reich the stato m 
which all duality IS cancellcl all dint-icnliations 
cease wheio theie la neither object nor subject 
neither knowei nor known — and therefore no 
knowledge either as wo understand knowlclgoon 
the lowe intellectual pi 100 — hu II cic is still 
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Co iscioi;«ness W e are porpetuallj le icbmg tins 
Coascion^ues)S but me dn\on out of ifc immediately 
we get mto it by the outwaid mo\ ement of our 
senses an! oiu intellect our emotions and oui 
will But wo can so discipline oiu seuaos oui 
mind OUI emotions and our will that these out 
wait! 11101 ements natural to tbo senses the mtel 
Icct the emotions and the will aie brought 
ab-,olutctr under contiol and then we can remain 
m tliib sUto of siipciconsciousocss as long as tre 
de^ne It la then onlj we know and truly uudci 
stind what is meant by That ait tbou 
G Even the most ahstiuse speculations of the 
Jlmd IS ate not moie speculatioiia They aie 
hasel upon posituc inner experience and aie, 
tlicicfoic as much \enhibIo througii then spcciUc 
luctiiods aa arc the truths of sciences 

(j lliaduismseeksabsolatoacrihcation mactual 
experience of its most abatruso fiith aud specula 
tiona T! e Hmdu wants nothing to be taken foi 
giwntcd uaj not even tho uoucrsal tbeistic fith 
I) a Siipitiiie Being who is tl e Vutbor and Goiei 
lor of the Universe Hinduism wants everj m in 
to use to his owa faith thiough his own efToits 
Thellmlu teaclici nhvajs trios to gently guide 
the pupil to the truth but ne\ci to forcibly 
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•of Hiniluisiu, dcha-shudtlbt. The puniication of 
the hotly h the first stop in Iliuilu cultuio. The 
Hindu Inul icahscd, ages and ages before the 
modorn man, tlio close nnd oiganic I'uterdcpou- 
detiCQ between ouf bod}' and our minej. \nd it is 
becauso tbo nindo bad fully leilisjxl the organic 
dependoiiCQ of oiir mind and moials upon the state 
of our bods, and more paUiculaily upon that of 
our nerves, that ho bas al\sa}s msismi! upon a 
course of pi}clio*physical disciphnes amt practices 
fis an alidohUo condttiOR'picccdciu of iho groirtli 
of morals as well as of the tiuc spuitual Iifc> 
Doha'Sliuddhi, os puutication of tho bnlyUtlio 
common name of this course of ps}chO‘ph}sical 
discipline? Tlic personal clouilmes-s, ciuractcris* 
iic of the flmdu, is tbe bmt of tbe?e agelong di?- 
ciphnes. Like his person, his food ai^o mu^t 
always bo religiously clean. Tlielfindus idcUof 
clcanlinc-.s has apparently a lot to <lo with restric- 
tions iiiipoacal b> his religion m the mattf'r of both 
food and tlimk tfany of our »lonio®ttc habits and 
socii! )isag>''s hid Ibeir ougm m Ibis religious 
regaid of llio Hindu for tbo <inaUty of cleanlmevs. 

0. Tlicso disciplines of clciiilmcss have how- 
ever not merely a phjbical or hjgelnic value but 
have always liocn iegudc«l by the Iliiidu as 
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impo'^e li & o^D ule'ts ind opinions upon him This 
has been tbo orbhodov method of spiiitual t ainiog 
fiom \er3 ancient times And it is theiefore tLat 
there arc such endless direisities of faiths and 
practices in Hindu lehgion diio to diieisities of 
mental and spiiitu'il endowments and acquisitions 
7 The Hindu Ins alwajs recognised theim 
possibility of transcending the limitations of out 
naturo ercept tluough following tlie inner bent^ 
and liends of that mtiii© itself Tl osc who are 
corapletel} uudei the domination of the sensuous 
can use gmdinll} to tl e consciousness of tl e spin 
tual only thiough these ver) senses themselrds 
The senses must by some means or othci Le 
^upeinaConlrsccl for thew It ts ^‘htotigh thts 
supeiRatmalisation of the senses that these people 
can gradually use to the faith in the supeisensuous 
The fust thing to do foi him to create a seuse of 
the isupeisensuous 15 to giadutlly tiam lus mind 
to habits of detatchment from the sensuous And 
tue«c habits aie cultiratod bj two mean'i One of 
these IS to ostihlish the domination of the will 
ovei the impulses and activities of the senses and 
the other IS to tiain the mind to see the Unseen 
in the seen 

8 The first of these is called in the literature 



o{ HinQuisui dcba sbuddlii The punticalioa of 
the body is the best slop m fltudu cuU no TIil 
H indu bad leabsed ages and a„c 3 before tbo 
modern man the close and organic mterdepen 
denco between om body and oui mind \nd it is 
beeiusc the Hindu had fnIK rei!isc<l the organic 
d p'^ndonce ol oiu mtnd and inoials upon the state 
ofourboU and more paiticulaily upon tlmt ot 
oui norsos tliat iie has alwajs msisti. I upon a 
C0U180 ot p'.yclio physical di->ciphin.s an I practices 
as au ab:]Olute condition picccdtiii of tbo growth 
of morals as wcU as of the tmo sp u*ual life 
DsluslmnUi or punbeahon of tlio lolyistho 
common name ot this course of psychophysical 
di 3 Cipbuo> Iho personal clcinlmc»'' chuacten^ 
tic of the Hindu ><> the fiuit of tbe^e nr,e)ong dis 
cipbnes Ido his person UK food n-ao rau'^t 
always bo ioh„ onslv clean The Hindus ideal of 
cleanliness his apparently i lot to lo w tb restric 
lions itnpoiod by liis icligioii ni the nuU»'r of both 
fool and limb "Many of o u doine«tio ' abits and 
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consists of things that are bitter, neul, liave too- 
muoh salt, IS too \\armordrjor pungent or hot. 
This is the cl?ss of food that is piopcr for tlio 
%rarrlor class , it causes pain and l)erea^ement. 
That vrhich has stow! overnight, the fiivour natu- 
ral to ^vhich is lost, which is decomposed, oi 
consists of the It u mgs of other people’s plates, oi' 
i\htch is foibidden to he used in sacrifices , these 
are the last clas'> of food This class of food con- 
tributes to inertia and animahsro, and is liked only 
l>v those whose intiue is essentially \ei’j low and 
vicious. The Hindu icallsed that wlmt we eat or 
dnnkhasarciy gicat indneiico upon the condi- 
t’on of our irniei life 

11. The Bliagaiad Gita says that the actual 
agent of what chim as our acts is not one, but 
five, and these five agents aic responsible fol-e^el5- 
thingwedo. These aio* — (i) our bod\, (ii) om self 
or the empirical ego as the philosopheis uould saj, 
(lu) our senses, (n) the ruuUifaiious cffoits that v.e 
make to realise oiu pmposc, and (v) the impulse 
of the Divine. All our nets are the joint pioduct 
of these. And this lieing so, it is sinful poiTCisity, 
to look upon the self as tho only agent. 

12. Tiue moral education, tliorefoie, tho Hindu 
SI) s, must involve tho training and regulation ol 
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-all these 6ve ageuctcs that combiuc aud co opevato 
with oao anothei, to oiiginate all out activities and 
■work up out conduct in life Tiio i elation botweou 
these five agencies is rather one of co oulmalion 
than that of the snboidmatton of some to the 
domination of others In tho highei stages of 
evolution, the more spiiitual of these igcncics do 
^ontiol the less spuitual, it is tine , and at last 
the self, fieed by long couise of disciplines from 
-the bondage of the honses ind all tbeir outer 
stimuli, can and do c\eictse almost complete 
■sovereignty ovci them But this stage is loacbcd 
when the education of the self is completed, and 
not when it is only started or is ptogressing As 
long as this lii(,h stage is not icachcd, out body 
and our senses, our intellect, our emotions ind our 
will, anil the outer stimuli that ue constantly 
quickening these all oct and react upon ono 
another, and it is impossible or neat to inipO'^stbla 
to contml and regulate any oneofllicje 1 m,, fold 
agencies that me ]omtIj rcspoiisiblo for oui lucn-al 
life, \Mthout simultanconsly controlling and ugula 
ting the others \nd it sbouhl he rccognised that 
these vaiious agencies have a ccitaiu measure of 
what ma> he called local autonoin), each ^^lHun 
its own propel spheic The body and the scu«cs, 
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fox instance Uaxc tins antonomj witbintlie limits 
of the pin aical and the sense lifo Isc one can, 
tlicieforc neglect the laws of phyaiologj oi psjcho 
physics andaet expect by sheer oxcicise of the 
Mill to control then inner pioponsitieg ox their 
outer actions And it 19 m tho light of these that 
McmustEtudx and understand the complex outer 
oitiiortoccs and legiihttonsof the neJ/gioits hhot 
the Hmln In fact the close psychophysical 
reference of ethical ciiltnre is not entnely unKnovra 
cxeri to other Eel gions Indeed the psycho pbyst 
Lai disoiplmcs of Hinduism axe not exclusixcly 
Hindu Mmost all the old world ichgions I ml 
them Thoyweic fully recognised as essential to 
L\ cry higher rolioious and spuitnal cultuio The 
raam diffeience in legaxd to this mattex hetxveon 
lliadui'jra and othex religions lies in this namoly 
that while in the foimcr these i re enjoined upon all 
ox almost all classes m the laUcr they axe almost 
entirely confined to tho liighcx ciiltiue of tho saints 
and dexotces In. othex nords that Mbicli has 
I cea oxgamsel into social and socio rcl gious msti 
lotions among U"? exists only as special disciplines 
in other religions 

13 The mji.uctions and pxohibitions of Hindu 
i®nx xn legard to the utmost outer conceios of 



ni'in ■» life liave a \eij salutiiy efT^ct upon bu 
cbaiactei I)) helping to strengthen the inhibitne 
powei^ of the will, aS well is by training the mdivi 
dual to poipetuall^ g«e piofeicncc m his dulj 
work and rccieitions to tlie good o\ct the pleasant 
TJie Iliiulu has alwajs lecognised that the desiie 
for food and foi piocieation aio the two strongest 
senso iiupulbcs m bumvnitj And, consequentlv 
he has hedged in oven the perfectly legitimate 
eatisfactiou of both the»o impulses by the most 
minute restiictions 

14 In the socio icli,^ions life of the Hindu tlieiu 
13 a much narrower i-angc foi the indulgence of tlio 
senses aud the appetites than there is perhaps, m 
an} otliei sjsleiu Ihc Iliudo has to submit 
to much gicator icstiamts even in what in itgardcil 
as quite legitimate enjojmenS evci}ulieie, than 
the aotiiies of the otliei great woild religions 
It la by these means that the general socio leligious 
scheme of the Ilindns bclpa materially to advaneo 
the leal eth cal life of the people It is to thc^c 
that wc owe all tlm Iiumauit} of oui natioual 
charactei Our prov crbial patience and mildness 
our atlniitt<-d respect for all life, Ijotb liuman and 
non human our spc<*jil spuitual aptitudes and 
oui general fieedom from the tuoat obtrusive vices of 
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iiumanitj all liiCbe aie loigelj ilua to theoO 
socio leligtows msttfcutions ami tho phjsjco ttbical 
<liscpliQCS associikod xxuli them which me 
olten ilisniissetl hy the inodcin man as incie sapei 
etitions 

1> And the {undantcntal oh;cct oi all those 
restraints and legulations is to train the mind to 
habits of self contiol and self detachment, and 
therehy, to free it from the iinivcual bondage 
of Natiue Stiictly speaking the attamment of an 
j^bsolute mastei) over NaUiix. !■> tl t central i lea oi 
all thQ»e di^iphuo 

10 The Hindn bad anaUsod his lelalions with 
outei Nature Uuonghly The Hindu ‘la^\ that 
Natuie 8 hold upon him wa» onlj tl)ioUj,U Ins senses 
and jns appetite^ IIor<* «> h>;» sense bfe h) tbo 
root of the evuel doraiintion of Natmo o\ei man 
The of science is realls not to cuitail but con 
tiQuallj to cateud tnd strengthen the doinimon of 
outoi Nature ovci mans sense life The practical 
application of tiic law»» of science fon icmoMug 
human wants means increased satisfaction of the 
senses Vnd this mcixasod setaicc of the senses 
increases me\itnbU the hold o\ei man of what i'» 
4aUcd “the woild the fftsh and de\il And 
those incitiased demands of the sen&es npon thi>- 
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attention and activities of man, mean cottbe climi* 
notion but latliei a coiresiKincliug increase of 
Natnro’s true masteij over us Tlie Hindu IvDCW 
all this ; and, therefore, he did not follow tliis 
suicidal plan in the evolution of his cultoie and 
civilisation. The spiritual genius of the Hindu 
cleaily saw that the real raaste*’> of man over 
Natme does not he that wav. The root of our 
‘•erfdoin to Is ituro is not m Natino's strength liut 
in owi own wen-Knetsos It flirougli otii senses 
that Nature ovcicises her ciuel swaj over us. 
And, consequentU, if we could only contiol these 
sonacs, if wc could so tram out body and our 
senses that these would bo ah»olnU‘l> impeivious 
to the influeuccs of tlic forces of outer Natiue, then 
Mc could casil) gain a inastci^ ovci theso outer 
things which would he permanent and absolute. 

17. This coinpleto ni.asteiy 1ms been tlio aim 
and objectnt. of all Iho psycho plij steal disciplines 
of the Hindu Tlic entire svbtcm of our spiritual 
discipline has this masterj foi its piimarj end. 
It is through these disciplines that the Hindu 
IS able to attain tint pci feet physical state in which 
iicUiicr heat noi cold can affect Jiim in the least. 

IS. If the I>od\ and the senses arc not so com* 
jdctcly biought under contiol that no change of 
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“outer natural comlittons sliatl in the least nitcc* 
thenj, liov7 then can wo expect to conceutratn 
our luiud absolutely in the conlcmpktion o( the 
Supreme 'I Aud it is as a piclnnimiy piupnation 
for tbe attainment of this coaecntiation, that these 
physical and psyrho-pbysical disciplines hn>o their 
real spiutual toIuc. The liuo end and ohjccUvc of 
-these psycho-physical disciplines is to acquhu 
a complete deUchnicnt of the sou! from its physi- 
cal and physiological liabilimcnls. 

I'J If the mam object of all tho socio-religious 
and psycho physical icgiilatioos and diselphnosof 
Hinduism has always been to train tho soil to 
completely detach itself from its accidental, though 
for tho time being organic, connections with its 
outer physical and physiologicalhahitat ; that of 
all our apparently sensuous aud external religious 
ritualism has been to tram tho mind to sec and 
seize the Unseen, m and through tho scon. 

20. In Hinduism, thoro is no particularistic 
emphasis, no exclusiveness ami absolutism. Tho 
Jlindu's God IS the God of all. Tho UnivcisQ is 
His, and He belongs to the Unuctsc. lie is tho 
Indweller in ci ery heart, and from theie directs 
and coatiols tho life and evolution of all, according 
to then I'cspcctivc inner natures. Ami in view of 
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tins unnci ilitr of IlimUnain no ■\\otsliip o» cuU 
lure can Lit contlemncti His oi her own law or 
illiainia the diccipiincs nml worehips suitoil to his 
or liri innci nature is the best foi e^erJ mm 
or woman Ihit act when xienetl from tlie «tand 
l>omt of tin. whole or the unncrsnl, there lire ihs 
tmclions of superioi ami inferior between one form 
and anothci This claim to snpcll0^t^ is not in 
diMdnahstic oi sect man but unneisal 
yi \tiil It IS from tins iinnorsnl standpoint 
that the luishna Cult stands upon a iniicli higher 
p’rouod spuituall) and pbilosophicallj than the 
other Hindu cults In the fiist place, we have hero 
a much firniei giasp of the Philosophy of the 
'Vbvoliite than m an\ olhei Hindu sjetem Kiishna 
is not llie Undifrcronliatcd \bsolutD Ho is not 
Pure Hein^ wliicli IS equal to Pmo ^othmg Tins 
IS the Absolute of wliiuli oiu Upanisbads iTeolarcd, 
that tlioj could posit neither being noi non being 
0 cannot say tint It is, we cannot saj tliat It is 
not This Pralinian is onI\ an eiriilgenco of the 
Hod} of Knshin Biabman is in otiicr words, 
onl} an aspect of the Bealit}, but not the fullness 
tliereof That Pull Reality is Sree Krishna I 
il2 Kiisbna is a. Person or rather, more 
correctly spcal mg He is the One and the Only 
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Pfireon in the uuuei-c Tlio human ppi^onalitre*? 
me only a faint and tlistant shatlon of IIis Divinci 
Poi?ouality And Ho eternally reahaes Hia DiMne 
and Absolute Personatily tliiongli an eternal pio 
ccss of self (liffereiittalion This piocess of the 
eternal self differentiation of the Ahsoriifc is callocl 
m our litciaturo— nitja leela oi the etcinal sport 
of the Lord And in this Divine Leela Eadha is 
the Etcinal Pattnei of Sico Krishna Eadha is 
theEtcinally DifFeiotitiatcd Self of Sreo Iitislma 
Eadha is, tbeiefoie, ncilhei ahsolutely different 
fiom, nor absolntcl} identical mtb Ktisbna Tbeir 
mutual leUtiou IS oue of incoucctaablo diflorcnce 
in identity an 1 identity in difteicnce Both this 
diffeientiation and this identification mo moments 
in the eternal process of Reason and Lore And 
it IS in and through this eternal process of self 
differentiation that Krishna oi the Absolute — tho 
Supreme Reality as He is called m our literature, 
lealises His Peisonality and becomes The Person 
\ud in this eternal process of Reason and Love m 
the vei\ Being of the Absolute Eadha as the 
inomentaiily difTeientialed Self of the Absolute is 
also Heiself a Peison \nd it is m and throUg,h 
the Pereonalitj of Ratha that Krishna reaches and 
icahses Ills own Peisonalitr Apart from Radlia 
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this um\ei‘-ilit\ of Iliniloism no T\orsbipoi eul 
ture can bt comlemnctl His oi her own la\\ or 
illnima the discipliocs ami woiships siutett tohis 
or Lpi iniiei nature is the best foi ever} man 
or Monian But vet when victted from the "tmd 
IJOint of tlie whole or the iimrersal theiearedis 
tiQclions of snpcnoi and inferior between one form 
and anollier This claim to snpenont} is not in 
(luidualistic OI sectarian but iinnersal 
VI And it IS from this nnivcrsal stand point 
that the Ivrishca Cult stands upon a much higher 
flioiind spuitiiaH} and philosopliicall} than the 
other Hindu cults In the fiist pi acc, we have here 
a much finuei grasp of the Philosophy of the 
Absolute than in an\ othei Hindu s}stem Kiishna 
18 not the Undiirerentiatcd Absolute He is not 
Pure Being whicli is equal to Puie Isothing This 
IS the Absolute of wfaiUi our Lpanishads declarcdf 
that they could posit neither being noi non being 
AA o cannot saj that It js, vve cannot say that It is 
not ThisBiabman is onh an eirulgence of the 
Bod} of Krishna -Brahman is in otlier words 
only an aspect of tlie Bealit> but not the fullness 
t leieof That FnJl Beality is Sree Ki shna 

Krishna is a Person or rather, nioie 
correctl} speal mg lie is the One and the Onlj 



Person m the unu er«!o The Iium'iw powonahtfes 
MO onlj a faint anil ilislinl shntIo^^ of IIis Divmo 
Pei?oualit> And Ho eternally lenlisos His PiMno 
anil Absolute t'ersonahU through an eternal jno 
ccss of self (lifTerentialion Thi» piocess of tblj 
eternal self dilTerentiatton of the \hsoUite is callcil 
in our litcialuro— nitja leela, 01 the etcmal sport 
of the LokI Anti in this Diriiie Leela Badba is 
the Eternal Partner of Sreo Krishna Riiilhn is 
the Eteinall) DifTorentiatcd Seif of Sreo Krishna 
Baclha is, thercfoie, ncithci nhsolutel) diffcront 
fiom, noi absolutcl) identical with Kiisbna Tbeir 
mutual loUtion IS one of “mconccnablo dideionce 
in identity and identit> id difteicnce ’* Both this 
diffeicntiation and this identification aro moments 
in the eternal process of Reason and Love Anil 
It IS m and tbiough this eternal process of i>elf 
diffeientiation that Kiishna oi the Absolute— the 
Supreme Sealitj as He is called in our literature, 
leaUses His Personalitj and becomes The Peison 
And in this eternal piocess of Reason and Love, m 
tho verj Being of the Absolute Radha as the 
momentariU difTeientiatcd belt of the Absolute, is 
also Herself a Person And it is in and through 
the Peisonalitj of Ratlin that Knslina roaches and 
realises His own PersonaliU Apart from Radha, 
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Kiislma IS onl^ Pnro Ccjn;( \ii(l Puro B in; 
IS tiuly Pine Nottiiog It is tlio NngunaBrnhm'n 
or the Abstidcfc [Jaivcisal 
23 Tue form of Srce Krtsliin is not real bit 
only sjinbolic So is also the foim of BaJlix 
Tmly spoahmg neitlici Krishna nor Ra(?lia hn 
any such mateual and sensuous foiin Purospn 
tual emotions arc the constituent of thoBodyof 
lladha ft is a epiritual body malisi-d i thospnt 
of the (]e\ot«o, »n his own innci and enlightcnol 
emotions and nob somelhing caiiial that can In 
cognised lij the outoi senses So also w the JJodj 
of Sreo Kiislina Xtisspnitual and not material 
I'attoiial and not ph}sict1 
24 iJiis Rpiutual foun of Sico Knsbua h 
reioaled not to tfic outer ojo hut in deep tranci 
in monionts of great spiiitiml o\altntion wlon tin. 
outer senses haiing Ijcon uhsohitcly rjuietwl down 

and tlio innei spmtunl faculties having tlicrcli 
hcon complctelj frccil from all sonsuous conticts 
and impulses the sou! 
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afc localis Ujg innei spiiilual cxpeiicuce, bj asso 
<ciatin^ it outer thin^-» that icpicscnt and 
rescmblo it most closelj It i*. these outei remem 
■brances tint cieate the ‘^jniliolic foims not onlj of 
Siee Krishna but also of all tlie niiraoious spiritual 
boingi that are woisbipped b> the Hindus These 
outci foims risible to tbc natural C}e, aro not the 
jca! jonns of the clninc bt-ings but are only some 
thing pu clj mnemonic of then inner spiritual 
presence IKen «o it n* with iho usual figures of 
Sico Krishna 

2j Tho fount which Iho Hindus attribute to 
the Supreme nro not so gioss or nmtciul as tbe«e 
natuiad} appeal to the unuutntcl stranger It 
appears so e\cir to maoj of our own people, who 
1n\o not had the profound spiiitual turning and 
e\pcuonccs of Iho saint and tlio dcrotcc There i-> 
no suspicion of anj gross inateriahstio cone ption 
in regard to the \bso!ute Yet we speak of the 
v\bsoluto as Inring what nn\ hoc riled Iho quint- 
essorco of the qual ty of the different senses, 
though without t!io sense oigans 

2G And the iiiesisliblo lo„ic of thought that 
drore Hindu speculations to poait this sense 
xjuahtj, without tlic sense organs in the Supreme, 
■seems to lia\c been this When \vc say that Gotl 
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Knows al! tl e ({Rcstion anse^: doo? He or does He 
not know all o ii sense experiences * If He does 
how IS it possible unless lie Ins not the outer 
phjsicsT senses hut something tb'it posscsocs the 
essential qailit\ ol these oigins ' In other words 
omniscience cinnot lie attiibateil to the Deit) 
without positin^ -i 6»nsoiium in His Onn Being 
At leist it IS impo^'^iblo to accept Ills omniscience 
in any s\ item of N itural Tlieologi except upon 
the h^potliesu tint God has a sensoimm Iti> 
leally the sen-'Ouiim which i» of the quintessence 
of the qunlit\ of the senses And if we grant 
i sensoriinn to the Supreme, we must also grant 
Tlim an adeqinto object for it In other words, 
wo must grant One Subject and One Object One 
Hnjoyei and One Object to enjoy Ono Will 
and One Object upon Tihich that T\ ill eteinally 
operates in the erei> Being of the Supreme, 
as pait of His I nitv And both these, — the Sub 
ject and the Object the Enjojer nud the Jlnjojcd, 
the Worker and the Worked both these terror 
of these conolations must be co equal and co 
existent co infinite and co eteinal In the TTItiinate 
Beahtj,— m the Parama Tattva as it is called,— 
Krishna is the Subject Radba the Object Hadlia 
IS not ahsoluteh scpaiated from Krishna , nor aic 



the two absolutelj united Tlieio is pcipctuit 
union nncl soparntion between tlicin \s soon as 
the two aic untcd the^ sopiiite 003115*50001x5 
thej tiro scpaiiled tbc\ unite \n(l out of tins 
endless plaj of separxlton and union flows tiU the 
lanous emotional moods ned expciiLnces which 
oonstitutL lliG xcij soul and essence of the highest 
licatific cnjoMiicnts of Iho doxotecs 
27 Tlio soul of man not matcinl Imt n spin* 
teal suhsttinco let whenexci wc mdividiiahsc 
this soul we ivltiibuto some note 01 mark some 
thing bj which one soul unj I 0 distinguished from 
another \io these ninrls and notes physical or 
non plij steal ff «c 8 n> tlioj aio pfijsical, then 
cithct there is no such thing us soul at all 01 that 
nftei cloath nlien this pbjsical limitation is ic 
nioxed there leraauis absoluUlj nothing bj which 
one soul can bo distingui'bexl fiom anothci But 
it wo accept both the cxiatcnco of what is called 
the soul ami Its, immorlaliU Uicu wo must accept 
tins also, that tins soul has form or inoio coircctlj 
Kpexkmg ft ixipa of vis own which is not cainjvl or 
physical but ■spiritual Jt is this spaitual rupa or 
form which ilislin^msbcs one soul from another m 
the 'jpirit woild when at deatli all Ihcir bodily 
charactcis aio ihstroxed \nd if this is admitted. 
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liow can one A\oid this consi&teutly \\itb oneb 
faitb in soul and immortalitj -m the sense ot 
the continuation after deich of the iumaQ 
indiMclualitj — then it will also have to ho con 
ceded as perfectly reasonable eten ■wheic one 
liny lind it Imd to conceive it — that the Supiemo 
too may have a foim or iiipa of His Own The 
Deity has a foim or rnpa of His Orn For the 
Very idea of personality lovo’ves distinction anl 
diffcientntion The diffeientntion may not be 
abidni;» and absolute In fact neither in oure’vperi 
•ences of oui oivu pci&onahtv noi in oui concoptioi 
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2'^ The nmdu ica\>s>ng tbc impciious necess 
il> of reason to posit n xnpa or form m the Di\ me- 
to justiti His rcvsonMiti unhesitatingly dechrcd 
lliat thcDcilj IS not vfithottt mpa or foim but 
that Ho has a specific Rapa oi Toim of His 0\in 
It IS not a cainal lupa not a mitoual form not 
a form that has thmcosions, noi a mpa that has 
pltjsical colouis anil contours but ft pure an 
invisible an immiteual rupn 01 foim His lupa is 
spiritual His foun is of tbo elements of Puie 
Reason 

2n \nil \vc lia\c tbo nearest appioacli to Du me 
Rupa m tlic lupa of tho poifecteA human Tlie 
three fcunas aio tho acr\ constituent elements of 
theunuer«e \U tint is nhclhcr luiog or non 
UviOj, Ns:hctUcv ssliat vec call matcinl o> v»batT.o 
ciU spritual — is icallj a permutation and combi- 
nation of tlpsc N iture or Hic Ti'acllnna as it is 
ciUcI in its unmamfcsleil Citato p lor to the 
J oginning of cicalion is onlj n condition of tho 
cquililrnun o' the c gunas It is onlj when this 
tf^uihbiium is distnil el that the piece » of cosmic 
evolution starts Ilcnco rvhatcvei is m the uni 
\i.rsc has these tluco gunas or properties, in certain 
\ ''Cinulations and combinations Ibo analysis bj 
ijcan of which the llincla mind arrived at these 
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thiee gunas oi piopeihet as the loot elemLots 
of tliG umveise is not pb}sical but psj ehologicil 
Tiie gunas aie tlieiefoic not piopeiti^^s of matter 
but those of mind Tliej even exist m a state of 
peifect equilibiium in the veiv Kemg of the Sup 
I’eme when at dissolution oi pialaja cioation h 
merged in tlio cieatoi At the beginning of the 
next cieative pieces® these once luoic hicah out 
into differentiation and then cquihbmim is lost 
30 Those throe qualities are,— -Sittva Kajxs 
and Tamos Sxttva is the quality of Illiimimtion 
and Godness It is the tiue spiiitual quality 
Eajas 13 the quality of Oesiie and Activitv Taiaas 
13 the quality of Ignoianee and Inertia These are 
vaiiousiy piosent in all Ihca the ^oJa aie 
controlled by these thic'* qualities Sattv a is cssen 
tially tlio highest spiritual quality Eajas !■> esseu 
tiallj a mental oi intellectuvl quality Tamas 
IS a gloss animal qualitv An excess of Timas 
ovei both Rajas and Sattva, means ignoianco ami 
ineitia, uieic animalisiu and leiminousity Au 
excess of Rajas m the composition of any pcisoo 
means inoidmato desiio foi enjoyment and posses 
Sion and constvnt conflicts Ijctvvoon iivals ami 
competitois foi these \n excess of Sattva in Iho 
•composition of any one in lieates ins superior spin 
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tualitj SuJi a person i-» lUwj-} self illummeil 
and sell collcotiil, fico from all the angr\ passions 
that dial ict( iiso the twojowei classes, lives m 
a porptiiial coiiscioiisDcjtS of tho Spiiitiial and the 
Uoivtrsil Ills liotly is petfcctly attuned to tbo 
liiglicst I VU3 of lo\c and blisS und his NNhoIc being 
IS perfpctlj attuned to Uio \l j Being of tbo 
SupiQixie In Ifie highest stage of the develop 
inontof Sal^a oi the qualit\ of Illumination and 
fjodne^s, the nun hecomc-> ahsolutclj possessed 
hyliisCiol Ilii l>ol> h^come-* >o to saj, tbo verj 
•expression uf the pme spiutual iroerg^ of tbo 
Divmo llaMiig been pntilicl )>> tbo psjcho 
physical cultuio« Uis liody lo»cs all its nniinditio^t 
andhocimes i iv'rfect instruiu<.nt foi tbo expics 
Sion of DiMiic cnerg' Ills mmd becomes a per 
feet iccouei and tronsmittcr ofBuini^ Thought, 
Uis heart of Iho Divine Bmolioiu and his will of 
tbo ^\tll of t»od Tbiii poifceted, tho human be 
comes divine the mdivi Iital liccoiiic-* tbo universal. 
In sucii aiuan vvt “co even with our o} a-,, that which 
tliocjc cannot tnd\ sec, and realise \ ith our into! 
lect ulnt tnn^cciids tbo uitdlcctnah It is tbC'O 
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in moments of tiie most e^altid bcititiulc« a> 
bnman poifectjon It is tins peifecteil Iiumaii i\W 
slightly leieals the Ilujrv oi lorm of Ins I oul 
Si The leela oi sport of Siec Ivrisbna In's two 
aspects one innei and the other outer The inner 
Jeeh called in feanshiit, antaianga Icela is ifo 
-eternal spoifc of the loid within Ills Own Beiug 
Radha, His Own self diffeicntiated Pial uti is 
Krishna Partuei in thi« mnei oi nntarauga Iccb 
This innci or antnnn^a leela stands outside the 
time sciios ItiscleunI It is ilso called in our 
liteiafuir, amal riti Icch oi Supianatiml sport 
Theio i« however another aspect of tic leela 
of the I Old It is his outer leela called also IIis 
prvlkrita 01 natuirtl lech In Sauskiit it is also 
called ITis bahiranga IccI i Baluranga nicins the 
Qutei body Tins I iJi\eri.o is the Oiilci Botli 
of SiOG Knshiia ' 
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Inner Bcin" Kiishn-v is eternallj engaged inBs 
inner or iintun\n^\ tccia iritli Badlia as IIisCo 
Tartncr eo in this oulci cosmic lee)i lie humans 
are the CO initners of tlio leelft of the Lord Our 
hodiit and oiir acnscs nio the mstnimcnts and 
\cliioIc3 of ilt-< Ittla or spoit 
32 But as long as wo haio a sense of owner 
ship o^e^ oiir own IkxIj and oiir sense®, so long 
brio Krishna cannot ttse and cnjo} these ns the m 
stiuincnta nnd ieliicIc»of IJis own Iceh or sport 
His Iccla or spoil whether in His Own inner 
i^eing or in thi' outer cicstion, wliethcr it be nnta 
rnnga nr hahimngi i» always with Sreo Radba, 
and not with am other heing Before otit bodies 
and our senses can be U'cd b^ Sieo Knslina as fn 
struinoiits and \eliicles of His Jeeh Ibcj must 
cease to be ouis nnd bccomo nbsohitcl} Itadhas 
Wc must cbcusli nl^solutcly no sense of piopiietor 
ship oiei these Tho senses me not ours but 
Ivushnns, it is He alone who has a light to their 
use nnd enjoiment Hu* he uses them and enjojs 
them not as our own but as Sico Radha's Haw 
in his sense life and ®en!>e ncttvities is merely 
a wilnoss of the leela or spoil of tho LonI It 
aiot the leeU betvieen Sree Kiishna nod himself. 



83 

but between Sri Krishna anlRadha He soos 
and enjoj'S m his own bod) this Itadha 
Krishna Iceh Oiu self is not directly the partner 
ot this supieme lecia but simply a witness ot it 
In his sense life man seeks to roaUse this Eadha 
Krishna leela It is thus that ho loses the conceit 
of owneiship ovoi these It is hj this means that 
eienthcrer) flesh is purifierl spiritualised idea! 
ised and universahsed 

33 IJut not on!) arc the bod) and the hodil) 
senses spiritualised and uouei’sahsed but all tlio 
social relations are also equally idealised and iini 
aersaliscd Srcc Krishna spiritualises all social 
relations even as lie spiutuah es our ph)8ical 
activities and en] 0 )meuts 

31 Tl us in the Kushna cult we have a more 
thoiougl more concrete at once a moie leal and 
a moie ileU piesentation of the Unnoi'ial than 
perhaps we liaNo in any other culture In it tho 
innate sense of the Spiritual and the Umveisal of 
the Hin 111 consciousness seems to have found its 
loftiest and deepest expression If wo want to 
Msnahse the Soul of Hinduism we must seek 
and find it m Sii Kiishna 
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35 In prca^ntin^ Srco Krishna as tlio Soul of 
Hinduism ilo is not hoio piosontcd ‘i'> a sectarian 
Ideal but as the Principle and Person ilitj in atiJ 
through uliom as m the pist so nKo in the pre»etit 
md c\en in the future the gicit Hindu S)nthC'>is 
was, IS being, and xvill bo worked 



i! Hindu Sociology 
( 1 > 

1 Tbo unit\ of Indu was a p culuir tjpoOf 
unitj, which nn\ petlnps bo host described ns 
cultural The cultural chnrictcr of Indian unity is 
due parth to tho peculiar {jonius of tho Indo 
Arjan, and partlj to bho \crj pcculini methods hj 
which the Arjan setUers of India spiead thorn 
scKcs ovoi the whole of this continent, qutotlv 
nbsoibing all tbo numerous races and cultures of 
the land tnto then own IkkI) These methods aro 
praeticallj uolnov^n m the othci parts of the 
world The methods of social expansion known to 
history, in tho other paits ot tho world aro eithoi 
tlnougb religious proscloti/Ation oi through polili 
cal conquests and moic often, peihaps through a 
combination of tho two 

2 The expansion of tho Arjan socictj m India 
followed neither ot these two usual methods known 
to historj The Arjan expansion o\er tho greatei 
part ot India and mote pacticularlj among tho 
euihsed Draaidian peoples of tho bouth was 
oiTocted bj other and intiDitely moio civilised and 
even spiritual raeang 

3 The ancient Aryan settlers ot India pm 
pagated their euperiot euUute, not bj the popular 
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missjonarj metboJs of preacbuig and piti^elelyzi 
tion, but th'oagh the introduction of their socio- 
otlucal arrangements and disciplines among llieir 
non Arjan neighbours And the) did so by the 
promulgation of Ibeir special social economy 
4 This <ocial cconom) is «uromed up hy what 
IS called \ amasramadharma (the caste and order 
law) m ‘'ansknt The castes are four in number 
Thej are — (i) the Brahmins, (ii) the Kshstnjas, 
(hi) the Vaisbyas, and (iv) the Sodras The first 
three castes who alone lielonged to the Aryan 
comtnunioa, rcpre»CQt the three great functions of 
the social organism, nameK, (i) the intellectual 
And Iho spintual, (u) the administrative and the 
military, and (in) the cconOrcie and the industnal 
These are unncrsal social functions In every 
society wo have people who discharge these three 
fundamental functions of the social life. The 
budra did not ongioally Iwlonc to the \n--in com 
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of tbc first tbrea functions of the social oi'ganisn) 
in the more adranced Ai^'un community. This 
easte-systom, mote or less universal, in soino shape 
or other, In nU old-world civilisations, was, how- 
ever, joined in India to another, and a supremely 
significant law and order, known as the nshiamas, 
which literally mean stages or stations of life. 
Society was divided into the above fom rastd-divi' 
eions Individual hfe uas divided into these four 
Asramas or sCatioos or stages. Distinctions based 
upon fuadaroenta! sociat functions, however uoi- 
versal and even necessary for the preservation and 
development of the collective life of society, have 
an inevitable tendency to bieed pude m thoso who 
are called upon to discharge the superior func- 
tions, and envy m those who have to fill the lower 
places. Division of social functions, especially in 
the earlier stages of evolution, when the offices 
have of necessity to he hereditary, — inevitably 
leads to these motal evUs. These diM'^ions cannot 
be absolutely elimmated fioca any form of social 
organisation, bow'ever democratic it may bo And 
a perplexing problem befoie every healthy society 
is how so to adjust the relations between^he 
higher offices of society and tha individuals who 
must fill them, that the enjoymont of these offices 



88 


shall bretcl no pude of position in them noi create 
the concti*^ of anj supeiioi distance l>ettteen them 
and the lest of the communitj The ancient 
Indo Aryans seem to have di«co\cied m this 
airangem nt oi ordei of the asiamits or stages, a 
trappy solution of tlii^ universal social pioblem, 
which t\en out modern demociacies wjtli all their 
ciy of equalit} and freedom have not jet been able 
successfully to tackle 

o The greatest moial and spiritual danger of 
the sjstoui of caste such as obtained, not onlj m 
India hut m almost eaerj aucient socictj and cit! 
ture, in some form or other, lies, m the almost 
inevitable pnde of office (and late, on also of birth 
owing to tlio heieditarj cbamctei of these offices) 
vrhicli it generates in the *=0 called liigher castes 
Theonlj tint lempdj against this e\il is to be 
found in placing the individual members of societj 
under some disciplines ns will tratr tbeir minds to 
habits of more or Ies«» complete self detachment, 
and therein prevent them from identifvmg their 
individualities with am high social function or 
office that thov maj bo called upon to discharge or 
lill This was clcarlj, the object of this law of 
stages 01 nsramas timt was joined to the caste Ians 
of the ancient Arjan coinmtinilj of India The 
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first of Ibosc asianias ^as that of (lie student or 
brahmacbari In this stage c^eiy iiidI\i<Uial was 
absolutely ecimvl to eveij other intli\idiia1, what- 
ever tbo ranborolliee, that is tbo cvste, of their 
paisnts might Ija The next stage vras that of the 
houschohlar. Having finished his tutelage, he 
enteied this stage. Here he became a legular and 
recognised member of the social body, vested with 
all the lights and obligations of Ins paiticular 
station in life All the inequalities in life caiiio in 
hoie, in tbo bousebolder’s stage, and weie due 
entiielj to tbo vaiiety of socivl functions which 
different individuals liad to dischaige. Having 
tnas Served socictj, raiswl bealtlij issues, and 
trained and luougbl them iip in the wa^sotbis 
caste and position, in the next or third stage, tbo 
individual was encouraged to cultivate tlie spirit of 
detaobment once more, giadunllj killing the con- 
ceits that might have been bred m bun by bis 
accidental place and function as a member of 
society. Fie now retired from active life, and 
adopted tlic duties and disciplines of the higher 
and the contemplative life And, finally, if bo 
lived long enough, and was able to attain completo 
self detachment, bo might enter the fourth or the 
last of tlieso stages or asraoias, that ,o{ the san- 
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cijasin 01 tlie mendicant, when Ins one aim m life 
Aiocamo to alisolutely Jose all conceit of isolated 
iodnidtinlit} and thus identify Ininself entirely 
With tbo unuersal 

6 The ancient \iyao social ecouotn\ was 
'based upon tins \aroa«rama, or caste and order 
scheme This caste and ordei Hw sums up tlio 
-whole soul and spiiit of anc enh Hindu culture 
"Thi-ougU the establishment of this law, tho Aryans 
’brought the divergent races and cultuies of India 
within then own fold 

7 Vnd it was comparatnelj easy foi tbe 
Indo \ijaa to estcbhsh bis varnasrama hwall 
over this vist continent because, at certain stages 
of social evolution, there exists lo every society 
some auaagauient oi other that wondeifully falls 
in with the Hindus system ofevstes At this 
stage the 0 e\iat in every community, individuals 
01 families who eithei as priests oi m still lower 
eultuies, even as m^'dicinemsn, discliaigo the re 
hgioU'3 and elucatiooal fanc^ious of then society, 
and who theie/ore coirespond to, the Aryan 
dBiahmins Similaily there aie otheis who tight 
and lule ,.nd are, theieforo, akin to the Aryan 
Kshatnyas And otheis again, who are devoted 
lo agiiculture 01 handiciafts, and who coirespoad, 
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th IS, to the Vaiijas of the Aijau economy la 
«very society there exist at the->e eaillei stages, 
-anothei class also who belong to alien tubes and 
•cultuics and being admitted into a dominant and 
conqueung community either as c vptues of war or 
in any other way, become meie labourers and 
slaves Theso concspond to the Sudias of the 
Aiyio communion Vnd owihg to tbi^ fundamental 
afUnity between the caste older oi the Indo 
Aryans and the gereial social scheme of the non 
Aiyan communities of India it became very easy 
(or the former to almost impemeptibly absoib the 
latter ^nd tliey did so by simply putting so to 
say the seal of their own caste system upon tho 
nlrcady existing social ordei of their non Aiyan 
neighbouib This peculiar piocoss of social expan 
Sion cicatel absolutely no perceptible disturbance 
in the communities affected by it The method 
wasstnctly evolutionary and not levolutiooary as 
it has generally been in other parts of the world 
S But the Hindu system of ca«te did not 
stand by itself It was oiganically bound up with 
the law of the asramas or stages of life It is this 
■asrama law that pteserved the humanity of the 
Hindu m the face of the inequalities created by the 
system of caste It was these special disciplines 
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aejHi itions tbe outci forms of tho \iiAn social 
stiucturo tUs an I disciplines of Ibo asrtimas 
eommvinicated to tliein tUo inner spin- of tho 
\ijftn culture Tbo moment those non ^rjiu 
poop es recei\el the bilge of Ui- Ibahminical 
■social ecooomj an 1 occoptcJ tli" <lis'’iphno3 of tho 
BnhuiiniLal culture thci b»cime both in form 
and suhs^artce part an 1 limhoftiu, great \rjaa 
comnnmitj Tie priests of tho non \rjan com 
munilies when adopt© 1 into the Vrjan fold, 
b“caTOe Buhvoms not morel) m mmo hut aUo \n 
fact an I though pres'*uing all tho old peculiari 
ties of the r till)!! or racial Iius anl customs 
1)0 ame in oier) respect tho ah>ohUo cjuaU of tho 
liolieat of the \r)an Hraboiins The samo thing 
happened also in iCr>ard to tho otlicr cashes The 
diflueiit castes m the dittcront proMiicos thus fu.lly 
letaincd all their old ando\cn non \rjan pro\m 
cmlities, after their assimdUion li) the Vrjan 
communiU The Brahmins Ihcieforo dilTcr in 
<•1 fferent paits of India As tho \ )an society 
absorbed tho diffeient classes of the non \r)aii 
Racetj by putting upon them its own cistooi-der 
seal m accordance with then iesp<*ctivre places and 
functions m their old community so aUo tlie gods 
of these non Arjao peoples were accopte 1 into tho 
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Arj’an pantheon, iKsin;* inteiprotol ncconlinR to 
Aryan iile.is and conceptions, while even their 
special liturgies nn»l worships wore also relaincil, 
sometimes in thoir orif*inat forms, and somet'mos 
with moJificaticns, but always with a now 
spirittial interpretation, for tho special me and 
profit of the nowU ncqiiirol communities. 'And 
SThen n nation f;rowsin ibis way, it must ncces* 
siHly retain almost endless dircrhiuos of customs 
and ritual*, faiths and worship*, i-acninonts »nd 
disciplines, Insub its broad and catholic unity. 
'Jills I-, tlie , rcil pjycbolo/y of the pcrplfsln^: 
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eacretl tlu-oail is luntlmg on all the llinlmur-s anil' 
Ivshatriyas and \ai3\as to whatever proNince they 
may bLlon^’ and nliatevei may bo tlieii faith or 
th''u persolnlll^^ oipro\iacial cU'>toms Tbeie- 
are local goiU and sectarian sanctities but there 
are a few gods who lecetve uni\ei8al homage, and* 
some places that aio sicre«l to eveij Hindu of 
evcrj denomimtion And it is significant that 
these sacred places visited by de\ out pilgrims of 
o\cr\ sect and fiom every province aie found very 
widely spread over the whole Continent Pilguma 
from every Imlran province ure used to visiting’ 
these distant places and thus aie able to vuuahso- 
tlio unity of then sacred coiintiy— then kaizna 
Iibumi or the land wliere they have to woik foi tlio 
attainment of meut and thedcstiuction of deniorit 
^nd liv this means they cairy the experiences of 
different social and religious life of distant paits of 
the tonntiy to then respective homes to at oneo 
hioadcn then outlook an 1 stiengtben the sense of 
national unitv in them And all these aio very 
conclusive pioofofthe fact that at a very early 
period of out history wo had fully realised a very 
deep though complex, kind of oi game umtyatthe- 
back of all the appaicnt diversities and multiplici 
ties of our land and people 
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( 2 ) 

11 Eicb country now aspitds foi m(Iipcndon 6 
nationil existence, insitle Fedeiatioiis Wiiateach 
counti\ desires 13 not simply political self{’o%ern* 
ment, Imt ratber a self contained and scK con 
trolled national life, which wiU gno tlicin ficj 
scope foL the development of those mental and 
moral and spntual cliaiactoristics in i\liich tbcsO 
peoples stand ddToieotntcd fioni oilier^* and there 
iJjy einhlo them to make then spccwl eontnlm 
tion to the general life and cuUnic of bnivcrsat 
Iluraanuj Tiny do not demand national isoh 
tion, but rather a licaltliy inter national federation 
-^nd jt indicates tlie natmeoftho tommg t,\poof 
social evolution. 

12 India had developed IIjk fuduml t}pc of 
nationality ages and ages ago Our religion 
has been organised aftci the fodcril idcvl Hin- 
duism js not one uniform leligioiis cultmo nor 
based upon one uniacisal creed 01 one paiticular 
sjstem of dogmas, but it is a group of mail) diierse 
theologies and dogmas and di&ciplints and i duals 
and wor-hips, all moved, liovvovei, hj one common 
spiiit and puisuing one common ideil Our social 
econonn Ins siuiilatly been of a distinct federal 
character Tho Hindu Society 13 leall) a group of 
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iii'inj conmuinities eich piacticall} incUpoiideotof 
tlie others ind uuionoraous its ovn see 

tional 01 coiiiiminil oi ciste hfe, Imt combined 
\Tith the othcis m the puisuit of a common ideal, 
inraeh, the ie\elation of God m 'Nlaji Oui States 
^\ere also of thib federal tjpo EichNillage Com 
iminit} uas autonomous within the limits of tho 
communal hfe and concerns of the Mlhgo but foi 
med part qf tlio hrgci life of tlie pio^inco or 
piincipahtj And somotimes even th-'se pio\mcca 
and principalities combined to foim largo confo 
doracies winch while leaving all local autonomies 
iihsoliitcl) intact combined thorn into one gieat 
organic whole foi the puistul ofhigei ends and 
the Teali‘-atioii of moie general puiposes This is 
leallj the ad\ meed tjpo of social organisation 
loavards which bumanitj is slowl) moiiug In 
fact India fuimslies n model of that Univeisal 
I edemtion the Icdorationof the Woiltl which is 
the dream of the seeis and prophets of modem 
Immanits 

13 And ail these pcculnnties of our hi«torj and 
evolution, have helped to develop a peculiar t} pc 
of patriotism among us which is almost unhuown 
elsewhere 
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li Oui liigbest ideal of lo \0 \ 1(1 levotion to 
oui counli> IS to be found in oui coiiLcption of oiii 
land “19 Mothci 

1) rspiessions like fatlieiUnl o raotbeilanl 
aie cleailj metapbotic}*! Tbeie t9 an elenii.ut of 
poetienl itn'x„in'ition beuind them The imagim. 
tion that clothed oui coeception of oui countiy 
was howoiei of iv much snpeiioi oulti TL svas 
not poetical but essentially lobgioiis We aillics 
Red OUI land not meiolj asjanani janmabhi ii oi 
motlic .1 countu but simply as Mother 

IC The leal concept ^fotbei as apphol to 
Tndia by t ei thtldnn lias i>o inotaphoi behiniit 
Of couise most ofoui luoilci ii «. btc tied people u-so 
and nndoistand tbonord in a poetical and meta 
pboiical sense But tbis is bccai se tben cdiicikion 
and enitrouinent Into iroio oi less completely 
divoisod tlioir thought and imapini^ion from tlie 
ancient reabliog of tbeir latigua^jC and. literature 
Tho orig nal significance of theiNOid Jlotbei as 
applied to out tounti-j hag aUo been laigelj lost 
to many of our odiicatcd couiitijmen nlio sco 
notbingmoro sacied or soiious in it than a very 
tender and beautiful metaplioi 

17 It iTa« liowotci \crj deff icntwitii those 
asho fiist applied Ibis woid to tli(,ir land Tho 



3IotUci jn Nvliat people cill tlio niotbeilaml, was. to 
tbow not a meio iilea oi fanej, but a distiuct pi-i 
sonalitj The ^\oluan who lioie Ibeni 111(1 mus.eil 
them, and biought them up with bci own life and 
■substance was no inoie a ical jiersotiabtj in then 
thought andulci. thin the land ivhicb boic and 
(Teaietl, and gut food and bhellei to all their rice 
-But to sci/Q tbo full truth and realit\ of tins con 
cept one will hi\o to study it in tbo light of tbo 
.entuo Naliuo Ilnlosoplij of the Hindus 

18 Natuie to the IIuulii was ncier ibsoliutly 
;nauiniitc or itnpeisonal 

19 The Hindu has, fiom of old, posited indni 
■din) entities buinnd dilTeient x>(’onniicnt and acluo 
aiaiuial objects The natural objects wcie dcvll 
looked upon as gods Ibcic is a distinct diftei 
.ence betivecn oui own IkmIics and wbat i.o call oin 
sou), winch IS the essence ard suhatanco of oui 
pei'sonahties , so Ihcro is a distinct diffeicnce bet 
sveen the 'un god oi tho moou god, or the earth 
god, etc , and the natiinl objects with winch thc-so 
are Msih!} associated Haring fioin ilraost pic- 
histoiic times, I'caclied the supremo spiittual cons 
ciousncss of the sepaiation of tho soul from Llie 
body in tho human kingdom, tho Hindu found 
absolutely no difiicutty m accepting tho pioseuco- 
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14 Oul liijjbest iilcxl of Ion c ml levotion to 
oui countij IS fco be found m oui c-onception of our 
land as Mollici 

1 j Fxpicssions 111 0 ,f\tli<iU« 1 oi motlieihnl 
are cleailj inetaphoiici 1 f lictc is an tlDniciib of 

poetical imagination bcuind them Tlie imaf’ina 
tion Ilut clotlicd OUI conception of oiu coitntij 
NNas lo\NG\ei of a iimcb supciio; oidci Ttwis 
not poelical liut essenliallj »oli„ous Wo ndlios 
fiod oiu land not inciolj as ]anani jamnibliin n oi 
motlici counliN but simply as Mother 
10 The leal concept Motboi ns appliol to 
India b% !ici clitidun lias i o met ipliur bohmlit 
Of couiso most of our modem c bicatod people use 
and undcistaod tho Mord m a poetic it and meta 
pboucal sense Dtit tins is bccai so tlicir education 
and einironinont Imo uoie oi less couipletoI> 
dnoicsd (heir thought and mnjjintiMon from the 
ancient leablios of tlieir Jangua„t. Biid li('’riluro 
The ojjj»inal fiigmficinco of the \\o) 1 Molhci as 
applied lo oil! countn has also betn laiyel) lost 
to manj of oui educatel comitijmon, nbo sco 
notlijnjj more sacred or seiious in it than i very 
tender and beautiful metaphoi 

17 It was liowevci scry dolFronl with those 
who first apphcil this wonl to llicir land The 



■Motbci HI what people call the inotheil iiul, \ as to 
tthem not a nioio iJea oi faoc) but a Jistioct pt.i 
sonalitj The woman who Ijore thoiii and niusctl 
thorn, and hiou^iit them np with her own life and 
■substance was no moie a leal porsonaljtj m their 
thought ind idea than the land which hoic an 1 
aeaied and gue food and sheltei to all their lace 
Hut to sci/e tho full truth and rcaiiU of this con 
cept one will l)a\c to stud} it in tho h^^^^ of the 
outlie NiUuo riidosophy of the Hindus 

IH Natuie to the Hindu was ne^el absolutely 
tcanimatu or impersonal 

10 The Hindu has fiom of old posited tndni 
•dual entities behind different piomment and actuo 
iiatuiil ohjeots Tbo natural objects wcio no\i,i 
looked upon as gods \s thoie is a distinct diilei 
■ence between oui own Ijodies and wiint \ o cal! oiii 
-soul, which IS tho essence ard suhstanco of oiii 
pei'sonalitios so theio ib a distinct diffcicnce hot 
ween the sun god or the moon god, or the earth 
god, etc aud the natmal ohjocta with winch thc^i- 
aie \ isihly associated Ha\ing fiom almost pie 
Instoiic times, leached the supreme spiritual cons 
■ciousncss of tho separation of the soul from llie 
body m the huiiian 1 loglom, tho Hindu founl 
absolutely no difhculty m accepting the pieseuco- 
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of these different dnmities in diffeicnt natural 
objects, — dnmities that are as much m\ isible and 
sjiiiitual as tlie soul of umn Tlio outer objects 
aie not leallj tho gods, but onij tlieii bodies just 
as our own bodies are not ouiseUes but orlj our 
oiilei liabihiiicnts Anil as the eMstenre of m« 
numerable hunnn peisonahties does not dcstioj 
(he Lnitj of the Supremo, so c^en tbe extension of 
the idea of siiiiihr peisoDilities toulnt is called 
(he natural oi(U( of cicatton, to no un^ dcstiojs 
tlie Pirme Vnili 

yo Tlio onp,i»i of tboconcept MotJici as 'ippliod 
>1 the Hnidu (o Ills gecgnpluc li habitat must he 
tneed, to tlu. ancitut Vedic coDception of Iho 
7 ailh God bubseqiK-fit epecuhtions, instead of 
dissipating ruher ou the coiitiit} helped verj 
luatcriallj to deepen and <iufj, this old idealism 
Tlio liigheat pliilosop'ucal sjJcculatious of tho 
Jlindiis ha\c posited two nltimate pimciples, or, 
more correcllj spcikiii^ two final personalities iii 
ilie universe one is called Puruslin, the other 
I'lnivriti U the tmal anaijsic, l^vo iiltiinatc pnn 
ciplos are foubd in cicalion, one la the principle of 
ptiroanence tlie other of change iSo rational 
interpretation of cosinie evolution i- jiossiblo oveept 
upon the lixpotlicsis of thc*^ luo fundamental 
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principles Ml evolution tneaiia chatif^c m some 
tbing v\hicli ictams its idcntit} tiiiougli all changes 
Like slimo and ehade, peimancoce and chaugo 
alwajs go togetUoL the ono is unthinkable ami 
impossible without the othei Purusha lepiesenta 
the principle of peimancnce, and Piakiiti that of 
change Puuisln is tailed Isiara and Praknti 
Maja the former lepiosentmg tlio notimcinl and 
the latter tho phenomenal aspect of Reahtj Sieo 
Krishna is Punidia xnd Puknti I** Radln Punt 
eha is Shiva and Piakiiti is Shakti The concop 
tioD of Mothei associated uitli oiir gcographicil 
habitat is filiated to thia old. old, nnivoisal Jliodu 
conception of Piakuti hut of Pmknti conceived 
especiillv as Shakti 

21 If the Ultimate R“ahtj be as is admitted 
lu e\eij Tlioistic svstcin Intclhgeiit and Self 
Conscious tlicn it must have all the neccs->di} 
elements of consciou'.ness Reason or coiihcious 
ness can woiK. only thiougli duahtj Rational oi 
thought life lb inconc^iviiljle an I impossible, with 
out something to know oi think of This some 
thing must not bo absolutely difleient from us, 
DOi must Jfc 1)0 absoluttlv identical with us For 
we can novel know that which we aie not aJI 
knowledge is, theiefore.ieaUj self 1 nowledgo ,Nof 
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atnthm^' tthicli is itot (}i/rcieiiiiftte^ 
fioin us Tfio ol)ject of oui Irowlcil^c must l>e- 
the same as ouistUca \ct at the same tmio tlilTcr 
tut from us Sr«) id etcu act of kuoHJcdj'c- 
or thotiglifc \\c firs* create so io sa\ \ Reparatiou 
hetttcen oursches aiul our object \nil mime^iatclj 
tins \s tluue we cancel it ngiin In ctert act o5 
kiiowled,'c or leaeoo ‘ the aelf sei»aintcs Jt«tlf from 
ilsolf to return to itself to he lUelf \ml if tins 
ho tlio logic of ntional hfo, ami it the Ultimate 
JUalitj be intelligent ami self cojjscjojjs then »o 
must posit in the terj Being of timt Boility 
an element of (hfTerontntiou wliicli, witiiout can 
celling tbe Ditme tnitv, supplies the object of 
Dnjiie thought, through wJiJeh the Ihrme icahscs 
ifi> own concioiisncss. llie Ifltiraato Kcalitj 
1 emg infinilo tlu object tlirough which that Ilcahlv 
cm realise iU lufniitc reason must also ho infinite- 
As it IS ti no of the ration tl so rKo h it true of t!ie 
emotional ami ti e aohtional life In all liio tliice 
rUments of the T.lional oi spiritual life, the same 
pK-ecss of Dm separation of the self from it«olf nnil 
Its return to it‘-cU mth n »ie« toiaali^ei^clf, l« 
perjKtHalK' present In ill these tlicro is a iitccs 
«ar% element of ilifTirentiition lu nil llicse oiir 
ol j(ct is Ixjth ihfTcrent from act ulcotica! with use 
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‘2.1 But tliough U ere is i fundimental umtj 
between tljc j.cnei’al conception nnl pbjlosoplij of 
Pral citi tboieiu ccitMo mail eil iliffcreiiccs bet- 
ween Ma\ii Ibulin uni Slul ti Prukiiii when 
soUo'ht to be ‘.ei/el tbioiigh Ibe lo^, c of ubit may 
be called pine letson is seen in its aspect of Ma^a 
Ma\n isPiikiiti w eonceued in lehtion to tbt 
Season of (lod Rulha is tlie same I'lnkriti con 
ceuccl ho^\o\cr not as a nccessitj of Reason, but 
of Lo\o and tlio Lenotions Slnl ti on tbo otbci 
hand is not Kic 3ouI of foie iint that of tbe 
DivmeN^ill Mu\ft is thus the csplanatiou of 
OUT rational eNpQuonco Radlu of oiu emotional 
eaponenco Slial li of our volitional esperience 
And tlio specific function of tlie iwll is to noil out 
wlut tlie ica-,on or tbo crootions dtmanil or desire 
Reason leveaU tho tiutb of thing's The emotions 
eujov them The «iU «oiI s to develop and pei 
feet il em ilie \\ ill of tbo bupionie lic<= tliereforo 
at Ibo buck of lioth cosmic and buman o\olutiun< 
SImkti ns the Soul of lhcDl^Ino^^lll is Tnergj 
m cosmic life and evolution Tt la what maj pei 
baps be called tbo Conscience in tbo inner lifo of 
indiviUnl iuiiinns the dvnamic clement in our 
ethical consciousness It is Ihovuknce m Iii-'toi^ 
In a word it la that which works out diffcicnt 



clianges thiou"^ wiiieli the aimeiso esolvui » it 
self It IS Haciaht} inibelnstoij anl evolution 
of races It is tlie Spiut of N itioualitv m national 
Ilf© anti evolution 

23 Both Badha ami Shakti in Hindu cons 
ciousness aio not mere ideas but persons It ii 
thioui'b the personajitj of Eatlha tint Krishna 
realises His Own Personality It i> through the 
personality of the same PraltrUi but viewed not 
through the emotions but through the will, and 
called Shakti that the Peisooahtx of Isvara or 
Shiva IS realised Kiishna and Shiva aie really 
one the two Dimes icprcsentmg not two entities, 
but onlj two aspects of tli<“ one an! the same 
Truth 01 Being So aic Radlia and Shakti really 
One the two names svmlwhsiDg not two Beings 
but one Truth and Beahly viewed fiom two differ 
ent stiml iwinfs Brabiom lepieseots the Ulti 
mite Boaluv, in its undifferentiated and therefore 
impel cona) aspect Knshnn lepiDscnts the ejnie 
UUiiaate Bealitj but cternallj self differentiated 
and, theiefore the fuller tiutb Kij->bna is the 
Perfected Pei-^onaht} of the Mtoolute \Dil Knshna 
13 real!) the same as tlie Shna onl^ viewed m 
another aspect \nd Sh^ ti is »o more an idea 
or abstraction than is the Badha 
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24 The ITiiulu V couLPption of I’lal iiti i'» thus 
indicati\o of iKisoiiahtj Both llailha ind Sbakti, 
the one r’picbetititig the emotional anti the othei 
tiic volitional aspect of thceUinal self diffeientia 
tion of tlie Mi^ohitc arc persoiulitics m the Bcin^ 
of the Deitj But lladha rcpiescntiiij* the oino 
tion il aspect of Bml nil lias one form onl} through 
(putean iiilinitj of inoods Shakli hovvctei, has 
nnnj foims This muUifonnuess is tho essential 
chai icter of the ill The WMl ossiiiiies a ilifToi- 
ontfoim in woiling out ihfTerent poiposcs Vud 
one of those inau} fotms of Shakti >» what we call 
the Spuit of \ationaht> 

3j Nitionahtj has l>een «le/ioeJ as the'indi 
Miluahtj of people The concept mihviiluahtv 
lavohes being 01 personahtj \s Being is a self 
conscious intelligence that seeks to leah^e itself 
tinough tluo icgulatioii of lucmstoonLl •^iid if 
thoie he anj inlclh^enco lichinil nitional histones 
and evolutionn if ln<,toiicuI ino\emenls bo not 
a mere pH} of lihiid chincr if that is thcic is any 
H\^ and puiposo liehiml human hialoi} then it is 
only natal il to coucei\e i Bcl^onalItJ belnnd 
uational e\olulions In any case the Hindu did 
conceive such i Pci^onahty bchlud his own 
instorv xiid c\olutioo and it is this Peison 
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lilt) uliicli lie 'wJiliesspfl is Motliei iii ln-- 
niothi lUnd 

2fi \n(l lie fomid liWIe oi no dillicultj m con 
cciiin;; sncli « p(isonilit) bchtud Ins b^toiic t\o 
lution, liecause lie had a iuulU clearei fiiasp of tlie 
concept pcisonatitj thin in my other peoples 
Litcrallj, ptisomliti leilh lucins ooinethip^ that 
IS masked Diffeitnco ot jxjrsonahlies does not, 
tlicrcfoic, tiecC'^aidj impK sepaiato entities but 
onlj dillerent appeu inces The peisoiinliti of tho 
hlollioi )n Ills mollierland, tberefort, does not in 
nnj destrov, m Iluidn thought, the fnnda 
nieatal Unit) of Pi iknti, an) more than the Pei- 
sonalitv of Pn) riti hcisclf dc»liojs llto Divine 
Tlmtj Prakuii his manj foims and m cvciv 
fonii she is a porsv^r 

27 The First unl laimal foim of the Jlotlier j«, 
theicforc, m the veij bosom of the Supreme That 
IS iiei eternal place and Ik-io^; In Hindu sjrahol- 
ism, s)ic Is seated »d this foini, on the Jap of 
Jsaiavanaoi "MahaMshmi jrahavislinii lepiesents 
tiie filet stop *10 to sa), m tlio process of the etei 
nit! self diffeieiitialion of tbo Absolute, — 'ritJun 
HisOwnBein^ lieic fbe mothei le iimbneieii' 
luted Prakuti, Sho is both Hadlu and Shakti 
Ileie ®1)G IS uot oui MotJiei as cliffeienliated from 
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joai "Mollicj , l)ut t!io Motliti of all tint is to be 
Heie tlic Alotlier la tbc Mother ot the unboirt 
bimeioo The Spiiit of Cosmic Lvolutiou, botb 
human and non Unman 

2*^ It lb fioin heie the bosom of hci Loicl tint 
Slnkti stalls upon her mauifolil functions of 
cosmic mil social etolution &Ut is tlic Lorco- 
tlnt stanilb Uelimil tbo eaolntioii of tUo universe, 
uoikinj; out tlio lofioite changes through which 
the Ahsoluto n piogicssivol> leahsing Himself 
in tho co'inio piocess \8 the fepmt of liaco she 
fftands L''hincl anil diiccts and contioU all lacial 
and social evolution Ilor first nnnifeblation here 
N in the earhcbt jungle cloning stage when man, 
lint seaicolj removed as vet fiom tho surrounding 
iinimal creation engaged in a life and death 
struggle vvulihotb his phjsical and animal envuon 
ment to soemo a shco of mother caith foi his 
liumble Inhitation The Pace Spirit, oi Slnlvti, 
manifests bcisclf at this stage as a ticmendous and 
niid iclenticss animal foice fighting and subjugat 
mg mahciotia Inute forces, about hoi The Hindu 
has symbolised her at this stage bj the figuie of 
the Godcle s ra^addbatiee Ion bavo simplv to 
g1 inco at the figuie of Jngaddhatree to realise this 
fact Tagaddintiee ndcb a lion \nd the lion 
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oultmcs Heio the MoJili is !e\eileJ uot meielj 
iQ the anin al life and actuilies of biimanit%, hut in 
iho fnr moio developed and oi^iinisod national or 
social oi^ini ms This is the sta^o when tlic 
Hindu svmbohscd the MoUiu oi SInkti in tlio 
foiin of popiiUilv cvlkl tho Tenhaiulctl 

CjOildtss TI)o sp»it of Vitioinlil-v is heis fully 
developed Tlio sotul life is couiplctclj orgini«cd, 
social functions aio clcuU difluontiated Tho 
latioii il (xutonomv of the difTonnt departments of 
life — niilitai} cconomn asihetic Kpintui) Ins 
been favrlj cstablwhcd \etuU these arc umleil in 
-and siibouhnaled to the ( iiit> of tlio National ind 
tlio Sociil Tiife l>ui^i iepic«ci ts this perfected 
tvpo of intionbool She is Hh Soul of National 
Lifo and Lnitv \\ith lici ten Imn K slie joins all 
tho ten points of tho compass n liar sjnibohsm^ 
the teiiitoiial units of the Nations Uodv Nay 
nioie her ten hands svinholiso also the nni v of the 
vvholep'lohc Tlioj uio sjiiilwts of pfeneral tello^ 
tri d intciiclatioas nnd unitv She too> hki, Jagid 
ilhatrc" lulci a lion II shows tint the bpint of 
tho Nation is iclucvl silallj and organicalh to the 
nnima! hnigdoni iiliout her Unt thej aio no lon^e , 
as m the catlv lunglo cloning stige, her encnncs 
and comjietitors foi the possession of mother with. 
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tulios foi tOiiitoLiid expulsion ami po^sc^sion In 
suliscqucnt stages tlicso •viise llnoUf'li inclustml 
compctilions br’tweoii ono natnn :tiul nnothci 
Anti lliosc coii(liei.s ix<|nue, foi tin' piottction 
■o( tUo ccouonue lifo auil fceoitjm of llie i>eopk 
anothci ilcpaitincnt of nitiounl activities, iiiiiuelv, 
tbo militirv baksbmec or tlio Oodiloss of Wealtb 
oi tarthlj possessions, botli in tcintoiv aod mei 
obandiso Ins lliciefoic nUvajs to lie tlulj piolected 
bj jvnitikc}n oi tbo Oo<i ofWhi If Ltksbitici 
ropiesouts till, economic life of tin, iniion, Kiiti 
keya icpicscnls Its militat) life Ilotli aic cqaillv 
iiccobsii) to IV licafthj nml self coni iiiiod intioinl 
oxistcncL On tbc othet band, tlit. a sthetic and 
iiitcllcctuvl life of every nation vUo luipitros foi its 
piosouation and licvttliy evolulion tbo spnit of 
truo vTisdoni as its> I'lmle and gtuu In the pcifcct 
cd life of tbc nation llio ideal Ibat is son^bt to bo 
symbolised b\ oiu Ooddess Duiga — ilio ocouomii 
hfo innsl lie piotcv^lcJ Ia tbo legit invio strength of 
tbo aim, and ilio mtellcctunl and i sthotic lifu 
mast bo „niide«l md controlleil, upliftcl and spin 
tuali«cd by the spiiit of tbc higlio-c wisdom 
Oanapiti, tbo socillctl Clopbvnt (»oil nbo stands, 
neat to Sarvsvateo in tbc group of ligiires la'pre- 
eonting l>nrgv, l■oprcso^ts this Spirit ^^^«:doIll. 



12 But wbile to some extent it was weal cneH 
111 mtcnsitj it {,aincci \ejj eonsiileiabl) in bieadtli 
and hbenlitv b\ this univefsalisatiou It helped 
to p^c^cnt the unroituDitc iIkoics b^'twccii the 
life ot tbo nation and the laigec life oE Immanitj m 
and tbioUph wbieh alone can all intioual lives and 
cultmes find llicn b ost and most peifect fulfil 
incnt and realisation 

13 Tbo Cult of tbo Mollici among us is bj no 
iiicaos a political cult The real Cult of tlio 'Mothci 
imong u-5 1 part of ou general spiritual cultuie 
It 19 tbc idealist tion and spiritualisation oE tlio 
collcctue life and funct ons of oni society It is 
tbo apod oosis of oil Rico Spirit and National 
Oiguiisnu It ts oieintcalh relate 1 to oiii highest 
coiiLCpliODs of Hum mill 

4 Tins Iluraanitj isrcpic^entedmoiu thojp,lit 
IS Naia)aua oi Alabarislinu Narajaua is an enn 
nation of the Supicnic Ifc is a Being onlj dilTcr 
cnliated from the \!)«o!uto He is an element of 
tUc \cij Being of (lOd Both inliMdual humana 
is well as Iho collcctuo cntiti cdled Ilumanitv, 
aieequalU raanifeslitions of Karajana Tlie} are 
both cquall} Diuoe TUo one is inseinrable fiom 
the olhci and liotli uoiu God \tid tho ongiiial 
foi m of tho Mother is on tho lap of Mahavislinu — 
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Evcr\«!iei3 th^rc aie de«p stmiii„s in the 
pi vcid waters of Life aiul Thought Tlierc aie seitoxis 
que»tiomnga n«; rcgTnUho truth and ‘•ignificance of 
many an old ideal and institution Tiioio aic much 
gia\oi mie^iMngs as rcganls the coiiectoess of 
new idevs and O'pecialU regarding then suit 
ahihtj to one s own genius and cultiue Vnd all 
thoso require foi then solution, reieieut stud}, and 
dispassionate oiiticisiii ii diligent seaivh foi the 
permanent honeath rccurnog change* of dogmas 
and disciplines of hu* and iitinls that ln\e 
eharactensotl the pist bistoiy of e\or\ people 
Mioveall these dcnnnd tho discosctj of n largo 
and consistent PhiloMjphv of Life that higher 
general leation ami supmoi ejTitlicsis winch will 
io\cftl the tiue place nn 1 function of c\cij people 
in the oomtng ledei ilton of the Worl 1 Wo roust 
interpret ancient lifo xml culture in the terms of 
modem consciousness and rooonstruct mo lein ideals 
and mstitations m tho light of the accumulatod 
and progiossivo e\poiicncL of e\or} cuilised peo 
pic Lacli tinlion 15 nccessanlj ulentifiol with its 
own particnln, cultmc and ciMhsation and quito 
inlurallx it h\s a panlonable partiahtx for its own 
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ideals and institutions but it xsoul I bo faitUlcss to 
tliQ \ei} spirit of its tiue cultuic if it fails to its 
poet the natural dilfeioncts of ttou points oi tolo 
late the inc\ liable conflicts of ideas due to tlicao 
differences Tiie spiiitnal ^jcnius of Man must re 
cognise the fundamental Ifnitj that underlies all 
forms and classes of dueisities and diffoicncos In 
Pliilosopliy thoro ait emlless appearances but One 
Ecalit\ In Eoligion tboro aio countless (lods but 
onlj one Supremo Tioul In Social Economy tlicvo 
are numerous classes but one oi^aniscd social 
V.I10I0 oCubicli these classes In^b as well as the 
lowest nro more Innbs and oigiiis Ml ruceSf 
.ill eoinniunitics all icbgions mi 1 all cultures are 
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must be tlio iJcU end of e\cu social polity 
Tliiough subjection to fieclom this, is the ke5-iJoto 
of tiiie cuUuie. Even the lesti nuts of lehgious or 
social life have tin® fieedoni is then ultimate en I 
Vnd this, end is i cached h> cicrv induiduil uf'oi 
(aithfullj disclm^mg the oh! gition of thoianou-. 
stages of Ins life Cured of Iih natural conceit ot 
Self bj the ngtcl laws and disciphaei of the early 
stages ot life, c\er} one stan Is at the end, cons 
ciously idontilied with tho I neisal Desoid oi 
boU rcgaidmg desucs Ins boilj placed tiuong'i. 
long phjsical and psicho oioic/soa anJ 

disoiphnes ahorc tho changes and conflictb of tlo 
physical woiUl about him—lii'. intellect cstalihshcd 
m tho denial \ Clitics of reason mnlisturbcd by fancy 
faUehood 01 doubt— h s t ino lou^ pcipetually lost tn 
tho sense end enjoyment of the I nnereal as icioalcd 
m hotii the natuul and ihu human kingdoms -ani 
Ins \mU ficed from nil indiiidualistie impulses thj 
truly oohed man stands itaUv foi the uDiicisal 
m every depntment an I aspect oi Ins life and can 
conseqtienlK he safolv illowtd lo bo a lawunti 
lumsclt He Is no longtrsulijoutul m this sui>ci 
social state to any social liw-, and legulations 
Tho dcvelopmoiit anl perfection of the human 
personality is indeetl the one c\oi present idev 



nnd CTOlution ‘'ociil evolution pioccetls from lower 
nnd ‘iimplcr to biglici anil more complex stages m 
proportion as tUo man s range and mi let} of his 
relations with othei human units anil assoc ations 
expands and increases Fioin the indiMilual to 
the famil) from the fatnih to the tube f om the 
tube to the race fioro i icialil} to nntionaht\ winch 
includes main loces this has been so fai tl e as 
ccniling «-orie 9 m social oi I istoric e\olution Fiom 
nationalisu) to intet nationalism is the flowing 
erv of moilcin histor) autl cuUuic \nd no nation 
in our tune can with impunity refuse to accept the 
lead of n odcin hisloiio evolution nod oppose the 
ndraiico of tliiN inteiovlionnhsm Icdcn ism is 
onlv anotliei nnnie for or^ani«ed mtci nationalism 
Irccdom of the paits in the unit} of the whole iS 
the \ei\ «ioul and csstneo of tins fcleial idea 
rcdcml intci nationalism is the coming idea m the 
piesvnt social evolution nnd inodein politics It is 
hj means of H\ get and Hrgav hvunan associations 
that man pro^ e*.sivLlv lealiees his own pcisonalitj 
and 111 the consei|oent development vnd peifection 
of Ins own huminitv imaciis the Dirmit} m him 
(lOcl Universe and Man aie indeed One Golis 
the ludwclkr in indtviloal humans nulccd in all 
licings severally lie is al«o the indwellci m the 



•coJiective of buojamtj the Uicctoi of a!i social 
and histouc luQxcmenta Iveij human tho lowest 
sooiallj as woll as the highest iim t h* uniformly 
viewed as God The coUectuo liie ot the \aviou3 
tribes, laccs ind nations of the woikl must hi. eiju 
-aUj resided by the highest thought a-» His diveise 
vehicles, and manifestations Go 1 is the whole and 
ibe various nations of Ihowoikl n.ie puts of tint 
whole Go I is the bod j the diffticnt tubalitios 
lacialibies and nationalities aio 1 nibs that bod} 
Thowholo IS implied iii tho pails and tbo organism 
m the oigaiis God is logicallj implicit in otcry 
tuho and nation And the end an I aim of otoiu 
-tion of all social units must Ihciofoiu be to make 
explicit the life of God iii their own life and actiM 
ties ] ach nation must iiio\e along iliGso lines to 
hnally tal o up its Ood appointed place in the 
Universal Pedoiation of Man! ind which will find 
progressiielj the largest and mo*:t p<- /'“ct oigm of 
4hc life and loio of Go! here hclow 



1 —Comparative Religion, 

( 1 ) 

1 The Ilinilu \)c\le^es llmt Ooil s sahationi& 
fot all Ills Gieatures In tbis icspcct tho Hindu is 
libcril The Hindu ne\ci impose-, anj kindot 
condition \\!iate\ei, cicdal oi otheiwise upon 
man 8 iiglifc to be saved Ibc umvuso ins come 
fiom God ind must b) the vci> law of its own be 
in,,' ictuin lo God again In tbo Hindu s philosophy 
tbeiQ 19 no dilitrcoco as icgbids tlio ultimate goal , 
all must coonci oi Utei icicb it 

2 Hut IhongU the ulUmato end is one and 
absolutely ussurcl foi all, the means for the re 
alisation of tint eod aic s uiou> ao 1 many, indeed, 
aio almost infinite Ibcic aiai as nuny difTcrent 
wa^s of icvlising tliK uUimato end as theio aro 
individual human beings loi cich pcison s iiiiici 
constitution niu«t iletcnninc tho paiticular way 
along whicli he 01 sbo must ptocced witliaview 
to reacli tlio ultimate goil of cMbteiice Tins innei 
constitution IS the icsultaiit of man) foiccs that 
have woikcd to make the uidividual what boor 
eho IS now And these forces ue not of one kin I 
oi cliaiaclci some are pbjsical, some physiologi 
cal, some aio psjchological and sonij social , some 
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IS as dogmatic m i is denial of wlut lie ^iiotese-cs. 
not to knou as mtl odox itligion is m \iliat H pio 
fesaes to beht-vo Oui ITiDdit agnosfcittsm js len 
different fioui tills It is more liuinllf* anliefu=es 
to dogtn ikisn about wbat God can bo oi can do 
The IlmdH c sti in^c toloiioce of all faiths iio« 
e\er diffeient from hia own or iepUj,naiit to inn 
IS dno to this i lulcil) IV agnosticism ol 1 is funds 
luontal philoaoplu of hfe It is t! e onij 
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the Deity. The real saints in every Church have 
therefore, infinitely gvontet toleration roCI respect 
for other peoples* faiths than their followers are 
usually found to show And tho reason of tho 
strange affinities that nro discovered in the life and 
teachings of the saints and sages of all the difTerent 
teligiQua of the woild, is to he found in the fact 
that with these holy men religion is not a matter 
of more creed or tradition or of socallcd faith, hut 
of actual, diioet, pcisooal exfiencnce. 

9. Hinduism hasaphilosopbyofitsown.ormoro 
correctly speaking many philosophies that seek to 
eaplain and intcrpiet it. It has also its sacinmcnis 
and ceremoaies, its rituals and disciplines, its laws 
and codos There aie these things In ninduisma^ 
- mucli as they are found in the other worUVreli- 
gions. ' 

( 2 ) 

10 The Hindu view of man has nlwajs been 
complete and scientific. There never was any 
antithesis hotweon man's body and spirit in Hindu 
tliought. The organic unity between those had 
been fully recognised by it agos« and ages ago It 
never ignored, therefore, the physiological basis 
andTefcrencD of psvchologj*, or tho psvchologica'l 
basis and reference of philosophy and religion. 
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Neither plulo^opliy noi tcti^fou was tlieiefoic a 
matter of raeie speculation s\it!i us The most 
abstruse Hindu metapbjsics js, theiefoie, esscn* 
tially practical, in the sense that its goneralisaticns 
are not based upon meie mfeicnce or logic, but 
upon actual spiritual experience ami icalisation. 
The Bialinun of tic Hindu Vedantin is, thug, not 
a ineie geueiahsatioa, liKa {lie Absolute of West- 
ern phiiosopliy, but soraetlnng which is “seen" 
m the self, as tiie Self The object of all true 
philosoph} )s to (liscovei the basal miitj of all ex- 
perience rteecloQi from all l^imls of (listraetlou 
is, therefore, an absolute condition precedent of 
tbe right pursuit of it Thoio are almost endless 
causes of distiaction in our ordinal^ life \t the 
'root of all those lie, Iioucrcr, our bods and its 
limbs and oigins. Heat ami cold, hunger ami 
thirst, lust and avaiico, — ^all those are almost cons- 
tant causes of our menial distractions The study 
of philosophy ami pursuit of the highest spiritual 
religion must inevitably Ijo fruitless nnlesa and 
until these causes arocntucly rcnioved. And ihe^o 
cannot bo icnioicd XTitliout submitting to a strict 
course of purely physical or psycliophysical discip- 
lines. To! tliorootofallthcse lies imbedded in 
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oul pli} steal and phjoiologcal constitution and 
habits 

11 Hinduis n does no5 seek to impose any 
paiticulai b'‘Itefs oi dogmas upon any pcison from 
the. outside but wants e\eij individual to dis 
covci bis God and woik ouC bis own salvation 
himself 

12 1 tom of old Hinduism had b''en possessed 
with a passion for the Lnseen tint could nob ho 
satisfied unless it could s^e and h»av and 
eotei into diiect commuoion with that Lnseen 
This Brahman should ho seen licaul and rous 
tantl^ meditated upon— is an o) 1 injunction of the 
Upanishads Now Buhman should be scon 
and heaid and meditate I uj>on bas been the 
ctcinal piohlem of our spuitual and mental life, 
4iud opr sages ami saints have completely solved 
this problem ^^e have countless testimonies 
comiDg from the most ancient down to even our 
ownday,fLom holy uion of all denominations, re 
garding this God v ision Indeed w e do not really 
count any poison asaUue saint wlio has not 
'■seen God Every tme Guru leads his quahhed 
disciple on to tins beatilic cap'^ncnce so that ho 
too may realise in and for himself the tiuth of this 
ultimate reality of the tittc spiritual life It is not- 
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the siJeeittI priufege of select souls, hut is the 
commoD heritage of all humans, only tboso^sho 
qualify themsch es by long ami labouous courses 
of discipline, extending often over many successive 
births, come, hoAvo\er, into this common inheri* 
tance It is, uith ns, as ntucli n demonstmted 
and demonstrable tinth as any fact of the physical 
or the biological sciences, uith this difteicnco, that 
the methods of this demonstiation cMlfcr from 
those of tho mdiuary science^. But nothing is 
-(.anted to bo taken on mere trust, cscept the test!* 
monyoftho tcachei, that the e-Kperience is pci* 
feotly attainable bj the disciple ouly if ho follows 
Ins directions with loyalty and diligence. And 
this much must he taken on trust by c(ery stodent 
who enteis upon a course of practical scientific 
training And it is for this reason, tliat the rcli* 
gion of tho Hindus is an intensely personal roU* 
gion. Indeed, it seems that Hiiuliiism is tlic only 
one of the great world-religions, uhich declares 
with such absolute logical consistency that each 
person’s religion must lie his or her own personal 
•matter, built upon his or her own yiersonal e'lperi* 
ence ' It, therefore, never sought to impose one 
man's God upon another ; but left ^ach person, 
'fir d collectn ely ‘each community or tribe or each 
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ethnic gfoup, to find out the»r God for themselves. 
Net that the Hindus neve'r took any interest in the 
life and evolution of other neighbouring human* 
groups. They did always care for them, — were, 
indeed, over ready to give them their own culture 
and civilisation, which meant their religion also. 
But their method was diO'etent. They knew 
that the religious and spiritual life of people 
was always a matter of giowth and not ono 
of gift. They knew that each peison or com- 
muQity can pursue with profit that leligion only 
which was the espicssioo of their own highest 
thoughts and ideals. These thoughts and ideals, 
again, are the sum total of their inner e'lperiences 
and outer activities. They grow, in course of 
naUual evolution, out of then* oiigmal nature on 
the one side, and the paiticular ph3stcal and social 
environments in which they live on the other. 
And the fundamental thing in levl lehgious and 
spintual propagaudism is to pursue such methods 
as 'will gradually alter both tbo ongmal constitu- 
tion and tempeiaincnt and the outoi envuonments 
of the people sought to be conveitcd simultane- ‘ 
ously. Indeed, unless the original nature be 
absolutely unfitted for tho assimilation of the new 
ideas and ideals, tho more vital thing is to alter tho 
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outer enMionments of t. people in seekng to 
impart to them a new mil highei cultuie This is 
o’vactl} Mhat Hinduism tiied ilwajs to do in pio 
pagatiDg itself among peoples who were outside its 
miu pile 

13 \nd in doing this it adopted in ibsolutelj 
scientific method Q?he Hindus hal of old cleitlj 
lecogni'td the intimate physical and pin siologicil 
reference of psjchologj Oin raenKl ind psjcluc 
constitution and tempeninent ten laigol) depend 
upon om physical and ph)sioIogtcil constitution 
'We all hate ceriim mtelloctuil piepossessions 
Ceitim types of thonghts and ceitim classes of 
sentiments come natniiIK to some people jet 
they lie most clidicufi to iindcratanc! oi feel ms 
pired with, by other people Spuitual truths 
como CIS) to some as scepticism comes to others 
Some quite naturally can icstgn Ihenisehes to 
white! Cl cilimitj may bofall them others are 
horn rebels and fiet and fume at the least failure 
or difaippomtment Thcoe difierences iie tein 
pcramentil And if wo can analyse the inner 
constitution of these diffeient people we Mill often 
times discoiei thit the oiigin of these terapeia 
mental iiiiations and pccaJmtties aio always 
partly pliysicil piitl social — due partly to their 
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pljNSicxl constitution and pnrtly to their earlj 
training \ahicli means leillj then domestic 
associations and «ocml ot ccouomic cniironraents 
And if ire a\ant to eliicate these people into an} 
new ideas 01 ideal® wt mil ba\o therefore to 
woik upon these two lOot causes that created their 
present temperament The piopaganda of Ilinda 
ism when U did seek to spiead itself among ne gh 
houring non Iliiidu UiIhis or races took note of 
these facts an 1 foltowcd n method that was at 
onco phj'sical an 1 pi } siological as well as ethical 
and «ocial 

14 Tlio ba®isofc«r hfo is ph}sical on I phj 
Biological Our psxchological or intellectual hfo 
gro v» out of our p(i>&ical ami physiological mako 
aud tempev Tito action of food upon our physical 
Itealth and constitution is uni\ersa*ly recognised 
Certain kinds of food nro conducive to healtlj and 
certa n otlier 1 iQd» to di$>ease Uut what wo eat 
an 1 drink Iiaio also an equally vital refcionceto 
our mind also That strong alcoholic drinks and 
narcotics affect onr mind is well known But it is 
not as yet genenhy understood or recognised that 
even our food Ins a similar efftol upon our intel 
tcctual and moral hfo Jfeat, for instance excites 
always our animal appetites while a purely vego 
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table 01 milk and vegetable diet has a contrarj 
effect These are demonstiated and demons 
trable facto 

15 The Hhidn knew and understood these 
things In propagating bis religion among other 
peoples he therefore, started with a couiseof 
purely phjBical and physiological or more correct 
ly speaking, psychophysical disciplines He did 
not impose any cieed upon them He did not ask 
them to gvve up their old faiths \ll that ho 
wanted was that they must gne up then old habits 
of life must not eat forbidden foods noi drink for^ 
bidden drinks In short, they were asked to adopt 
tbo Hindn s mode of life, bis ocbara— or discipli 
nary laws and regulations Discrimination in food 
and drink is the soul of these disciplines The 
non Hindu eats wbeneiei be is hungry eats uhal: 
ever edibles be dnds handy, cats whercror he gets 
the food be desires, cut of any di'»h or plattei that 
may be placed before him Theie is no disciimina 
tioQ here in the matter of eating between what is 
puce and what is not pure This lack of discn 
mination is a sign of mere animality the lower 
animals eat hi ewise The barbarian docs the same 
The higher we rise in an ihsation,we commence to be 
moie and more punctilious in tli«5e matters These 
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liabits havo a ilistmct lefeiencc to tbcir mental ancl 
moral life , in tho first place, quite unconsciously 
it may bo, — these habits ha\c a ic^tiaming influ- 
oDCo upon then animal nature They bare to 
control then longing foi food, out of regard for 
petbonal cleanliness and health and tho con\entions 
ofgonteol society And this restiaint has a refin- 
ing inlluenoo upon them The action is physical 
Its direct result is hjgienic and physiological But 
inducctly its abiding lufiuenco upon life is post 
ti\oly ethical \9 m the mattci ot food and drinh, 
so m tho use and enjoyment of tbo other animal 
appctil^s also, tho Hindu aluays made a simitai 
discrimination l>cn the system of caste, bad 
from some points of mow as it undoubtedly is espe- 
cially in tho foini m '\hich it CMSts toda\,— -by' 
intcidicting pioiniscuous intcidmmg and inler- 
roarriages, acted as a powerful check upon un 
restricted play of our animal de-^ires These 
regulations wtie pnctically imlvnoun to tho 
neighbouring non Hindu tiilios and communities. 
And Hinduism, in seeking to spicad itself o\ev 
them, started by mtroiTiicmg tbe->o cocto religious 
lav,-, rnd regulations among them Thas the outer 
oideiiugs of tlioir hfo ueie first TIinduised, and 
gradually, the ground being prepared for the culture 
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all tbo5,e chaiacteLstics of the Himlu b leligion 
which cliffercntnte t from all otliei i^hgions of the 
woild, and which seem so conihotiiig and con 
tradictoiy to tlic uninitiated foieignev, ha e aii«en 
It 13 heie that we must seek and find foi instance 
the leal explanation of the stiauge toWation of this 
system It is heie, again, that we must look foi 
the vaiietx of the ichgious and spiiitunl discip 
lines and sjmbohsms of the Hindu s i^Iigion Foi 
if dharma means the law of being tins law cannot 
be the same foi all beings , it must vaiy according 
to the natu e oi constitution of each mdividuil 
object 01 pcLsOu 'Manaia Dhaima, whtcli may 
be roughly translitcd into human religion must 
differ as between one indiridiul iminan and an 
other, owing to differences of their respcctno cons 
titution and temperament 'Ind all these iinliMdual 
and particularistic differentiations arc all held to 
gether and unified in one common law of universal 
bumamh , Manara Dharma is somelliiug absolutely 
universal, which no hnman lehgion can escape and 
which can reject no human religion, howerer, 
primitive or crude it may Iio 
23 \nd the most connncmg proof of the 
UDivor&ahty of the Hindu’s rchgion is funusbed 
Jjy his definition of dharma or more coiTccUy 
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speaking JIanava I>baima Tbe Hindu defini 
tion of Dharma IS theiefoio of unueual refeience, 
for It IS- not tlie dtiaima of aa\ paiticuKr human ol 
ofanj particular gioups 01 humans but of the whole 
human mce uicspective of then, otlmic or otbei 
particularistic associations an 1 oblioations \nil 
one has ]ust to cxamioetiusdehniliou to recognise, 
first that it IS a generalisation of uniscvsal human 
•experience in le^jaid to inatteis pei taming to the 
lehgious life and second that it is therefore a 
difinition not of an> particiilai lehgion hut of all 
religions \ccoulmg to Hindu s deiiniuou there aiu 
four distinct cluiactenstics oi notes or marks of 
Dhdimii 01 ^lanari Dbarina uamoly, (1) that it is 
mconsouance nith the iciclations of the Vedas (2) 
that it IS m consonance nitb tlie injimctions of tho 
iSmutu ('}) that ib is m consouanco with tho 
usages of good and noblo men and (4) that it is, 
in consonance uith ones own notion-, orexpe 
itcnces of the good audtiuc Thi» is the four fold 
basis of all human icligioiis 
24 Tho last of these clciueuts of ichgion, namelr, 
that it Dius* bo in nccoid with \\h it one s intellect 
and conscience suiiport as tnio and good, is a uni 
versa! element For cteij man neccssarilj boheics 
that to be tiue and good which has the sanction of 
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all tbose clmacteistica of the Hindus, leligton 
which diEferontiato t from all otliei i hgions of tha 
woild and winch seem so conflicting atid con 
tradictory to tho uninitiated foieignei ha e aticcu 
It 13 heie that ve must seek and find foi instance 
the real cxylanatiQuof tho strange tol“ration of this 
system It is heic, ogam, that ue must look foi 
tho vaiieta of the lehgious and spiruiial discip 
lines and sjraboUsms of the Hindu s ircli„ion For 
if dharma means the law of being tins h^\ cannot 
be the same foi all beings , it must \aiy according 
to the natiue oi constitution of each mdi\iduit 
object 01 pciaoti Manara Dhaima wlncli may 
beioughlj translated into ' fuiman lohgion must 
diffoi as between one individual human and an 
othei, owing to differences of tlioii lespcctno cons 
titution and tempeianiciit And all tliese iiuhiidual 
and paiticulaiistic diflcrcntiatiotis aie all held to 
gethcr and unified in one common law of unuer&al 
humamti, ManaiaDbaima is somcthiug absolutely 
universal, which no human religion can escape an 1 
which can leject no human icligion, howeiei 
pnmitho 01 exude it inaj I>c 

23 \nd the most commcing proof of tho 
universality of the Ilmdaa religion is fuinisbcl 
by bis definition of dharma or more coiTOctlj 
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speiking '\Iana\-i. Dhaima Tlic Ilinilu clefiDi 
tion of Dhiirm. IS thexefoie of Qnt\eis.al lefeience, 
for Jt IS. not the clhaima of anv pailicaKr human ol 
ofanj particular gionpsoi humans but of tlie whole 
human race u respective of then ethnic or othei 
particularistic associations ami obligations Ami 
one has just to examine this dehnilion to recognise, 
first Ibal It IS a ^energisation of unit ersal Unmin 
exiienence in le^ard to roatteis peitaimng to the 
religious life ami second that it is, therefore a 
difinition not of anj particuhi tehgiou but of all 
leligions \ccouhng tollimlu b (lehnuion there aio 
four distinct characteristics oi notes oi marks of 
Dbdimv 01 ‘MaoavvDhaiiin namely, (1) that ib is 
in consonance w ith the icichtions of the Vedas (2} 
that it 15 m consonance uitb the injunctions of the 
Smiitis, (3) that it is in consonance with tho 
usages of good and noble men and (1) that it is, 
in consonance \Mtb ones own notion> oi espe 
nonces of tlic good and tiue This is the four fold 
basis of all human icligions 

21 Tho last of these elements of icligion, namely, 
that it mus* ho in accord with what ones intellect 
and conscionco support as tnio and good, is a nnt 
vcrsal element Foi c\crj mao neccssanly believes 
that to 1)0 tiue ami good which has the sanction of 
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iill tho e cliiiacteistics of the Hindus lehgiou 
which clitferentiate t from all othei uligions of the 
woild and which seem so confiiotiug and con 
tndictoiy to tliG aoimUated hieigaei ha^e arisen 
It 13 heie that wo must seel and find foi instance 
the leal explanation of the strange toleration of this 
system It is heie, again, that we must look foi 
tho vaiiety of the lehgious and spmcual discip 
lines and aj mbohsins of the Jlindn s lehgion Poi 
if dbarma means the law of being tins law cannot 
he the same for all heiiigs , it must vary according 
to tbo natuie or constitutioo of each indtTidutl 
object or person Manava Dhaima, which may 
be roughly translated into “liuman lehgion’ must 
differ as between one individual human and an 
other, owing to diileienccs of thou lespectno cous 
titution and temperament And all these iiuhvidnal 
and paiticulaiistic differentiations arc all held to 
gather and unified m one common law of univeisal 
humamtj , Manav a Dbainia is something absolutely 
universal, which no huinan religion can escape and 
which can reject no human religion, however 
pnmitu 0 or crude it maj ho 
33 \nd the most convincing proof of tliu 
umvorsahty of the Ilmdus religion is furnished 
hy bis definition of dhaima oi more coiroctly 
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speiking JIanavi Dhuint 3?lic Hmtlii cleQnt 
tion of Dbiima 19 tlicrcfoic oC unneibil reference, 
for It i<5.not the minima of am paitieiilar human oi 
ofanj paiticulargroupsoi human-, hut of the whole 
human race lucspectne of then ethnic or othei 
particularistic associations and obligations ind 
one has just to examine this definition to recognise, 
first that it IS a generahsaiion ofunisersal human 
-expouenco in logaid to inatteis peitaining to the 
religious life and second that it is tberefoie a 
(IiCmtion not of an} paiticular leligion but of all 
religions Ucouling to Hindu a debniiion there aiu 
four distinct characteristies oi notes or marks of 
Dbaimn oi Mnna\ iDhaiiin, nanioly, (1) that it is 
m consonance uilh the icsolations of tho Vedas (2} 
that it is m consonmeo with the injunctions of tho 
Smntis 0) that it is in consonance with tlio 
usages of good and noble men and (-1) that it is, 
m consonance with ouos own notion', or expo 
iiencos of tho good and tiue Tin-, is the four fold 
basis of all human religions 

21 Tliolastof thcsce’emeiiUof religion, namclr, 
that it mus^ he in accord with uh vt one s intellect 
and conscience support as true and good, is a nni 
xcrsal element Foi cxcry man neccssanlj behoTC, 
that to be tiue and goad which has the sanction o£ 
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valiSity it IS nccessoiy to cxaDiine andanaljso 
these ancient lecoids, and scpatato bat is actual 
expeiience from what is nieie infercnca deduced 
from that experionco but mixed up with it, in its 
lecoidcd statement or presentation Tiutli and 
expel lenco aro mixed op mail our statements of 
espciience, whether ancient oi modern But he 
alone who has seen the truth can, by careful 
analysis, separate it from its natuial, though not, 
foi that leasoii, mfalhble infeienco To sift the 
actual truth of oititcr usages oi tinditions from the 
inferences with which it is mixed up in current 
notions 01 ancient records, one nust cam tliose 
actual experiences one’s self, pass through the same 
01 similar disciphucs, and must cithei diioctl} or 
through the cxeictsc of chastened Instoiic and reli- 
gious imagination, iicUialiso the cniironmonts 
through which those expenencos must Jiaro been 
gathered Unless tins is done the judgment of 
induidinl reason 01 conscience regarding ancient 
enois can never Iw nnthontatno Loi nil our 
cirois aie the result of invalid mfurcnce diawn 
from some actual and valid cxpeiionco And 
whether a particular inference is valid oi wrong 
canonij be (letcrmincd by an examination of the 
original cxperienco itself, and not without any 
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real\eclis lefcncd to in the Hindu statement of 
the scat of aut!iont\ in Hindiiisii \l! t!ie tenns 
of the definition lefei to univcisal or sanatnna 
dharma and not to an\ paiticuiai dharma either 
Hmduism oi ana othci fhis is another reason 
avlij we cannot jnit anj sectarian oi particnlaristic 
mtei^pretation upon the term^edas hero Tlitidlj^ 
the Vedas thcmscJies ropudwto all pretensions to 
fnal and ultimate scriptural autliontj Tho 
Upanishads aio lecogmsed as parts of the Vedas, 
and baao the same authont) as the Sambitas them 
Eolres \nd one of these canonical and recognised 
Upantsbads opcnl) and emphatically repudiates 
tbo claim of the ^ edas to final and absolute antbo 
nti and sanction foi religious life and spiutual 
truths MI bnowlcd^e stands divided itsa^s into 
two oIas«es one apara or inferior and tbo other 
pa'^a 01 supcHior In this cltssificntion I^lg^eda 
'inJUr^eda Sama^eda Athana^cda, with all 
their BIX appendices or nngas are counted as apara 
or inferior that bj %\hicli the rtcrnal is Known is 
"loDO coinited ns para or superior And bero wc lm%o 
a most complete and aiithontatn c repudiation of the 
popular notion that the ultimate antlioritv m tbo 
Hindu s religion is sested in the four sacred liooKs 
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popular! j I- now n as the Veda^ Whate\er auihO' 
iity these sacied boolvs may ha\e, is derived, thus, 
not fiom themselves, but from, and onl} to the ex- 
tent of, then identit} with that para oi superior 
knowledge In which the Eternal is known In 
other words, these Vedas aie onlj lecoids of man’s 
expeiienee the Absolute, and as such, and to the 
cstent that thev do record that experience, they 
have a supieme value and high authority. But 
then value and autborit) are uot direct oi absolute, 
hut onI> indirect and relative Those Vedas, there- 
foie, are not the oigans of the knowledge of the 
Absolute, and tbcir authority cannot, conseguently 
be accepted as self sustained, but it is dependent 
upon the corroborative testimon) of those who 
have direct and personal knowledge of Biahtnan or 
the Supreme Tins is, realU, the meaning of Yedic 
authority on the practical side This is the onl} 
meaning, indeed, of the authoiity of the Vedas 
in the Hindu s} stem And this testiCcator} value 
and authority, the Hindn may well and freely con- 
cede to the scriptures ol tho other world religions 
also Their woitli and validity too, like those o^ 
the Hindus A edas, depend upon, and must be 
determined hj and to, the extent m which they are 
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^iroboiatetl by Dians actual e\peiieDce of tlio 
Absolute 01 Brabman 

29 But to full} grasp tho lucaaing and nignifi 
cauco of the Vedas lu the siogulai numbei as dis 
tmguished from tho Vedas lo tbo plural numbei 
bywhich aio meant the four well kno'isn sacred 
books of the Hindus — we must view it m the light 
of the Hindus science of thought and reasoning 
According to this science all experience is diiidcd 
into two classes, namely, sensuous and supci 
sensuous lollowing this classification all evidence 
or testimony 13 also divided into two classes first 
that relating to mao s boqsuoiis experience and 
eocoud that which concerns the piovmc' of the 
super sensuous Pciccption or piat}aksba, and 
infeience, whether deductive oi inductive, these 
-are accepted as valid oxidenccin the realm of nil 
sensuous cxpciienco Shabda oi tbo Velas, in tlio 
singular number, is accople 1 as i ilid cxiduncc m 
regaul to all super sensuous experience Pfut}al 
sba or perception arising out of tlic direct and im- 
mediate contact of oiir senses with tlieir rcspcctno 
objccte, 18 ucncrsall} accepted as liaving an nbso 
Jute evidental \aluo of its own Tbrt truth of 
perception or piat}aksha IS proved b} itself, and is 
not dependent foi its conoboration upon an} thing 
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else It J9 self cMtlciit It IS llicieforo rcpiuleil 
T>3 pnraarj evidence Jnferenco has also an evi 
dential \-vltic Hut it is not self sustained hut 
IS dependent fo** its proof upon peiceptionorpmtj- 
aKsha Sbahda or the ^ edas also has an equally 
pi uiarj and self sustaiiitd value ns evidence of 
things unseen 

30 Now the whole question hero hinges upon 
the fundamental prohleni of the spiritual life — 
\ro all experiences exhausted hy the sensuous 
woild ^ Or IS an) supei sensuous oiipenenco 
possible for man ' This is leall) the crux of the 
vs hole problem of tho religious and the spuitual 
life Unfortunntol}, however this point docs not 
eeem to have been full> seized so far b) inodorn 
thought Tiie spiritual IS with us either the crea 
tion of our etuic*’! or iLsthctic iiinginatiou oi the 
inference or suggestion of oui intellect Modern 
thought seeks to establish even tho fundamental 
truths of religion and the spintu il life upon wbab 
it calls th" logic of thought or leasoning Tho 
\bsoluto of mo lern pbilosopbj is tho creation of 
this logic Tlie appari.nt contradictions of liuman 
experience cannot be cancelled except on the bjpo 
thesis of an \bsolutc neing Modem Theism 
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bavirg (liscanled Mie direct and self sustntned testi- 
ficatoiv ^alue of He\ctatioL estalilishe'. therefore, 
only an inferred and hypothecated God Tins God 
13 xeally a creation of our intellect Tina intellect, 
lioweier, though appaiently supei sensuous is not^ 
leally so The Hindu s tcim foi the intellect is 
maoas Tins manas, though it can ncithei he seen 
not heard nor tasted nor touched noi smelled, 
13 yet intimatelj and organically lelatecl to the 
senses Without the mams, the senses cannot 
avoik, and without the quality of these 8onse«, 
ns distinguished from their physical oigans, the 
tuanas aUo cannot exist The qiialiiy of these 
senses are c illod tanmatias The tnanas oi the in 
telicct is, therefore, classed by Hindu thought 
among the senses The senses and the intellect 
both woik together to help os to get sensuous ex 
perionce Tiiey aio both oi^ns of peiception 
The eye the eai etc me the external organs of per* 
coption The intellect or the manas is its lutcrnal 
organ That is all the difTcrence between them. 
Our intellect oi manas, tlicrefoic, cannot take us 
beyond the laugo of the sensuous any more than 
the senses themsches The Deity, xvliicli our in- 
felJectm} spetiiJalions ostabJwh oiaj )x} somothwf* 
which xvo can iieitlicr see nor hear noi taste nor 
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toucli 13ub It IS still something uliicli is deduced, 
Ijy the lo^ic of out mtellcction, fiom our oxpenen 
CCS of the sensuous world No io\et‘ition is neces- 
sary to te^tifj to tho CMsteoce of sucli a God 
The fict of the mattei lealU is that ttic rnodein 
mmd has loat all conceptions of tho tiuly supci* 
sensuous and the spiritual ^\ liat it calls as 
super sensuous i-» only a suggestion of tho scnsc'«, 
something that is deduced !>} what la called tho 
logic of thought tiom tho tcstiinonj of the senses 
tbemseUes Tins testimony would ho clasacd by 
Hindu logic as infeicoce or antimana end upamano' 
and as the testihcato"y salue of all mfeccnces' 
whetheL deductne or inductuei is dependent 
upon the puraarj peiception oi piatyoksln horn 
which it IS deiued tlio real evidence of tho truth 
of modem Natuiai Theism is that of our senses 
only, the mind oi the manas itself which woiks 
these inferences being classed witii the senses as an 
oigan of pctccptioa, though as an mteinal oigan 
31 Now,th'' question upon which tho Hindu 
position of the \ edas is built up - 15 , aie there only 
one or two oiders of eapenence * If there are two 
otdevs, one sensuous and the othci super senauous 
01 spiritual, tbe^ there must he two separate 
classes of oigans or means foi gaming these two 
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rolijjious nml the epuituil life is attubutocl in 
Hindu tbou^'bt, leprcscuts not the dluan^atmalva 
shabdas, or uords of which the soul and essence, is 
sound It IS composed of the spbotatniaKa shabda, 
the soul and csscnco of winch is the lootideaor 
primordial concepts of all objects and lelations 
35 Dnestedofthe peculiauties of onr special 
expressions and terminologies that which has been 
called sphotatmaha shahdas in our thought wull be 
found to abaolutel} coincide with tho ideas of Plato 
and the logoi of toe Stoic» Thev are the aiche 
tjpes aftei which the whole ci'cation has been 
ptoduted and fashioned They aro tho paraeval 
ideas in tho evolution of tho univeiso And tho 
truth of an object can only be foumi m and tested 
by, the idea foi wbicli it stands The tiuth of n. 
piece of painting or sculpluie is not m lUelt, but 
IQ the idea or ideal winrh the jiaintcr oi the sculp 
tor desired to icptoducc upon lus canvas or in his 
marble Tiie idei is the only collect and ration il 
measure of its own outci oxpie-.sion the thought 
of the word That is the only test of the tiutli of 
the 'C’^piession oi‘the word \ud thf* Idea of 
Cieation IS the only reiclation ofitstiuo meaning 
and purpose the only t.a\v of its o vn being 
Collectively, we speak of the Idea, severally wo 
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speik of 1 n't** As the universe One IiTca at 
its origin 1 ucl centic so the ditfereufc ol jects and 
persons m tins unneisehave iilsotlieir oi\n spe 
ciil and respectne ideas at then origin and ccntre» 
nnd those diffeient ind indni liulised ideas consti 
tute the Iw of each mdindual object or being and 
are the onl\ leveKtion of their respective mean 
logs and ends The ( nrveiso is not a cJiaos but a 
cosmos not a chance oictlle) of things andperson^f 
hut an ordeied and intelligent imitv based upon 
definite rational ichtions and ends Tbisi^tlio 
fimdamcntil bjpothesu of all science No real 
Inovvlcdge of this uuiveise such as even scigdco 
piesuppose* would lie possible, if it were not tho 
expression of a BatiomJ Jilea This Kational Idea 
is our Shabda The difTei cot rational ideas which 
ue held togctliLi as parts in a wliole or organs in 
nn organism, oi hrahs in a hodj,— m tlit One Ulti 
mate national Idea which constitutes tlicverj 
Iwsis of cosmic nmt\ and aio irhit is called 
spbotatmaka sliahdas in our language JIverj idea 
must exist m a mmd It nmot inhere m and pro- 
ceed fiom some Ilational Intelligence A\ ben it is 
joined to Its natural exiiression it means the 
nltenjpt of tins Intelligenco to comiwmrcafc its 
own thought to some othci lutelligcnce of its owd 
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kind 0 ir sphotn. sliibl mtins I oth tins Idf-a 
ftnd it', nccess,ai\ anl oi^inic expic's^ion not tlio 
Ilcaonh It t'* tlierefore a tiue lc^elvtlon ol tho 
meaning and pmpo^e < ( the Intellrgf^nce to winch 
It belon^"! In othti woitl'* it is a elation m 
the tiue sense of tl c term 
30 Til© Lnivei o is tliu« cornponecl of ideas 
oi of ideas and tli&a natural and rational expres 
Sion of name and foim is we should sa^ mStns 
1 nt It Is a colitet on of what would b"* called 
ideas in the Platonic '>cn»o Diit ideas aiommi 
hie super sensuous things Tbe% pro luco all iLo 
properties of u attcr I ut aio themselves nnmaterml 
The} have ncicbet coloui noi <hape not smell not 
taste noi touch not cvtcntion thev cannot be 
flpprelieiided b} anv of oiu senses Tliey aro 
<]ualitit.s of the Ilcason and cm Ic appiclicnded 
b\ the Reason alone Tliej are in fiet above and 
bevond tbo mental plane — even intellect tlie cannot 
apprehend tliem foi what we oidmauly know as 
our mind creates all its invisible oi supeiscnsuous 
ideas out of Its expciicnce oC visible and scDaUous 
objects Our oidinai} reason and even our loftiest 
imagination woil icallv upon the cense impres 
sions that we receive fiom our contact and conflict 
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tins outci woilil Our scnse^ nml ourintel ‘ 
lect or riiind winch al»o is leallj n sense an organ 
of outci Knowledge though it is not an cxternalri 
oigan like tiiQ 0 }c or tiio eai hut only an internal 
organ, itacli only to tho lealin of forms, of words, 
of expressions, but not to that of the ideas which 
stand at then hack Those idea» no eternal thej 
are complete in themsches they know neither 
more nor less — it is only m their outer expiession 
in the tune seiios, tint we re ogmso this evolu 
tionaiy process fioui loss to inoie in these ideas 
Our intellect can recognise tlioso aiclietypes or 
primcyal ideas only in tho piocc^s of tbetr outer, 
cosiuio etolutioo But this caolutionaiy process 
IS meaningless and unintcHigihlo except on the 
hypothesis that (hat winch is being involved hefoie 
our senses and out intellect exists m itself full and 
complete in Us own perfected intisoro ardfouu 
somewheie 1 see tho cyoiutioii of a pictiuo oi a 
statue before me They aic m the miking But 
uo who is making these has got a full and complet 
od idea or xision oi model of tho thing that is being 
made in his own mmd and thought The punt'll 
has this idea oi Msion of beauty full and complete 
in Ills mind There it is not in the making but 
already made In] the mind of the sciilptoi his 



sLitue Is fulij nnJ coimilcicly e\oUeil, 

tlioiisli «!a • eiiy slowlj n, mo1\c< 1 or re produced 
in Uit) rontblo before him llicic in the miod of 
the pamtei, his paiDtiQg, and in tliu unod of the 
sculptor, Ins staiuc, exists in then limshcJ forms 
Mlien Hicse cieitors take up then liinsh or tlieu 
cUvsel to ostouto Uvew utu\% Uicj t>ccooio rjwvtb 
with life and movement, tint which is beyond 
time, commences to submit to time (.onditions, that 
NT\nch IS already perfect becomes miporfect with a 
view to slowly And ^'nultully icptoifuce its own 
perfection m and tluough an cxohitionnry process 
But Its perfection lies latent in all tho imperfcc 
tions imposed upon it h\ the nc(.t-»sity of this 
ieproductioo throogh a pioccss of ^ialjale\olu 
tion The perfect oak is 1 itent in tlio acorn , the 
pcifpct hen oi -gooso in Its own Tho perfect 

man in Its own cnihrjo This irei’fii.t Ijpooridci 
or model la wli it directs the coui-so of tlu evolution 
of all obyecU Some xcaUi this perfection, some 
apparently fail to do so But citu this failure has 
always at its back Ibo perfect uIli or model Oi 
type of tic thing that thus fails to reach itself m 
outer eiolution lor e\en this failure is known 
and niDisuied by that perfect idci and never by 
anything else Tho failure of tho acorn to liecomo 



-ovoliition, glowing continuallv Iroiii Ij'aS to more 
"The) aro piesented heioinastito of flu'c But 
tiiey aio, thcio m tlio Reason ot tbo Absolute m 
their own tiiio perfect au<l li\eil forms—iinovolvel 
but about to be o\oUe«3 Tbeso ideas or arcliehpes 
exist in tbo Di\ino Reason as Sphota Sbabdas 
Tbo leal Vcdi that nhich is the highest autbontj 
m legaid to all mattcis pertaining to the Unseen 
and the fepuitiiiil world, consists of these Sphota 
"Sbabdas Tlicso cieativo ideas oi artliotypcsi 
being etoinal, that Voda too is necossauly, eternal, 
As thoso Spholatmaka Shabdis.oi id>as and arclie 
typos nio oloincnts of the leiy Reason of the 
Absolute tlio} have not boon cieatcd by anyone 
not oven Iw tiio Biahraan Iliraself, for no agent 
can ovoi piodiico that which is a part of Ins own 
being Tlieiefotc this Veda, composed of thtwo 
■Sphotatmaka Slilnlav is \pauiusbeja not made oi 
created by anj Puiiisha oi Poison And as the 
-truth of oici} evpicssion lies in and is nicasuicd 
onlj b},that winch it cssajb to oxprest., and tbit 
avbich stands heiimd the cxpicasion is self sustain 
ed, m lelation to its own expression , oven so while 
■the tiuth of this world hos in and is nioasiircd 
•only bj, these Sphotatmaka Sliabdas or cioativo 
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ideas and pnmoulial archttjpes tliose Kttcr t!icm» 
selves, are self suslamed, s*and in no need ol any 
outei support, so fai as llieir ovptcssion m and 
tlux'U"li tho cosnne pmcess, is concoined The 
Veda being composed ol these ideas and aicbeV}pos 
IS self cMstcnt and self sustained cm stand m no 
need of anj outer lerificalion It is tliciefore, its 
own absolute ovuleuco and testunoui, uo otUev 
OMdence can pro\e or dispio\c it 
37 Orantiog that thcic no those creatuoand 
archetjpal idea* of nhitb all objects are onlj outoi 
and piogressno e\picssion«— a lijpothesis without 
winch wt- can di8CO\er ntithor meaning, norlaw 
nor aim w Inch is miphe<l bj Hu — m the unis erso— 
the <|iiestiOQ arises, cm we at all know them, ot* 
cept sp facasue cm lofcc then existence, and 
something of their nature also fioin this cieative 
process itself Tins process is eognisihle bj our 
senses and our intellect can deduco ubat wo call 
ration il genenhsations fiom these sense expeii- 
ences, and theieb> jHisit a super sensuous back- 
ground of these sensuous eapcnenccs So fai one 
can understand But all these geneiahsations arOr 
bowe% Li , onlj tentative Tbej are not, and can 
nevei he, final and absolute With fiesh expon- 
ences, and the expansion of oui field of obsoiiation 



•evolution, giowmg coDtinualk fioin le>s to oiorc 
"The} aro piescnted lieio in a btite of llu\ But 
they are, tlicic, in tlio Reason of the Absolute, m 
their own tiuo, peifect and fixed forms— unosoheil 
but about to be evolved Tbe^c ideas or archetvpcs 
exist in the Divine Reason as Spliota Sliabdas. 
The real Veda, that which is tlie hif;h'»st niitbont) 
in legiid to all matters pcitaining to the Unseen 
and the Spiiituvl world, consists of these Spliota* 
•Shabdas Tlieso cieativo ideas or arch(.tjpos» 
being oteinal, that Veda too is, necessarilj, cternaf, 
As those Spholvtmaka Shahdivs, or idjas and arcin' 
tjpes aio clouicnts of the very Reason of the 
Absolute, the; have not been created by nnj one 
«ote\cn hv the Ilrahman Himself, for no ngent 
can tv Cl prodtito that which is a part of his own 
being Therefore this Veda, composed of thc-e 
^pliotatinnka Rhhdas, is Apaurushova not inndeor 
created by an; Punisha or I’eison And as the 
-truth of over; expression lies in, and Is incasurcd 
onl; h;, lint which it tssajs to express, and that 
which stands licinnd the expression is sclf-fiustain- 
cd. in idalion to its own expression, oven so vtlnle 
ilic truth of this world lies in, and is measured 
•on!} h;, those Sphotatinaka Shahdas or creative 
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ideas and primoidial archcljpcs tliisc latter tlicm*- 
sehos are self sustained s^and in no need of any 
outei support so fai as their eapiession m and 
ttirtu"!! the cosmic pioocss is concoined The 
\ eda being composed of these ideas and aicbet\ pos 
IS self cMstcnt and self sustained cun stand in no 
need of nna outer \eiiOcaUoa It is tlierefoie its 
own ab'oUito c\idenco and tcstuviOD\, no othol 
cMclonce can proao or dispio\e it 
37 (jrantiQg that tbcic aio these creative and 
archotvpal ideaa of wliitb all objects are only outoi 
and pio^resaiNo expiessiona — a hjpothcsiB without 
winch uc can discover ncithei meaning nor law 
nor aim w Inch is implied bv law — in the univ erse— 
tl c <iuestioa arises can we at all know them ok 
cept sp fir as wo can lofoi then existence and 
sometl ing of then nature also fioin tins cientivo 
process itself Tins process is cognisible bj oui 
senst'* and our intellect can deduce wbat we call 
rational {, 0 neinlisations hom these sense expeii 
enees and thciebj posit a supei sensuous back 
ground of these sensuous c\pericuccs So fai one 
can undei^tand But all these generalisations ar^, 
howevei on!} tentative Thej are cot and can 
iievei he final and absollilo With fiesh experi 
cnees and the eapansiou of our field of observatioiv 
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slicitli Iii*>kIc llic IxhIj — this annnicnT'i toslia 
oi tins matciial or phxsjcfll sheath thete his life, 
««hject to the laws ami limitations of tiro Inologiciil 
plane This 13 liis pranama)a kosha, bis l«ological 
sheath Inside tins life principle in him, mau has 
his raain<f— his sensonuni or his intellect, tliat hj* 
which he works tlirough bis outer senses, upon the 
sensuous avorld nliout lum, and which is 8 nl)ject to 
the complcv laws ami limitations of thopsjeho- 
lexical piano This is hi« nianoraaja kosha or 
l>sjcliolo„ical hlitalli Inside tins psychic or »r 
tcllectiial life in the narrower sente of tlie term 
there is in man wliat inaj Iw called Ins Iteasorr ii> 
the luglicst sci]<o of the tciin tlio organ f»v ffhicFf 
the manifold of his sense ONpenences aod intellec 
tual inood» and modes are summed up and nnited 
lu one unbroken and oi^anic series related to one 
nnothei and tluough tliecc relations founingone 
complete undnuled consciousness This is called 
^ ijnanam — in our language It means tht. unit/ 
of consciousness tho sense that 1 am I It 
tlio intuition of pcimaneiico in changes Tin*- 
Aijnanajij, this units ofconsciousness, isthe Taher 
naoleof the Indweller, or tho Antai-jaram— tho 
Sikslii Cliaitanja — the Consciousness avhich is the 
witness of both ou; outer aohaities and oui luuet 
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thoughts and feelings He is the budge Iwtueca 
tlio phenomenal and the nouincnal bct^^ccn ap- 
pearance and reality bctiieca that which is passing 
awaj and that which eteinally pciststs in us This 
IS the sheath of Vijnanam — the \ iinanamaja kosha 
Inside it, there is out .esthetic facnltj, tlie basis of 
the emotional life, subject to all tbc laws and limi- 
tations of that life ncre sits tbc I3njo}(.r, the 
Bhokta, cien as in the Vijnanania^a koslia sits 
enthroned the Ivoower oi the Jnata But from 
this inneimost sheath of the xsthetic life and cons- 
ciousness, or the anandama} a koslia to tiieoutei* 
most physical or mateiml plane oi the annamaya 
kosha all these sheaths coior only the lealm of the 
related They do not reach to — though they poi- 
petually suggest, — the pieserco of the Absolute 
That pieseuce IS leached onl} when the seer is 
able to pierce througli alt these live fold sheaths 
42 It 13 a long and laboiious piocess , but 
neither supeinatuial nor impossible In e\eiy 
countij and almost m e\erj geneiation, there have 
been supeuor men and women w)io having passed 
tiiiough these long and laborious disciplines finally 
attained this end AH the sciiptuics of the world, 
which are really nothing mote than recoids of 
man's highest and deepest spiutual experiencesv 
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I eat tcstiii on\ to t! o tiutli and oftleso 

experiences some more some l®ss Init in none is 
llicie 1 complete absence ot tliLsi. oMcIcnccs Lack 
mg oxpericnct nenay not bo »ble to Ijclioiem 
x\l]attlte3 i elicvc but we cannot B13 tint tlitir 
faitli 13 not as much latiooal ns ouis 

IJ The Ilimlu bcttc\C 3 m the leaht) of this 
spiniiul cognition lie bclicxcs that nmlei pioper 
conilition«i anj pcison, pos'essing the phjsical 
psychological mcnln! and emotioiul <)ualifications 
for it can by submitting to the necessary d scip 
linos 800 tlio Tatli directly face to face Our 
sages and sccis ha\o ne\cr denied the possil ility of 
tlio vision to any Imroan Indeed they bLvepro 
claimed It on tbo contiaiy that unless tins vision 
IS attained no iiuman gets icleaso fiom tl is bon 
dbge of self and sense winch is the caviseofall 
fctns and suncim^s The soul I cing rterrally free 
londigc IS I mcic accident it like a paasiog 
cloud ovci the face of the moon The passing 
away of the cloud Innl does not create or work up 
the beauty and Ii„lit of the moon but simply re 
veals what was aliendj and all the while tliere 
thougli hiddon fioin view Similaily tim removal 
of i^norinco 01 illusion dots not vvoik up the 
ficcdom of the soul but simply reveals vrlint vtaS 
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•a ways tl CIO fieotlomaml illua mation being 

oftl^e^ery qualitj anti substxnce of the soul of 
man even lium\n wiiatevei his or bci piesent 
condition is bound to be iolie\ed of this bondage 
some da^ It may take ono lifetime it may le 
quire a liundred or fi U ousand re incarnations for 
an individual to attain tins salvation oi luoksba , 
but sooner oi latei it must be reached And as 
this vision of the Al solute is an absolute condition 
precedent of moksl a according to eveij school of 
Hindu thought eve y human can and indeed 
rauat — one dav or anotbei le in a position to 
veuty m his 01 hei ovvnmnei life and oapeiience 
whatever tiuth tlieieisio the records of auc ent 
rehg 0U3 and spiritual life The Hindu scuptures 
therefore lay no clai u to any supernatural revela 
tion Tlieir highest claim is tl at they are lecords 
of SI pci sensuous (and here even tlie intellect is 
incUulel in the teira sensuous) eapeiicnce These 
eapei cnees arf* quite poss ble of being ga ned by 
anv one w no ha® the necessary equip nent for the 
purpose and goes tbiough tbo special diaciplmes 
that enal Ics a peison to have diiect cognition of 
Truth and Pealitj 

44 As the trutli and meaning of v 1 ool or 
speech aie not realU lu the words of it I ut only in 
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tlicjclei*; c\ sting in tho mini of its nuMioi foi 
^^lltcll the \^^ttcn or spoken noids stand and as 
to know niul test tbcirtiutli anti meaning wo must 
go into Ins mind think anl feel just as he does 
and. thciehj get into duoct touch with histleas, 
cacn so tho tiuth and meaning of this uni7er«o nro 
not in its muttifiiious outci fotma and moieuicnts 
hut onl} in tho ideas and tliou^hts of its Maker, 
and to I now these we must ,,ct into Ills mind 
think Ills thoughts and icaliso His ideas Coni' 
pleto and ahsoUUo identification with tlie Universal 
IS the only wa} to a ical and tiuo 1 nowledge of the 
meaning and purpose of tho universe All tho 
great icligions pioclaim not only tho possibility of 
tins direct knowledge of Cod hut claim it for then 
fouudets and piophcts Ihit while the otliei roll 
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oui sense actuities as \\ell as of oui mtcliectual, 
♦emotional ai^thetic amt moral U(e and judgment" 
We h\c and mo\e and bn\e oui being m liim but 
unconsoiouslj Philosophy recognises the presence 
o£ the Um\eisal in all out octuities both outev 
and innei only bj infctcnce and implicaliou, 
tbiongb the logic of thought Cannot we get into 
direct conscious cognition of this leahfcj ^ The 
Hindu sa>s ue can provided wo adopt the neccs 
sary disciplines and lia^o the piclnninary physical, 
psj cbological and spuitual qualifications foi initia* 
■tion into them 

jo The general term for these discipltnos is 
\ogs Toga literally means union lleie it meaus 
union with the Unnersal When the individual 
consciousness is complete)} lost m the Universal, 
then the soul sees the Supiemo and stands face to 
face with the eternal vtiities Ihe experience is 
■difficult to e\plain It cannot be fully translated 
into ordinar} language Analog} is the onl} possi 
ble vehicle of expression heic Analogy is not 
argument not reason but mete mdicatiou of facts 
that cannot 1)0 expressed m then own terms All 
the highei spiritual lileraluie of the race, abound 
thcrcfoic in analogies of tbi& kind Literal inter 
protation of ccriptuies is consequent!}, alwa}8 
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m sleiding He who has diiect cognition of t! 9 
tiutbs winch these analogies seel to sugge''t anil 
expie'is cm atone undeisHiid the nieining of these 
analog e<’ T1 e tcacbei oi Guiu who Ins reproluc 
ed the teachings of the senptutes in Ins own inner 
life and expeiience can alone interpret them He 
alone I nows the waj to the tuitl; of these He 
alone is competent therefore to lead others along 
tlntwaj to the duect cognition of these trut! * 
And the Guru is onl} a human who has seen tie 
Divine tlan can Know the Supieino not as an 
object but as the subject even as lie 1 nows hiui 
self as such Tins is the meaning of tlio statement 
that the Absolute IS seeu and hcaid and cognisel 
ns the self Man I nows the Absolute lo Ins own 
Self even as that \er} Self itself The state 
whciem the Self is thus cognisul la calleu Saiiiadht 
Sarnatlhi is loughlj translated as tianco In tliiJ 
state tlie senses aie withdrawn horn then objects 
the mind oi inanas tiio internal oigan or the 
sensoiium winch miKes sense jioii/Cptiona possil !e 
IS w ithdrnw D flora the senses the understand ng 
oi huddhi which makes all intellection possible i> 
withdrawn fioin tho inanas the crapiiical CpO or 
alianKara upon which tlie undeistanding works i^ 
withdrawn fiora it ^^heri all tins is done then 
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the Self C'^ists in itself — conscious of no objectivity 
01 ilmlitj identified completeh uitli the Supremo 
or the TJnnei's'i.l Tins is Simadhi In Sainiclhi, 
then the soul sees the Tenth not mediatelj but 
immediateh not tluikly os tlnough a gUs«, but 
‘ ficetoface The teal Veda is thus revealed m 
Saniadhi This Samadlu is attainabte hj all who 
have the necessarv equipments and sulmwt to the 
necessary disciplines for its attainnicrt Simts 
and seers and devotees at ever) age and m oveiy 
communitv attain this state and become the 
source o! new revelations Om \cdas ihemseUes 
confess their own subordination to the actual 
direct, lev elation of the tioth in the self of man 



II Comparative Sociology. 

(i) 

1 All demands for lefoim picsupposo a confitcJ 
between the ideal and the actual, betvreen that 
which IS and that which ought to lie It does not 
tnean simply denial and destiuction, hut a simul 
“taneous asseition and constiuction also These 
■Qra all veij apparent commonplaces, jet when 
■one comes to critically cousidei tlie histoiy ol many 
an ardent social leform rooreinent, one frequently 
finds that o\en these commonplaces ha\o been 
ignoied m the excitement o\ci some lampant 
wrong Ol in the enthusiasm for some abstiact good 
The piiraais tlnog to hoar »n mind m tlie considc 
ration of social ideals is, that the ideal of every 
object or institution lies latent m its own constitu- 
tion and being and need not be imported and 
indeed, cannot be imposed upon it, fioin the out 
Side This IS the fundamental truth of that law or 
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evolution ot some ulci Iropoitnlion is not tho 
same tiling as c\ohitton There can honoe^olu*- 
tion, mtbout law Thcio can be no law without 
adaptation of means to end tlicicforo nni« 

\er«alh implies nn end which it seeks to jeach A 
law that has no end is not law hut blind anarch} 
The law of social evolution presupposes the c\is» 
tenco of an uUimato social end, sonve idea or ideal 
that nma perpetualU through nil tao changes both 
of stiuctuu and function, which aio progressively 
wrought m tho eocial organism with a mow to 
reach and realise this ideal end This ideal end is 
the regulative ulev in social evolution It is the- 
lidlms man wlio thrccls tinivcr«al)} tho couisQ of 
social piogtess Tlio heliusnian should alwa}sbd 
installed at tho steer wheel But in our exuto 
mentover i«olatcci social niongs oi inj slice 
our cntliu<<iasm foi some tempting socivlideaor 
ideal which is often tunes imported iiom alien 
social life and institutions with whom wo ma} be 
thrown into close contact undei piessme ot liisto 
ric condition's — vve verj fiequontl} ignore the light 
of this helmsman and panljse tho hand that con 
trols the steel wheel thus leaving the social barb 
to run aduft along the currents of passing ulca?^ 
and fancits This is why so ofteu social leform,. 
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lo leally the inritr psjeliologj and hibtoij of our 
social refoini mo\emrnt"> And though lo course 
of its subsequent evolution these movements ha^e 
been more oi less modified m many diiections, the 
impulse imputed to then by the foices that origi 
iially called them mto being still controls their 
general eouise and evolution 
3 The fact of the mattei really is that we have 
had so /ai onh mote oi less Molaat le actions- 
against the earlier movemenU of social reform m 
thooountij, but no conscious and consideied at- 
tempt to leach out to a new social svnthesis sucli 
as will reconcile the conflicting claims of the new 
I nd the old social idtaU Foi, it should not be 
overlooked that though he bitterly Imtcs the name, 
even the social re action uy too 13 essentialK a ic- 
foimei He feels, even it he may not always lea* 
li'iG it, that the old oidci i>. clnogmg, and it is m 
the power of no man to keep things just as they 
had been in the time of oui gieat grandfathcis Jle 
/eels, peilnps not always consciously but feels 
without doulit instinctively, the sboclv of new ideas 
and the imperative demand foi social changes and 
reconstructions, of the new conditions. Lieji 'is a 
levivahstj he tacitly admits that the old Older is 
either deader dying, for unless it weic so, thcio 
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would be no need to hj to lerno it So c\en tbe 
1 C aetionir} too is woiking for some soit of social 
rcconslioction to uorl somo cbatiges iii tiio exist* 
mg order, uilh a rien to save its Mtal continuity 
\Mth the pa-st \n<J so fai as bis am el\ to pio 
serve tins continuity ^oes, the le actionary is in* 
stuictnely iii the iigbt He bas supplied, LowciOi. 
feebly 01 uiationally it nny bo a tnueb needed 
coirootivo agunst the excessive tencleQc\ towaids 
Ibe alienisation of oui society -which tho oailiei 
socnl reform moxements hid nnmistaknb'y d6^e 
loped 13ut iU re actions ire inherently prolcatant* 
If the carliei social icforni movements had fused 
u Molcnt piocc«t against tbo unieison and mam 
tios of the old Older the lo action that followed 
those movem nls itself also laised a suniUi pio 
test against the iccllcss ludicahstn of the new 
leforms And a piotest is always a half tiuth It 
13 an antctiic'iis lUclf oxen though t may stand 
against an antecedent aDtetbesi<! I le action can 
ne\ci stril e tlic lational niein between a thesis 
and an nntethesis It can nexei offer a giound of 
icasoinhlc reconciliation between two conflicting 
ideas or movements On the eontiaij, it always 
liecoraes a paitv to tho old conflict it«clf, and, 
thereby , openly abdicates its right and authority to 
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been pi ictic lilj to Incatlic tbo cla^s spuit of 

Europe into tlie stiHctuie of oui olci caste sjstem 
^bile ilwa\s s\\eaiin„ lj\ the name of fclit aiicicnb 
Ilinilu cultme this mo\ement is m e%ci\ lespccfc a 
4cnul ol the ^cl\ spuit of U»vt cultiMt T!ic one 
Saving gi ice of tlie oli^ s\-,tcnj of out eistes wt.-. 
that liy tliL lei) let of <livulm„ the social functions 
into fom unituall) evclusnc claascs ami thus 
ciettmg an nupasstblo Imuei hotisccn t icm it 
piact'caUi pioiontelthe „io\tibofan\ ijuhealtli\ 
spirit of niali^ aiul conllict h tucen the dilTei^iit 
castes an Ulias pieseticl both tlie unit\ anil ti 
amtt\ of on old social life and i elation? Fioni 
of old the social pbilo'>opli> of the Iliiulus lial 
recognise 1 the orj^anic umi\ ol the social mIioIo 
T he veiy te\t which sa)s that the Biahmiii came 
out of the mouth of IJinhnian And the Ivshatiij i 
from hw aim the ^ aisj* fiom his tUtj,hs an I 
Sudii fiom his feet pioies thi-* fundamental orga 
me conception of the sociological ideals anil specu 
lations of the Hindus Ihe feet the thighs tlic 
arms are all as \itil and necessarv paits and 
limbs of the bodj as the mouth itself TUo bodv 
hveth not liy its mouth only The mouth can no 
auoie isolate itself m its conceit of supenonti, 
ironi the feet and the thighs and tho oirms tluan. 
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Jjvine consummatJOT o! both The tiuo and lull 
object and uti/ity of Yo^acan only hs accompbshecl 
when the conscioua Yogi m uiiii l>econies like the 
subconscious loga >n natuie outw lully coiitcrmin 
ous vrith life itself anti we cau once nioio looking 
out both on the path and tho achies cment s ly, in a 
moie perfect ind luminous sense all life is loga 

23 The leal course of Yoga is to start «itli 
Will and fioisli wUi the J3ody Educate tJie Will 
fust, through the Wbll educate the Tnanara through 
Joanam piuify the Chitta, contiol the Piana and 
calm the Manas Through all these instillments 
jauDorkilise the Body You aic Ishwara Toit aie 
the individaal God and He is the Unueisal God 
lie wills aud all things happen nccoiding to His 
Will 

24 Will IS the foundation of Yoga 'Will is tho 
organ of Ishwaia oi living "Master of the Bodj It 
works through Buddbi foi thought aud knowledge, 
through Minas for sensations, tlnough Chitta for 
emotions and through Pima foi enjovment 
When it functions peifectly woikmg in each organ 
according to the capacities of the oigao, tJien the 
workof the Will becomes pcilect and infallible Man 
must lemember that he is Ishwara, the King, the 
Master and God Himself He has a mighty mmiotei 
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the Will The Will obejs the Uhisaia, but jtacta. iq 
itself and by itself It iis€'*> the vest, it must not 
be used by them It uses Jjuddlu foi knowledge, 
not foi coiuiumd It u^es the Manas for sanst- 
tions, not foi. either command or knowledge It 
uses the Ileait for eniotious not foi sensation, knou- 
ledge or command It uses the Prana foi enjoy- 
ment, not for an^ otbei function It uses the 
Bod} foi motion and action, not as a thing that 
can limit or determine eitliei knowledge, feeling, 
sensation, powei oi Qnjo}ment It luutt keep u>9elE 
apart and oominind all othei things, as a thing 
sepaiate fiom all of them Tbe\ aie only a 
machine, the Purusha »s the Master of the Machine 
the motor power This is the Right Knowledge- 
Bo The Will, when it begins to act, will bo 
hampered hv the Swabbata, because the natuie of 
humanity IS imperfect, onl} jnrtl} esolved IIu- 
mamty is evolving and Yogv is the mean® or 
cairying the evolution foiwaid with great and 
victorious lapidity The Will must first gat nd of 
the old Samskaia, tho Ajnaiiam, that 1 am man, 
not God limited, not illimitable, helpless, not omni- 
potent If there is confusion and disorder among 
the functions, then the Will cannot act omni- 
potently. Therefore, jou must develop Jnanam. 
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Ji^ine consummation of both The tiuo and full 
object and utility of can oiilj lia aceompUshed 
when tfm coiiacioua Yoga in oiaa h comes like the 
subconscious ioga in natuie outwaullj contermin 
ous vrith life itself and we can once moin looking 
out botl) on the pith and the achievement sav in a 
more peifect ind luminous sense all Jife is loga 

23 The leal course of loga is to start with 
Will and fioisli with the Body Ptlucate the Will 
fii-st thiough the Will elucatc the Iinnam Ibrough 
Jnanara piiufy the Ohilta control the Pnni and 
calm tae Mauas Through all ttiese mstinments 
immoitilise the Bod> You aic Ishwara You aie 
the individual God and He is the Unnorsil God 
He wills and all things happen according to His 
Will 

24 Will 19 the foundation of Yoga Will is the 
organ of Ishwara oi living Mnstei of the Bodj It 
works through Buddhi /oi thought and knowledge 
through Manas foi sensations tlnough Chitta for 
emotions and thiougb Piana foi enjojment 
When it functions peifecth woiking in each organ 
according to the capacities of the organ then the 
work of the Will becomes perfect and infallible Man 
must lemember that he is Ishwara the King the 
Master and God Himself He has a mighty minister 
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theUill The Will obejs the Ishuaia butitactsiD 
itself and bj- itself It uses the lest it must not 
be used by theta It use*. Ijuldbi for knowlelgo 
not foi coiuiuand It uses the Minas for sonsi 
tions not foi either comminl orkiowledge It 
uses the Heaik for emotions not foi sensation know 
ledge or commauci It uses the Prina foi enjoy 
tx)3nl not foL an} otbei function It uses the 
Bod} fov rootiou and action not as a thing that 
can limit or deteimine eithci 1 nowlcdgo feelin„ 
«eDsation pouet oi enjoyment It imist 1 eep itself 
apait and comniind all obliei things as a thing 
flepaiate fioiu all of then Thev aie onl\ i 
machine the Puiasba is tbc M isler of tlie Maehino 
the motoL power This is the B ^lit Knowledge 
2} The \\ill when it begins to act will be 
liampeied by the Sv%abbaTa because the nature of 
humanity is imperfe t odK paitl} evolved IIii 
manity is evolving ami lo^i is the mean's of 
caia}ing the evolution foiwaid with great and 
victorious lapidity Tlie 'Will must 0ist get rid of 
the old Saraskara the ^jiiai am that I am man 
not God limited not lUimitahle helpless not omni 
potent If there is confusion and disorder among 
the functions theu the Will cannot act oinm 
potently, Theiefore, you must develop Inanam, 
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Tlio gcneml n-ituio of things his ceitaiii tendencies 
or Ians in it winch oppose the de\elopment of the 
as well as ceitain tendencies which help the 
development of log* \ lule liabit oi tendency 
once established has aught to suivive a uituml 
iin«ilhn"ncss to he changed oi annulled The 
til in the eiii) cstah 3 ishes by jis acbon joeir rules, 
habits 01 tendencies which fight w ith and gi aclu 
alh overcome the old The old though put down, 
we livened and no longer a lea) part of the natme, 
lesists SMCtion They mo supported bj nn airaj 
of forces or spintua! beings who smtoimd jou and 
Imo upon joui e\peiieuces and enpjments 
Here again the Will is oound to tiiumph, if it is 
supported bj fsiith oi knowledge I ven then the 
eMcted habits and tendencies stri\c continual!} to 
leenter the s} stem and recover then lost seats of 
power and enjoyment On llie othci hand when a 
juew habit oi tendenc} is onco established it is the 
law that It shall develop towards stieOptli and 
peifecfcjoD Atfirst wbjletbe\\ill is coraparatiielj 
weak 01 unpractised the progiess must ho slow 
All the stages must ho successive!) and consciously 
passed thiough B) the growing strength of the 
■\VilI, } oil can replace slow process b) swift process 
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Then gradual pioccsses are replaced by concentiat- 
ed processes. Lastly when the man himself 
becomes God either in a part of his actions or m 
the vjhole then the law of concentrated processes 
gives place to the involved processes, when no pro- 
cess at all seems to be used, when the result 
follows the action instantaneously, inevitably and 
miiaculously. In reality tbeie is no miiacle, the 
process is used but so rapidly, with suchasove- 
leign ease, that all the stages become involved or 
bidden in what seems a moment’s action. 

2G Knowledge is awareness, taking a thing into 
active consciousness, into our Cbaitanya, We take 
it not from outside, but from tnsido. All know- 
ledge is an act of conscionsncss, opeiating on some- 
• thing in consciousness itself. Lveiything we know 
exists in Parahrahman, in oui indivisible, univevsal 
self-existence. It exists m pme Chit, which is the 
womb of things as an idea of foim, name and qua- 
lity. It has name, form and quality in the Karana 
or Mahat, the causal, typal and ideal state of cons- 
ciousness. Then it gets the possibility of change, 
development or modiScation in the Suksbma, the 
subtle, mental or plastic state of consciousness. 
Finally it gets the actual change, deielopment. 
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jnoclificatioD 01 e\ohition in the Stlnila the mate 
ml or e\ohitionaij state of consc ousncss In the 
Kaima tbeie la no e\oluhon nothing e^ei changes, 
all IS eteinal The Kaianais Satjam In the 
Sul shma all is piepartition of change It is full of 
una^'ination It is Svapna not leali^ false but 
not immecliately applicable to the Ivaiana oi Stbula 
In the Sbhula all evolves To know is really to be 
conscious of the thing in an} oi all of these thiee 
states The knowleJue of tbe Sthula is Science 
The 1 nowledge of the biikshnia is PJiilosophy ao4 
Eeligion The knowledge of tbe Ivarona is Yoga 
When a man knows the Stbula be knows it with 
his senses tliat is with the Manas be 1 nowb the 
S kshma with reason or tbe inspired intellect he 
j’nows tbe Icarana with the JoaQain or spiritual 
reaheation Therefore complete 1 nowleclge con 
sists of thiee opeiations fust objective expeuence, 
second!} intellectual statement of }0tii undei 
standing of the thing thirdlj, subjective or spiutual 
experience The Scientist Iicgins fiom the bottom 
and climbs if he can to tbe top The \ogin begins 
fiom the top and descends for perfect proof to th& 

1 ottoin When you spcakofknovvledge jouieahse 
a thing bj subjective experience then tliinl about 
it and formulate jour expenence the combination 
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^Ylllch Tornis thought You verify or test jour 
cNpeiiencc bj phjsic%l oi objective cYpenence 
27. Mimas is a receptive organ It icceives 
the images evprcssetl on the cjoAc, and turns 
them into things percei'eil Besides it leceives 
the ideas, traagos, .Ic , sent down fiom the Vijnana 
into the Chitta and passes them on to the latter 
organ In this passage these things become con- 
cepts, that 13, things conconed oi thought of. Per- 
cept and concept i e , sensational and intellectual 
thought mnhe understanding The Manas is the 
organ of sensatiou, not of thought It catches 
thoughts on then waj from Buddlii to the Chitta, 
hut in catching them it turns them into the stuff 
of sensations It rcgnnls them fiom the point of 
MOW of sensations Tlio Manas responds to the 
senses and is alwajs forming percepts and concepts 
about the sensitions it receives These ideas it 
somutmics gets from the outside v\orld, «oractimes 
the passive mcmoij in the Chitta, sometimes from 
the Buddhi But it tnes to mijx>ao them alt on 
the Buddhi It tests ovcrjthing which it does not 
take for grantcvl hj refcicnco to the sonsos You 
must got tlio Mtums to ho still Concepts in the 
Manvsvou mav get ml of, hut vou cannot slop 
seeing lo \ou must not onlj still tho conceptual 
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activity of tbo Manas but tiansfci to tbo I^uddbi 
its perceptual actmlj When Yoga is peifect 
Manas ivill cease to peiceive It will be mciely a 
passage a cbannel for things fiom the Buddbi to 
tbe Cbitta You must use the Will simultaneously 
for aisakiug tbe Jnanam and for stilling the Minas 
You do not have to mako your ininri a blank You 
simply replace by degioes tbe activitj of tbo higher 
thought tbe activity of tbe mind by tbe activity of 
the same oigan and tlie sense perceptions by tbe 
activit) of tbo absolute and soveieign actmty of 
tbe Zndnya You cannot stop percen ing as long as 
you aro not in Sushupti you only stop tinnking 
So you cannot make your mind blank Unles* you 
wake the Jnanam first you cannot getudof tins 
mtiusiie element The Indriya must be there 
already actiie befoie tl e ordinaiy peiceptions can 
stop ivorl Thus you deielop the \\ill you use 
tbe Will to an aken tbe Jnanam >ou uso tbe imIi 



all llji? 5 c impressions are taken up willi 
tho Suksbnia nnil (*0 trail tlic Jita into tliu 
other worUla. When hois liorii a^ain, lliej oro 
hrou^lit 'Mill him as latent ‘^siiisknras Tlicso im 
prcssions are latent in Iho ClnUa until iho actuo 
mcmoiA in (he Jluddln nils for them Thoto 
tthicli 01*0 coiitinusll) liroti^hl to the Huddhi linto 
a lishit of recurring even wlien not wniitisl, hald- 
tusl tboun’lits ideas, sentiments, opinions Ac , trlncli 
oro tlio ^0{,nns chief (rotiliV until Iho Mnnss in 
trliicli thev occur liccotnes <)Uiet The second and 
upper htcr IS that of emotion The emotions oro 
the acts of the WMI sent down into the Chitts and 
tlicro assuming the form of impulses Tlioro aro 
three dll isions, thonglit impulses, impulses of feeling 
and impulses of action Tho llrst arc mslincls* 
inspirations, insights and intuitions Ic, iiicssngts, 
sent down l>> tlic liva into llio ChitU thej pass 
unobserved through the Jhiddlii, lodgcin tho Chitta 
and whenever e\cited 1 ^ aii) eoitai-V, oslcrnnl or 
internal, start up Ruddenl> and strike ihu JUiddhi 
with tho same loico us Uioieul inspirations Ac , 
which como down direct from the Yijnanam to tho 
Uuddhi Hut the) conic up colored h} llio 
emotions distorted Jj> associations and memories 
in tho Chitta, pcrvcitcd b> tho imagination which 
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brings them up Sfuch of what is called faith, 
genius, poetic inspiration Ac , comes from this 
somce It 18 useful to the ordinal) man, but a 
hindianca to the logi The impulses of feeling 
me what aio ordmaiilj called emotions The 
emotions me of two kinds natural oi eternal, artifi 
cial or Yikaias Tor example. Love is natuial, it 
proceeds from Jnanam and tends to enduie m the 
evolution Hatred 13 a Vikara from Love n distor 
tion or leaotioQ caused by Ajnanam Those which 
natural and eternal are Dharma tlie otlieis are 
Adbarma \dharma is often necessarj as a pas 
sage or preparation (or passing from an uDde\elop 
od to a developed, a lower to a higbei I>liarma 
The Yogi has to get nd of Vikaras but not of 
Sanatana Bharmas The pieseuco in tbo Cbitta 
of the impulse to action is a temporary arrangement 
due to the rajasic development of tbc human being 
The \suddha Bajasic man cannot bo easily stared 
into action, except through two foices desire or 
emotion The) must stir in him or he cannot act 
01 acts feebly lie cannot undeistand action witli 
out desire and inili^pendent of emotion — emotion 
should only give i color to the Man s tempeiament 
He should be habitoallj full of feelings of love Ac, 
but he should not act fiom any individual impulse, 



otlnnc^or noble n cliaructci He sliotibl net nr 
olKHhenco to tlio iini>u1v) from tlic \\ ill id iliroct 
conuuunicition witU the I'urushi in tlic Ntjnnnt, 
umtervinndiDB uilh the HiiMht ^hj the Vi lU nets 
m that ivirticiilar \\a\ and colounnj' tlie net uitli 
the nnotior ai'pirnirnto to Iih teinpeminent Itu^ 
neither the Uinliiln norlhe emotion ahoviUl directlv 
interfere with or tr} to dotcriuino Ins action Tlio 
IhuIcUii IS for thouj^lit ao<l the Cbitta for otnotiou, 
NttU cr of them lu\o 'vnjlhin^ to do with action 
in tlic SlituhUia state Tlio intcllecttnl man 
determines Ins action !•} Iitsicason or his iilcn), tlio 
emotional n an In his fcchr^s 13ut the pure person 
determines them In the lii;;hcr irspiration proceed* 
mg from the dnme existence m the ^lJnanan^. 
Onh the Ihiro can safclx rcl) on having this kind 
of cxp'»nenco The other \ogi often mistakes his 
own ideas imaginations, emotions or even desires 
for thu DiVino Ones The logi must tlicicforo 
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Ijnngs them up Aluch oi «iiat is called faith 
genius poetic iHspiiafcion Ic comes from this 
source It is useful to the ordinal} man but a. 
liindianco to tlic lo^i The impulses of feeling 
ne uhat rig ottlinaiil} called emotions The 
emotions aie of two kinds natural or clcrint artifi 
cial or Vikaras lorexwnple, Love is natural it 
proceeds from Tnanain and tends to cndiiro in the 
evolution Hatred li a \jkflra fiom Lovi. adfsfor 
tion or leactioQ caused by Ajnaoam Thoscwhich 
ato natural and eternal aro Dharma the others nro 
AclLinna ^dliarma is often ncces-sar} ns a pas 
6 ige or preparation for pass) ig from an iindevclop 
ed to a developed, a lower to a higher Dharma 
Tile Yogi has to get nd of \)kara3 but not of 
Svnalana Dliarmas The prescuco m the Chitta 
of the Impulse to action is a teiupornr} arrangement 
due to the rajasic development of the human being 
The \suddi] V ila^asic man cannot be casil} stirred 
into action except tiirougti two forces desire or 
emotion Tlio) must stir m him or he cannot act 
or acts feohlv He cannot undoratanil action willi 
out desire and indi,pcn lent ol emotion— emotion 
should onl} „tvc a color to tlio ^^an s temperament 
Ho should bo haliituvil} full of feelings of love Ac , 
but he should not act from nnv in Iivi lual impulse 
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NviU to still the mind and ptiiify the emotions, }Ol^ 
cannot truU fjet lid of desire. Unpurifiod emotionsr 
most clamour after desire ; ati unstillcd Manae- 
^ivcs it haihora^e uhcnoTcr itrctiunc, nn unillu> 
minated i^uddhi contains the seed of it ready to 
<:prout up at the first opi>orlmiit\. Unless the 
^^tlolo antahkarana is ptiiificd, unless }ou got a 
no'v heart and a new mind, desire cannot ho get 
ud of. When nn itluminalcd understanding lighting 
up the action of a strcnglhencd will and supported 
h} a paio heait casts desire into the Sukshma 
Prana aod attacks it there in its native place, it 
can bo uttterly destrojed. When jou liaveaVis- 
hudJha Cuddhi jou will ho able to distinguish 
these various oigansand locato all vonr mental 
activities Desire can then bo isolated m the Prona 
and the heart and mind kept pure of its insistent 
inroads. Toi desiro m onlj effeclivo when it can 
get hold of the Cbitta and Ruddbi generating 
Vikaras of emotions end pciversionsofknowlcdge- 
which give it strength to impose itself on the will 
and so iniiuonce internal and eateinal action. It 
IS most powerful in the higher kind of human 
being when it masks itself asapiinciplo or ideal 
01 as a justifiable emotion. All desires have to bo 
got lid of, good and bad. You can use the good. 
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•s’^aits blind y from the passioiib or emotiocg 
surging m his heaif The emotions will then 
become quiet and must be habituated to come as a 
wave falling into a sea instead of surging furiously 
into action These quiet waves which aie satisfied 
with existing and do not demand satisfaction in 
action or seek to dominate the life oi the ideas are 
the pmified emotions Those which use upnrard 
into the Buddl i and try to shape the thought or 
opinion tboae which more outwaul into speech or 
action are impure motions The emotions m ti e 
•Chitta aio foi enjoyment only The action must 
be dominated by a higher pimciple The 
mustpunfv govern and lenew the heait It has 
the host chance of doing it if the knowledgo haS 
first become active and the mind is still A still 
romd means a heart easily purified 
29 Prana is two fold — Sul shraa Prana anl 
Sfcliula Piana — the forroei moving in thenervoa* 
system of the subtle Ixidy the laltei in the nerrous 
system of the gross body The two are closely 
♦onnectel and almost always act upon each other 
The Prana forms the link between the physical and 
the mental man The Snksbma Piana is the scat 
of desire and its purification is impoitant Until you 
bave got knowledge and can learn to use jo-r 
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to 8till tlio luinil aL^ ptutf\ the ctnoltouc 
cinnot truh get ml of tlcsito Uopurtftc<l cmolions- 
mast cHmoui vlioi dostro an tmslilled Manas- 
p \e3 :t harborage whenever it returns an umllu 
mmated lliildhi contains the so‘'lo[)t reach to 
sprout up at the first opportunitv Unless the 
whole antalil aratu is puiificd, unless ton got a 
n*' heart and a new mind desire cannot be get 
111 of When an illuminated undcistnnding hghiiR(. 
op the notion of n strengthened mil iiiul supported 
I \ a pure licait costs desire into the bokshroa 
Prana and attach it there m its naluo place it 
can ho uUterl) destroyed When jou lm\oft\iS' 
huddha Buddlii }ou %mU ho alio to dislmguisli 
tl eso sarious oigansand locUo all \our menial 
actiMt os Desire can then bo isolated in the Prana 
and the heart and mind I cpt pure of its insistent 
inroads loi desire is on)} cfTcctue when it can 
get hold of liic Cbitta and Duddbi generating 
^ ikaras of emotions and peisersions of knowledge 
which give it strength to rniposo itself on the will 
and so influence internal and external action It 
IS most powerful in the Iiigher kind of human 
1 eing whon it masks itscU as n principle or ideal 
or ns a justifiable emotion All desires have to be 
pot rid of good and bad \ou can use the good- 



-desiies to diive oufc the bad, o» condition that im 
mediately after, you diive out the good vlso by the 
one desne of liberation lud union «ith God and 
e\en that last desire finally you luu'st lonounco 
and give youiself up wholly to Gods will e\en 
in that last and gieatest mattei becoming utteily 
desirdess Get beyond Virtue as well as Vico Bo 
saiished with no bondage, even tibongb ibe ieVets 
be of gold Desire is composed of tlueo elements 
attachment locgmg ami prefoience Get iid of 
attaohmont, first— U'te your will and puiilied an 
tahkanna to throw out the clinging and insistence 
on things When tbo emotions me lyuist, this will 
of itself die away, but for a time it will rage a 
great deal and try to get the oiuotions actne again 
Apply the will steadily and patiently and do not 
get disturbed by failme When attachment be 
comes weak, longing Jose*, its foice — still foi some 
time longing for certain things will come not in 
the heart 01 Buddbi, but in the Piana Only if 
.attachment is gone, the refusal of the tiling craved 
will not leaie behind it a peunanent grief or 
continual hunger There will be only a temponiy 
disturbance of the peace of the beait Whou you 
have got lid of longing even then Raga may remain 
And if Raga IS there, Diesba is sme to come in 
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You must get iid of R-iga and D^csba and iia\o 
perfect cquilibuuni Then jou will lm\oDi\me 
Pcicc and Divino Knjojmont Pcaco is tbo negi- 
tuo \nanda and tboao ba\o it who rest in tli© 
Nirgimi llrxbmaii Dixme llnjojment is the post 
tno \nanda and those liaxe tC who icst in llio 
Triguna tita \nanta JJrahman It is be9ttoba\o 
both 

30 Tliu Stbula oi gross pait of man is com* 
po^cd of the StbuK Prinioi Iho phjeical ncnous 
8) stem and the \mniii or boilj m wlncli the Pram 
opentos Tlic Prana is iho principle of life* 
])eatb IS brought about b> the dissolution of tbu t o 
between the Siikshtiia Delia and the Btbula Delia 
That lie is tbo Pram Tbo Suksbraa Delia takes 
tbo Piaina into <tsclf and departs Tbo httlc tint 
IS left m tbo gloss lK>d) is of the nature of Apana 
with a tendency to dissolution Tbo Prana part of 
It, which can alone bold tbe bo<ly together, evapo 
rates and the Apana leads to disintegration The 
Sukshma part of man is tbo \nlabkarana or mind. 
The gross IkxI} is merely Ibo shadow or creation of 
the subtle Body is a mould into winch mmd 
pours itself, hot tbo mould itself has Ixicn prepared 
liy tbo mind and can lie changed by the mind V 
inmd purified, bborated and perfected, can do what 
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iiTiong the tnoie thoughtful classes m India 'w 
distinct nant of conOdencc in the impottel 
methods of political piogrcaS 

Tliirt; jrarsa^o we weie completelj under 
the spell of the I uiopean Iltummation ^Ve knew 
little then of oiu own ileaU and institutions and. 
! n I not the capaciU theiefoic to judge and weigh 
tie ideals anl institutions of I iiropc that had 
commence Ho o\ei whelm U3 S nee then a great 
waNe of social reaction and leligious levival has 
jnssed o\cr the countr\ \U reactionai^ iiio\e 
inents ha\o an element of unreason m them ever} 
wleie Oiu own luoveiuenU of social leaction 
and rel g ous leuval weie not free fiom unreason 
Tl eaS excesses aie inevitable in all antithetical 
uu I piotestent inovcments But thej wenioffia 
coiijse of time nnltbc ultimate lesiluum whicn 
these movenients leav** l>elnnd them take the 
cotuse of social eiolution up to a position which is- 
it incllj I foher and saner than 1 oth the reactio 
in \ movements themselves and the antecedent 
movements against wl ich they hat commenced 
to woil Th" new thougl t in In !ia i« therefoie 
neither ml eientlj leaoluliona j hie the earlier 
jnovements of social oi religious oi political re 
jfornis noi in anj oense reactionarv like the 
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■subsequent Bno^eIoenl3 ol social pieserNation i 
religious rovnal, but is essentiallj aIno^ement< 
reconciliation and synthesis 

3 j Plainly 8pea1vin<», the moits tbougbtful sei 
tion of our people haae been lo'-ing their old fait 
an the motleni ideals and institutions of Emop 
XliG almost absolute superiority of the l^uiope'i 
■01 er the Iiulian ideals ami institutions, which ui 
Atone time an important article of the creed i 
the Indian social or political rcfoiroci, i$ belt 
persistently questioned to day on all sides \\ 
InvQ gradually come to sec that lluiope had O' 
AS yet soiled a single one oilier numerous or 
•standing soeul oi poUlical piohloms by her s 
called model n and ration il methods Her freedo 
33 a fancy her democracy a ralsohootl, her indr 
dualism antisocial, Uci patiiotism anti humanit 
nan Hei ueoltb cicaUs much direr poierty th, 
tho woild has evei known JEoi inientions, wh 
testify mg to the supenoi intellectual powers a' 
equipments (/ a faiouied few aro killing the i 
tellectin! and moral life of the ninny II 
•splendid oiganisatrons, while calling out the eaj 
■City foi imtiatjco and leadership of a few, i 
iiractically reducing tho man\ to mere autonia 
\U these are being recognised by the mot 
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tboughtful elasse"? oven m Tucope They "viCf 
perhaps being still moia vividly realised bj tba 
inoie thoughfclal classes in this eountrj And this 
new knowledge has considerably cooled down the 
old political enthusiasm of large and increasing 
nmnbeis of our educated connttymen 
3G In fact even in Carope itself the highest 
tl ought and culture of the twentieth century will 
be bound to gradually demand n more or less rath 
cal leconsideration of many ideas and ideals that 
had been accepted as the truest and the best by 
the speculations and aspirations of the eighteenth 
and the nineteenth centnries And possibly 
among the veiy first to be so reconsidered will bo 
the shibboleth of Representative Government In 
I ngland and Araeiica at any rue Roprescntativo 
Government still dominates it is true the 
ino»t advanced political thought of the people 
ButmEnglanl and Ameiica again the Govern 
ment is absolutely in tl c hands of what is called 
the bourgeoise in Trance It is the educated 
middle classes who reallv belonging ne thcr to the 
aijstocracy nor to the people of tlie countrv almost 
absolutely control andgmdetbe course of Govern 
inent more oi less in then own interest Atone 
time this middle class was novvbeie in the political 



life o( theii couatrj. Tins system of so-callod 
Representative Government was their special 
ileMce to wiest, fox* themselves, in the name of the 
people, the political power and authority that bad 
lain in the hands o! the landed aristocracy of the 
couotiy. The masses in Eoghind no rtiore govern 
themselves even to-day than the masses in Russia 
01 Tibet ov Tlrahukto. Repiesentativo Govern* 
ment means, thu-*, simply a replacement of one 
small body of rulers by anothei equally small body, 
ho though ostensibly “ retained” by the people 
o\ at least by a section of them, axe neither of the 
people nor are really controlled by them 
87. Those who tiave any acquaintance ■nitU the 
way that Parliamentary Elections aio conducted 
in Great Eiitain, Know what little fieodom the 
voters have in the matter» and what judgment they 
exeicisc in the disposition of their votes No law 
can, prevent the application of various kinds of 
*• moral " piessuie to force the voters to give their 
votes not to men of their own choice but to some 
l)ody else’s friend or nominee. The class that 
owned the nation’s land ruled the people at one 
time, in tlie name of the King and under cover of 
the authority of the Crown. The class that own 
the works and factories rule them now, in the 
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name of Demos and tindei covei of tlie anthoutj 
of the People But as befoie so even now, the 
teal people aie nowhere Thus, the so called Be 
picsentativo Government upon which the political 
life and philosophy of the c<,^hteenth and tlie 
nineteenth centuies so much pndtd themselves is 
being gradual!} found out to be a mere cunning 
device of the intellellectual oiiddlo classes, to ex 
ploit the masse* in llieii own peisonal or class 
inteiest \nd there js ahsolutolj notliing in the 
political thought of the eighteenth or the tune 
teentb ceutuiies that can holdout any hope for 
thoicdiess of this new evil of l)ouigcoi'>o lule 
39 Tho law lias given tho vole to many people 
but the law could not secuie to them nlisolulo 
freedom lu tlie caercise of then fianclu»e Nei 
ther could the law endow them with intelligence 
to understand the complca political or econonuc 
issues that aie placed befoie tbeui Ii} rival candi 
dates, 01 with a sufhciently hcen conscience to do 
the right when tlic} have undcistood it 
39 No law can, louecd, do it Mcio extension 
of tlio franchise will not touch even the outermost 
fringe of the real problem of modern statcenft 
Self Government in the true sense of tho term, 
will 1)6 absolute]} unattainable in indusinal Duropu 
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<51 \moiica without a coinp^elo rccoustraction ol 
the proscut economic structure of Western Society . 
Economic slavery and political ficcclom can ne\ci 
to„»etlier The wage earning classes all oxer 
1 tirope nml \meuca are more oi less at tlie meicy 
of then cinplojeis Men «lo not livi} and sell the 
modern livhoureis as thej ilnl the Negio slaves in. 
llie plantations of the Southern Stvtes of Ameuca 
■at ono tune Hut these fico labourers aie 
i call) free m one icspoct onlj, uamelj to stauo 
and die if the) picfcritto leiideimg obedience to 
the VMshC'a of inou cmplojer> OUierssvxe, thc->t. 
movlern hliourei s ^undmg then life awa) with a 
MOW to find profits to their cmploN 01 aro practi 
call) as nmcli slaves as tho old Negioes weit 
\nd long as ns thw iiu\ foiiii of slavoij is not 
entirolv abolished so long tiue self government 
xsill bo ahsolu‘cl} unattained and uiiattaiinlile by 
even the most ficc peoples of Fmope 

•10 Noi IS this onl\ an econoiuu, problem, 
winch a fair and itpiitablo method of distributing 
tlic piotluco between cmplovci and labourei ini^Iit 
Iks able to solve Mo have friglitful poveilv m 
India Ini*^ as vot not that debasing economic sla- 
ver) which llicv have tnoiooi less in even Me-* 
tern conntrv tml the reason is that, imong oUicv 
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.tbafc tbe Hindu system oi polity was al.vays con- 
stitutional, and nevei despotic Tbe essence of 
despotism i<» that the will of the king is law to bis 
subjects. But tbe Hindu king was never a law 
unto bimself Ages befoie the birth of modern 
constitutional goiernroents in Htuope, the Hindu 
had worked out a complete separation between the 
legislative and the executn 0 functions of his Oov- 
-ernment. His king uas. therefore, only tbe chief 
magistrate of the couuti}. who liad to conduct his 
kioglj ofDce in stiict obedieuce to laus which he 
.Iiimseir did not make nod which be could neither 
change noi ammend as it suited bis wishes or in- 
terests. In the constitutional ttionaichies of Htiropo 
like that of Great Biitaiii, foi instance the king 
enjoys w bat is called the light of \oto, indicating 
that iu these countiles tbeie is not as yet that 
absolute separation of the c\ccuti>e and legislatno 
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This Pirine Law was the embocliinent; of the iin 
loemorial traditions anti customs of the race But 
though without aoa dumo sanctions, these tratli 
tions and customs foim the basis e\en of the States 
Constitutions of most of the modem democntio 
countries of Euiopo In fact, the Bntish Mouai 
cli) cannot exist foi a moment, if absolutely 
divested of these ancient sanctions But a fixed 
body of traditions and customs even though cl vim 
ing divine sanctions cannot meet tbo changing 
conditions and growing needs of the Jiistouc evolu 
tion of any people New conditions leqnire new 
ivirangements New crils that aiisc m course of 
the advancing life of a people fiom simplei to inoie 
complex stages, demand new piesciiption'- And 
these weio piOTided in the old Hindu society, not 
h) the enactment of new laws, as is dono in 
inoilom Evitope but hj piogiessive mtci^pietatiotis 
ol the old Divme law itself And foi this pio 
gressive intoipretation of the Law, the Hindu 
.polity piovidcd a hotly of counciltois of the King 
to whom the K ng had to look up for sanction, 
whenever the situation m the countiy required the 
adoption of unv new measures for the picservation 
or furtheixince of the social well being In fact, all 
the paiaphernaiia of the most advanced form of 
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tbafc tbe Hmcin system oi |)oiity was alvajs con 
stitutional and nerci despotic Tbe essence of 
despotism i« that the will of tbe king is law to bis 
subjects But the Hindu ling was nevef a 
unto himself Ages befoie the birth of modern 
constitutional goveinnients m Eiiiope 
hod worked out a complete separation botvseau tlio 
legislative and tlie executne functions of IiiS 
ernment His king was tlieicfore onlj the chief 
magistrate of the countiN who had to conduct hw 
kinglj office lu stiict obedience to laws 11111011110 
himself did not make and which he could noithec 
change not ammend as it suited his iiisbes or m 
toiests In the constitutional moDnicliies of Buropo 
like that of Great Biitain foi instance the king 
enjojs iihat IS called the ii^htofioto indn'f‘hn, 
that in these countiies there is not AS jet tint 
absolute sepaiation of tbe excciUive and legislative 
functions of the State which is a fundamental test 
of flee political institutions Thj Hindu liad com 
pletely woiked up this 'cpamtioii agea befoic 
dicating Ins superior genius for true constitutional 
goi ernment Tlieoreticallj the Hindu Constitu 
tion was theociatic no doubt hut not practicallj 
In theoi*} tlio Law which goaerned both thoking 
-and his people, was no doubt of diime or’g*'’ 
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Tins Divido Liu was the embodiment of the im 
memorial traditions and customs of the race But 
though without aD\ divtno sanctions these tndi 
tions and customs foim the basis eteo of the Statot 
Constitution-' of most of the modern democratic 
countries of liuropo In fact the Biitish Mouar 
ch} cannot exist foi a moment if absolutely 
divested of these ancient sanctions But a fixed 
bod} of traditions and customs even though cUim 
mgdivioc sanctions cannot meet the cUangmg 
conditions and growing needs of the histoiic evolii 
tion of anj people Ivew conditions leqniie new 
arrangements New evils that arise m course of 
the idvancmg life of a people from simpler to more 
Lomplex stages demand new prascuption- And 
these wero piovided m the old Hindu societv not 
bv the enactment of neu laws, as rs ilono m 
model u Furopc but b\ progiessive mteipietvtions 
of the old Dtvmo I w lUcIf Vnd for this pro- 
gressive interpret vtion or the Law, the Hindu 
.pohtj provided a hoily of councillors of the hing 
to whom the 1 ng bod to look up for sanction, 
whenever the situation in the couotr) required the 
adoption of anv uev^ mei>ures for the preservation 
or furtherance of the social well being In fact all 
th« paraphernalia of the most advanced fo m of 
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constitutional go\ eminent was furnished by an 
cienfc Hindu polity foi the management of the 
state aflaus of the Hindu people Eccent reseai 
cbes into ancient Hindu civilisation arc bringing 
-these facts out \nd in proportion as our know 
ledge of our own past history and cultme is ea* 
jpanding, and we aie coming to know bow wo too 
^had a veiy supeiioi political philosophy and bad 
developed a very advanced State Constitution, the 
old eagerness to piore our capacity fot self goveiu* 
ment by submitting ourselves to be tested by the 
standards of Euiope, through llie actual mtrodue 
tion and woiKing of modern Etuope*n institutions 
In oui countiy, is giadually waning And with 
-the biith of a new national self consciousno's, we 
have giadually been gatheiiog suiricicnt courage 
even to (]Uestion the absolute supciioiit} of Euro 
pean institutions 0T6t anything that we ourselves 
had in the past oi what we ma) by and by c%ohe 
at pio»ent in consonance with our special genius 
and culture for meeting our picsent leqiiiremeuls* 
And wo aio no longer afraid of recognising and 
even openly admitting any clement of truth or 
reason tJmtnmy evist in Hie* indictments of our 
European ciitics and opponents 
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44 aic, theiefoie, no longer afiaid of ad- 
niittiDg that the institutions of so called self- 
government as they haao lieen developed m 
Europe, aie not entuely suited to the special 
genius and cultuie of oni people And ue feel 
absolutel} no shame in making the confession, he 
cause it does in no way pio\e om incapacity foL 
tine self government On the contiaiy wo have 
an idea that Fuiopa heiself is fai less endowed 
■with the moial and mental qualities that fit any 
nation for leal self government than ourselves 
3!be whole philosophy of what is called Hepicsen- 
tativo (tovernnient tn 1 mope is essentially indivi 
dualistic and lubeientl} anti social It has been 
eo fai worked up on tho assumption that there is 
an inherent antagonism hotween the interests of 
one inchvid al and another as well as between 
those of the different classes of the community, 
and Hepresentative CoTeinmcnt is the best device 
that Europe hao so far been able to think out for 
the safeguaiding of these separate individualistic 
and sectional interests against tho attacks or en 
croaehinents of their lespcctive rivals and com 
petitoL*!, We see it proved evei^ daj in eveiy 
Hepiesentative Assembly in Euiope which aro 
onlj so manj arenas for the diffeienb classes of the 
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c^untn to oil the interininab'e battles of 

tlicir ct iss iiitsrc 3 t-> Too son^o of tlie oipanic 
iiint\ of tlio nvlion is lost ovcr^ i\licro m tlie clang, 
■and clash of those class wnrs ami it coinss occa 
sionalK to the bin face onl) uhen the nation goes 
to war witli nnotliLC nitioti And esen then it is 
onl} n i>ooi piiticnWnstic scntinicnr, unrelated to 
the ideal of Uniac.stI Iliiuunita And this hemg 
titc true charactci of the Iteprcsentntive Institn 
(ions that IJuropc has heca able so fui to He\elopr 
w Int reason is there foi us to hang do'\ n oui lioads- 
iia sli inio and huinilialion if we ate told that these 
ail. not suited to our genuis and chaiactei, oi tf i\e 
ouincUos opcul^ confess it 

•Ij In fact, It IS n ludimeutar^ principle of the 
K itionalist S;liool that Euiopeau inst tutions 
should not be boddv imposed upon u» b\ tlio 
anthontj of the llritish Goaernmonk m the court 
ti\ loL It holds that all such supeiimpositions, 
Itoweaer kindh meant, aro inoie htelj to hinder 
than help the teal piogress of our people touaids 
the highest modem ideal This modem ideal is no 
more the special possession of Europe than it is of 
India It IS the lesiiit of various foices tint mo 
mote or less opeiatne as much in India as m 
Eiuope 01 Aiuciica It is tho common heiitngeof 
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all the ciMlised peoples of our time The West is 
uo neaier to the realisation of it than the East 
And ultimate)) this ideal Mill be bound to realise 
it'^eU in 3u erse forms, through diverse methods, m 
the different countries of the world Etiiope has 
been seeding to reali-se this ideal m her own waj, 
following her own special geoius, along the course 
of her special histone evolution Indn with a 
different genius and charade), a difterent course of 
pa«t historic evolution, will, if left to bciself, de 
Nolop her own hues of progress towards the same 
common ideal 

46 Some )ears ago, not only had wo every 
superior form of self government m oiu ancient 
village communities but we had even tlmty ) ears 
ago, in man) paits of the coanti), an actual mea- 
sure of communal fieedoni in regard tojill such 
matters as dd not fall within the purview of tbo 
laws and regulations of the Biitisli Government m 
the counti) Oui Panchaycts, though, deprived of 
their old quasi political poweis, were yet, a power- 
ful iQsttumcnt and vebiclo of the corpoiate life of 
our Villages and still ruled the life of the people to 
averylaige evkent The new and alien form of 
municipal government which was enthusiastically 
received by the English educated classes for whoso 



242 


special becefit lt^^a9 evidently created, wasncitlier 
understood nor appieciated by the mas'cs 

47 And the experience of the last tbirt} years 
ofouL so called municipal self go^e^nmont com 
pletely pio\e3 how difBcnlfc, if not utteily mipos 
sible, it IS to cultivate the true spirit of self govern 
ment m our' eountiy through imported foreign 
institutions and alien methods Though municipal 
commissioners aie elected m most places by tho 
ratepajeis themselves, there is really no self- 
government m any of our municipalities Tlio 
primaiy object of the franchise, whether municipal 
or pailiamcntaiy, is to provide an effective clicck 
upon tho tendency of those who aio entrusted 
with the duty of catrying on the administration of 
the town or of the state, to Jon the busicossjo 
their own private or class interest This check 
has not as yet become effective even in democratic 
countries like Amciica or Kngland, which havo 
had a long tiaining in the uotking of these so- 
called popular institutions And it goes without 
saying that m oul elected muuictpalilies the rate- 
payers have not only failed so far to realise this 
primary end of the municipal franchise, but that 
they have, tbe educated and the uneducated alike, 
no appreciation even of this primary end It is 
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not at all surpusmg, therefore, that our so callci 
xnuDicipal self goveiument has been, so far, a dead 
failure And e\en wbeic, as in soino of our pre- 
sidenc} towns, it ins been somewhat of a success, 
rt has not been of much uso as an institution for 
the political education of tho masses which it was 
reasonabl^y e\pected to bo t»cnemIJ^ speaking, it 
may be ^ cry safely said that in most places, this 
municipal franchise is being sedulously exploited 
by a f"w English educated men in their own per- 
sonal and prnato interests Tho 8<.rao remark 
holds good with regaid to our District and Local 
Boards aUo And the fiiluie of these new institu 
tions IS duo to tho fact that they did not giow 
naturally from within tho people IhtmsoUes, but 
were imposed upon them fiom ssithout This 
failure does not prove our incapacity foi self gov- 
ernment, but only the unsuitability cf these to out 
genius and tiaditions lor it is well known that 
in our old vdlagc life wo had atone time a real 
measure of self government, even without any 
voting legistei or polliug booth The spirit of 
■centralisation that has dominated the British 
Administration id India almost fiom its very 
comnsencement has killed these old national 
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insbitutions The institutions of local self gov 
ernment ha\e not been abletoie\ive so far, the 
old coipoiate life of oui \ llages Tbo} never will 
The Government js gradualfj coming to sceitr 
and it 1 ’’ therefore, trjing to leconstmct our old 
village parcba} ets But our lulers do not seem to 
realise it, howevci, that if the old village life and 
institutions are to be levived at all the work must 
be left entirely to the people tbemsehes Ofliciil 
intervention in anj sbapo or form woold court the 
same failure iiere again, as has overcome the 
so called schemes of self government m oui Mum 
cipalities and District aud Local Boards 
48 The new and enlarged Legislative Council* 
intbevauous Indian Provinces nio roaint^ built 
upon the Municipalities ard Local and District- 
Boards There was leallj no other foundation on 
which these could be built This fact ma} justify 
tiic new builders, but cannot impart to tbcir struc- 
ture anv greater reality oi sticngtli than wbat 
those older bodies have bad The icnl people of 
the coantiy arc pncticalJy nowhere m the Muni- 
cipalities Local or District Boards they are 
equally nowhere, Ibcrefore in the now and cnlarg 
cd organs of self government in tbcir conntr}. 
The Municipalities Local and District Boards 
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base hithocto bjcn pr\clic\Uy cither official IjoJio? 
■or bourgeoise oiganisalions Thej ha\e been ran, 
in many places, bj the local ofliciala after their 
•ov.ti mmd Where tho non official clement has 
been strong these ba\6 been run by the English- 
educated middle cKao not nieiely alter their own 
mmd, but frequentlj e\en m their own personal 
or class mtciests And as these Municipalities, 
Eocal and Distiict Boards constitute, under the 
present regulations the largest electorates of tho 
«o called “ Befoimed Councils there is no reason 
io hope that tlie^'o will not be run m the s ime way, 
lo protect and further the interests of the English* 
oducated middle classes moro than to adsanco real 
popular freedom or safeguaid the mteiosts of the 
masses of the country In tho earl^ stages of the 
struggle between the prerogatives of the Cro^n on 
the one side and the nghts of the people on the 
other, the educated clas?>es caenmEnropo made 
common cause with the uneducated masses and 
spoke and acted in then, name This aaay lay 
their only chance of success Wo too have been 
(doing this all these jears In all our past political 
ogitations we have also been speaking and acting 
lor the masses And wo have generally been 
Sionest in this Perhaps, there ato manj people 
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ntnong our Hn^lish edacated classes who still sm 
cerelj belie\c that they represent the interests of 
their uneducated conotiymen But as elsewhere 
so liere among as also what is now an honest 
belief will graduallj become a meaningless if not 
a dishonest cant For m proportion as the 
powers of government are graduvllj transferred 
from the present bureaucracy to an Indian hour 
geoisc in that propoition will develop an antago 
ntsm hotween the mteiesls of this new ruling class 
on the one hand and those of the geocial masses 
of the countiy on the other It is the common 
expeiienca of every domociatic country in the 
^^cst And human natuid being more or less the 
same all the world over the same social econoruio 
and political conditions will be bound to produce, 
not caaclly perhaps the same but undoubtedly 
Biintlar lesults eveiy where 
49 In fact these conditions will vevy likely 
produce much woise enls to India than they have 
done in Liipland or Ameiica In Europe these 
so called representative institutions have groivo 
slowly following the general course of the liistoiio 
evolution of the European peoples And where 
-any social or political institutions grow m this 
natural way, they develop not only tie needful 
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cheeks oncl counter checl s for securing nU the good 
that may be in them eliminating as far as 

possible the evils that arc inevitably bound up 
with the gool m e\eij bumin institution but, 
svhat IS far moi'e important the social organism 
learns at Ibe same time those subtle tricks of 
nature which every organism practices for pur 
poses of self preservation When however any 
social 01 political institutions are imposed upon a 
people artificiallv from without these natural ad 
vantages are lost And consequent!) the evil side 
of these grow here more \igoJrously than theic 
good side So there is much greater chance of an 
uohealth) mid lie class lule growing heio than 
there was in Fngland for instance , Because m 
the first place the stiuggic between the Ciowu and 
the People was both much keener and more pro 
longed in Pngland Ilian the similar struggle 
between the present Bureauciacy and tl n People 
of Ind a IS ever li! oU to be In fact tl o Bnti:>h 
Bureauciacy here representing the British hour 
geoise have ahead) been willing to shaie the 
authority of the Government in India with chosen 
represenhves of thePnghsh educated Indian bom 
geoise And the increasing participation of tbe 
Indian bourgeoise in tbe nghts and emoluments of 
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the present rule will be bound to separate the ir- 
tcrcsts of tilts class from tbc ^cncml economic and 
political interests of the uneducated masses 
These Council “Informs make therefore not 
for tbo consolidation and strengthenuig ot our new 
national life but distinctl) for the creation of new 
class interests and communal antagonisms, calcu 
lated to weaken it 

oO Those evils will be bound to come in the 
wake of refoiras that do not grovv from within the 
life of a people hut arc super imposed on them 
from without The lodiao Legi«latno Councils 
bate from the verj beginning been real!) such 
super impositions The} did not grow out of any 
leal and Mtal need of the people When a people 
fed any vital need for any institutions lliat need 
itself croatos the organs that are best calculated to 
meet it and these have then oecessanh an orga 
nic lelation to their gcneial hie and activities 
They are looted on the past of that people and aie 
an e'^pansion and evolution of some of tbeirold or 
gans and institutions The Indian Legislative Coun 
cils did not grow thiswise They have not grown 
out of the natural cvpansion of our own cuicor 
political life as they did in ljuiope It is only in 
evitable theiefore, that these should bung m their 



219 


tram new political and moral evils for which our 
■social organism has not ns jet developed any 
aemedj 

ul Under normal conditions nil institutions 
■are the natuial and legitimate embodiment of llio 
■complex life and ideals of a people Political ms 
titutions are the natural expression and embodi 
iuent of a people 6 political life fast comes tho 
jclea then its expression Pirst is (]uickcned tho 
1 fe force and then follow asaiesult of its own 
needs the outet oigans and instiuments for tho 
organism s own sell realisation Vvnh us however 
the political mstitutioos have been sot up before 
tho birth of real political life Or moie accurately 
speaking wlntevei political thought nnd hfo may 
have alreadj commenced to quicken m the country 
■did not create those alien institutions and stands 
completely outside them The institutions aie 
larger and raoio complex than tho teal political life 
and thought of tl e people Tl o organ nation is 
heavier than wl at the organum actually needs or 
Cv*n bear This is the toot of tho evil But how 
cvci much we may feel then evil we cannot do 
awav or oven perhaps absolutely do without thcsso 
Councils now They nro part^ of the ^dministra 
tioQ of the countiy And they will have to bo 
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eufTertil e^e^ ulere thej maj not be aclveK 
supported 

02 But sines \\s cannot stop or alter ttiese 
Councils no must doMse adequate means (oi' 
minimising tlita ovils and increasing nhalover 
possilnhties of good there ma> bo in them And 
tbo onl) n ij to do it is to etrengMien and organise 
ilie 2\at{on'ib3t Baity wkicli nitli its lopitimate 
ideal of ■self help and self reliance for the people 
and Us poliCN of laissez fairo so far as tbo Goaern 
raent is conccincd omII at least bo able to set up a 
powerful nial Put} lo our preseot political life 
Such a Fait} wililargel} remoro the mean ard 
demoralising personal emphasis ftom tbo Counc I 
Plectious and impart eaen to the debatoa in the 
Councils themselves a note of reality which the} 
can scarce!} baie under existing conditions The 
Indian Councils are built upon the model of tl e> 
British Farl ament to some aery si ^ht extent 
And the paity s}3tem is the aer} soul of the pai 
liamentar} institutions of Europe Left to oui 
selves we miglit have developed now institutions 
of popular self goveinment mom own waj 
may }et do so by and by But in the meantime 
we cannot allow the existing Legislative Councils- 
to grow in their own way, impoiUn_ unknown 



251 


evils into our cauntrj and manufacturing a bodj 
of middle class le^^islators who ns tlie same class- 
have done elsewhere wiU exploit the Adminislra 
tion in their own interest It u therefore the 
distinct dutj of the Nationalists lo the countrj to 
nctnelj tal e the field against tlieso new and dxn 
gerous forces and contribute their thoughts and 
labours to the work of the Vdramistiation They 
cannot without committing political suicide slick 
to their old policy of aloofness from tho (»oacm 
meat anj longer 

53 As on the cue hand "nc must throw ouisel- 
ves into curient political activities taking our 
rightful place and part in Ibo new Councils so oi> 
the othcL hand wo must organise our forces and 
apply ourselves to tiie moro real and useful woila 
of tiaining tho nsmg generations of the countrj im 
the tiue nationalist ideaU inculcating tho dut} of 
self abnegat on and self lestraint m the interest of 
the common life of the nation The imraediato- 
work before Us is more moral and inlellectual than 
pol tical It IS more econom c than administi vtive 
And for this work tho decadent life of our villages- 
must first of all he revived and rcoiganised Tbs’ 
new generation should therefore be encouraged \n 
every possible way to keep to then own villages 
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and lead and organise the economic and social Itfo 
of then people If we are able to do this, then 
political piogiess mil come naturally of itself 
But if wo neglect to do this betimes or fail m the 
attempt, no amount of political struggles or ngita 
tions will help to seeme foi out nation its rightful 
place iQ the coming Federation of the Woild 
5 

oi In politics and statecraft, theic is onl^ one 
vital problem before the Gorernmont and the 
people of India at this moment Howto iiork up 
a loasonable leconciliatioo between the Icgitimstu 
leqnircmcnts of Indian Nationalism on the one 
side of the Biiltsh Umpire on the other, m that 
problem All other political problems that face us 
•dmndic into utter ifjcon»c<iucnco hefoio it The 
value of eici} political or administratiio pro- 
gramme or pohoj in India must now ho judged !>> 
its capacit} to help this reconciliation \nd the 
worth of evcij political or administrative reform 
must be determined by the same test 

■Tngaddhitaj'v Ivxislioaja — In the name of 
Krishna, for the good of the nnivcrse, — Ins Kc' 
the Eogulativo Wea m Indian history Tins hn 
been the purpose of God in India It is for the 
icahsatiOD of this Idea that India has, in almost 
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c\er} re«pcct, been a miniature of tbc whole ^^orUl 
It »3 for this rcison tint in Iho couise of its gn* 
dull histone c\olulion India has l>LComo the 
meeting phcc o' almost all the great world cul 
tures of our time Irom almost theterj lioginn 
mgs of our social oxohition tho trend of Indian 
historj seems to liaxt l>ecn to ovoUo a uniquo 
federal ideal among us Tho Hindu religion has 
been for countless ccnltines past a federation of 
man) religions Tho Hindu socictx has been, 
similar!) a federation of man) procticall) autono 
mous commuDitics or castes Tho Hindu ideal of 
the State when tbero were Hindu States in India, 
was a tmh federal ideal With tho adxcnt of 
other religions and cultures into India this ancient 
federal idea has received further developments 
among us \nierica has concretised tlio federal 
ideal onlv in ono smglo department of life, namol), 
that relating to the State India has evolved this 
federal tvpo in almost over) department of life 
W'e have heen cleail) tiaiocd foi countless centu 
nes m tins federal idea Our appointed part and 
function m tho coming luster) of tho world is to 
lead humauit) into this UniTcr'al Federation, 
universal in ever) sonsooftbe tarra This is the 
real meaning of tho Nationalist Movement irr 
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Jo this can ne\er enduie British Imperiftlism 
must thciefoie in its own interest seek to work 
out a timel} and permanent reconciliation between 
Indian and r^jptian and Irish and Welsli and 
"Scotch and Australian and South African and 
■Canadian Isationahsm with one another and with 
itself Such a reconciliation can be worked only 
upon a tiulj fedeial basis \n Imperial Fedcra 
tion alone will enable Biitish Imperialism to fully 
lealise itself To seek self fulhlment m any other 
way would bo to court rum and failure 
57 Ml human conducts, whether between mdt> 
a duals or between communities are due always to 
unreasonable pietensions on (be one sulo and 
unjust usurpations on the other Both unieison 
and injustice are based on falsehood The pie&ent 
conflict in India is caused by a false Mew of 
Nationalism on our eide and an equallj false Mew 
of Impeiial inteiests on their side Legitimato 
Nationalism Ins no qnanel with true Internationa 
lism or Irapcnalism Tiue Imperialism also can 
not be dcstiuctiie of legitimate Nationalism Tho 
real ami rational value of the Empire Idea con* 
steals m the fact that it offers a much wider and 
higher formula of humoai fellowship than tlie 
Nation Idea Impeiiahsm must, theiefore, offer a 
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India Nationalism has an essential humamtarian 
teference It is not an end unto itself but must 
•realise i^s special and paiticularistic ends m and 
ihroagh the universal ends of other social or socio 
political units and the collective ends of Universal 
Humanit} Nationalist conflicts and competitions 
4ire tberefoie only passing phases of the evolution 
of Humanitj and not its p”' maneot elements 
Their end is to help a closer union and not to 
create Tvidei discords 

56 Tbe superior ethical value of the Umpire 
Idea consists only m its capacity to offer a mush 
higher and widet formula of human association 
-than the Nation Idea And a synthesis implex 
-the lational leconciliation of antecedent conSicts 
A true empire is that which can in its corporate 
life and constitution offer a latioaal recoaoiliaiioa 
•of the particulaiislic conllicts and competitions of 
■the different national units compused within it 
To lealise this light Iropeiialist ideal tbe British 
Empire must find adequate means for the recon 
•dilation of tbe paiticulanstic mteiests ami amhi 
tious of tbo diffeient national units that compose 
it now This leconciliation must be worked in 
and thiough the largei life and constitution of the 
Empire An Empire that will not or that cannot 



256 


higher sj nthesis of aU national conflicts and com 
petitions tlian what can be founil in mere Nationa 
lism The legitimate demand of Nationalism is 
that it must have the fullest and freest scope to 
realise its own special life and ideals without an} 
let or hmdiance fiom any other national units or 
national gioups and consistently with the larger 
life of Universal Humanitj \a Empiie is a unit- 
composed of many Nationalities An Empire is a 
large Social Oiganism, composed of many email 
Social Organisms which are its limbs sod organs 
The true inteicst of anj organism cannot be in 
conflict with the legitimate freedom and self reali 
eationofits oigans, butratbei it is furtbeied arid 
protected by the protection and furtherance of the 
autonomy and self fulfllment of its dilfeient organs 
The true interest of any Eapne tbeiefoie lies not 
in the suppiession of the freedom of its component 
Nationalities but only and always m the piomotiort 
and peifectioQ of that fiecdom Isolated louepen 
dence cannot he a legitimate demand of any Na 
tional unit that has been placed by force of its own 
historic evolution m vital lelations with anj Lm- 
pire Usuipation of the light and scope of free 
development along its own hae, towards its owa 
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•speobc cultural ends, ofaoy National unit com 
prised avitlim an Empire is not required in the true 
interests ol that Empire 

jS The piesent position of the British Govern- 
cnent in India mil have to bo niatcimllj amended, 
before there can be any sort of permanent recon 
ciliation between itself and the aspirations of 
Indian Nationalism Tho Government of India 
must gradually cease to bo autocratic and become 
snoto and moio ttjl> representative ot the highest 
IhougUt and culture of Inuia controlled and work- 
ed by the composite Tmlian people, through their 
accicdited spoLc^'meo and ofBcers just as tbs 
Colonial Goreroments are, >befoic it mil bo ablo 
to completelv leconcilo itself to the legitimate re- 
■quircments of the Nationalist Ideal In other 
avoids, there must be complete National Autonomy 
an India, before it can bo lightly incorpoiated into 
tho British Empire as on organic limb and part of 
it \ time must be, when Indiii autonomous, liko 
the Self Goierning Dominions of Great Britain, — 
an autonomous State or, more coriectly speaking, 
a congeries of autonomous provincialities federat- 
ed to one anothei and represented m theic eollcc 
five life and autboiity by a Oantnl Federal 
Government This way lies the coming course of 



liiglier sjntliesis of all national conflicts and com 
pptuions tiinn wliat can be found in mere Natioaa 
lisiQ Tlio Icgitimato demand of Nationalism ts 
tlint it must lia\e tbo fullest and freest scope to 
realise its own special life and ideals without an) 
let or hindrance from an\ other national units or 
national gcoup^ and conmteotly with the nrger 
life of Universal Humanita \n Empire is a unit- 
composed of man} Nationalities An Empire is a 
largo Social Organism composed of many small 
Social Organisms which are its hmhs and organs 
Tiio true intcicst of any oiganism cannot be in 
conflict with the legitimate freedom aud self reah 
eahon of its oigurta but mthoi it is furtbeied and 
protected by the protection and furtherance of the 
autonomy and <ielf fulfilment of its diHeront organs 
The tiue jnteiest o/anv Empiie tb^iefoie lies not 
in the suppiession of the freedom of its cotuponent 
Nationalities hut only and always in tho piomotiotr 
and perfection of that freedom Isolated maepen 
dence cannot he a legitimate demand of an\ Na 
tional unit that has been placed by force of its own 
historic evolution in vital lelations with any Lm 
pire Usuipation of the light and scope of free 
development along its own fine towards its own 
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•specitic cultural ends of any National unit com 
pneed witlim an Umpire is not required m the true 
interests of that rjtnpire 

o8 The present position of the British Govein 
ment in India i\ill have to lie niateiially amended, 
before theie can be any soit of permanent lecon 
ciliaiion between itseli and the aspirations of 
Indian Nationalism The Government of India 
must gradually cease to be autocratic and become 
more and moie tialj repiesentatue ot the highest 
thought and culture of India controlled aod work 
«d by the cotnposde Indian people through their 
acciedited spokesmen and officers just as the 
Colonial Governments are ^before it will be ablo 
to completely reconcile itself to the legitimate re 
quirements of the Nationalist Ideal In other 
■woids there must be complete National Autonomy 
in India before it can bo nghtly incorpomted into 
the British Umpire as an organic limb and pait of 
it A time must be when Indu autonomous like 
the Self Governing Dommions of Great Britain — 
an autonomous State or more conectlj speaking, 
a congeiies of autonomous provincialitie*' fedeiat 
cd to one another and represented in their co!l'=‘c 
tive life and authonty by a t'entnl Federal 
Government This way lies tbe coming course of 



260 


bold the peace of t’ e \\oild and the fate of the 
modern ^^OIId cullmcs m the hollow of tbeir hand^ 
Separated fiorn each other it may be impossible 
for both cither to sa\e themselves m the coming 
clash of nations oi help the salvation of others 
Ijveiy reconciliation of itval claims means a good 
deal of give and take on cither side To work cut 
a real reconciliation between them, both Indian 
Nationalism and British Imperialism must make 
np their minds to sacrifice what ma> seem just 
now as pleasant to nhat is leally good for all time 
to come British Imperialism must teiiounce its 
natural desiro to peipetuate the present relations 
with India as a Dependency of Great Brita n 
Indian Nationalism must also amend its equally 
natuial ambition to attain the status of an isolated 
and independent sovcieign slate And both par- 
ties should dw lb in their own intero't Indian 
Nationalism should seriously think over the fatal 
risks of lecklessl} puismng the ideal of isolated 
independence in the face of the general world 
situation Biitish Imperialism should clearly rea 
lise the absolute impossibility of keeping a conti 
nent like India in a state ot perpetual tutola^'e and 
helplessness A tree and honourable federatom 
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with Great Bntaia and her Colonies and Protec 
torat-'-? will not hinder bat on the contrarj male 
nally help tin realisation of the true ends of 
Indian Nationalism The absoluto autonomy of 
tlio federated states is the only basis upon avhich 
such a federation can be built up It will thus 
secure to us that freedom of self development 
avliich must be our one and only plea for dosuing 
natiorrl independence These ate what wo should 
consiler on out side while seel mg far a reasonable 
compromise with Great Britain Great Britain 
too on her side should realise that while a depen 
dent and helpless India must on the one hand bo 
n 80UI 0 of fatal weakness to bei rmpire* an auto 
nonious and strong India w th bei own national 
Klili la and Na\) will on tbc othoi band make 
that 1 mpiro absolutely inaiDCible against eaery 
poss bio combination of lici enemies \nd aboae 
all such a redention will also be a guarantee of 
tl 0 world s peace such ns nothing else is hi ely 
to be 

6 

01 Nationalism is ha no means a mere pohti 
cal idea or ideal It is something that touches 
€\try department of our collectno life and activity 
It IS organised m our domestic our communal our 
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p ejudices Socal activifees aic acta notoIcotN 
sidored and delibeiate clio ce but lea!!^ of wliat- 
inay ba cillel uncoD^c ou3 ceiel ration Soc et\ 
accepts that onlj as tru'' v/lnch is in perfect con«o 
nance with the sum total ol its intellectual mora', 
economic political and spuitual life and e'ipcri 
ence New tiuths and ideas seal o;i accept in"3 
by anv nation oi commun ty must fi‘ thems^lpos 
into the ge,neral schcoio anl philo»ophj of life of 
that nation or coramunitj That winch the social 
or^^anism needs for its own self pie enation it 
accepts iiresp«cti\c of all coDMderatioi> os to 
wlietiicr it IS true Oi false noble or ignoble Tint- 
winch has no icferonce to this supreme need it 
either ind fferentJj brt»hcs osulo oi Molcntl) 
throws out ^oolr,anl'^m neither animal or soetdr 
affects pure supor/hiitie» The real practical diffi 
cult\ does not arise m tboso cases where tUen, is a 
glow and , radual assiinilUion of a n^w and possi 
hly higher thoUoht or cnihsation h> a lower 
culture It auses only when there i« * conflict of 
competing thoughts an I cultures ho h occupying 
an ad\ancel and deaclop‘^1 stage of eaolution 
70 There is a sen ke<*n conflict of civilisations 
TO IwilvTk iv&v. On wwj hand there w 
own ancient culture with its special and specialised 
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iilc'ils find institutions Thesa ide'i^s and insti- 
tutions are the growth of ages They aro the 
fruits of our specific national genius oriacecons 
ciousnoss stimulated and controlled by our natural 
eniironments on the one aide and oiu contacts 
and conflicts and associations with other nations 
and races duiing diffeient epochs of our past 
history, on the other The»e lieils and mstitu 
tions aim at certaio results which have been the 
special quest ot all our social endeavours On the 
othoi band la the new culture, which the British 
uilers of the countrv have biought to us svitU 
tlicm That too IS the giowth of ages That also 
aitus at cGitaiii results whicli have been the quests* 
of all their social endeavours for countless oges 
But the cliaiactera of tbe^c two cultures are diffe. 
rent Inflict it maj even be said that the ko)- 
notes of the«c two cnihsalion^ are m more or less 
conflict with one another lellowship is the kev 
note of Ilinduisra legalism, on tho other hand, 
Is tlie ko\ note of Chnstianitj Coilectuism or 
socialism 111 tho widest sense of the term, is the 
ko\ note of our social organisation Individualism 
is tho kej note of raodein European social 
cconomj Cooperation is the ke>-note of our 
economic life Competition is the ko) note of that 
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-of Euiope The waj of lennnciation has been our 
eternal rvay That of assertion and appropriation 
1ms been the wa} of Luiopo The conflict between 
our cnilisation and this new civihsatioa fiom 
Europe is undeniable At the same time it can 
hardly he dani“d that this new and imported 
culture IS nore attractive than our old indigenous 
cuUuie It appeals oftentimes to those mstmets 
and impulses which oui cultnre ind noted as lower 
and had tried to keep undei the strictest contiol 
i! Qot to altogotliei suppiess The temptation 
befoio us to go aftei this gilded god is very g cat 
There are bighei elements m Tutopean cultuie 
Christianity has dctelopcd after its own manner, 
as lii„h and supeiior types of manhood as have 
been developed after our own kind among us 
But still wo cannot ignore the fact that tha imme 
diatc appeal of the civilisation of Eutopc is to 
mans instiocls and appetites nicie than to bis 
reason and liis spiiitual liic And if we succumb 
-to the temptation it will mean a complete anm 
liilation of the specific character of our cultuie 
And if we lose that character our title to live as n 
nation among the other nations of the modern 
■woiia will be gone Tho question with us as a 
nation is — aiowetohvo or are we to die ^ It is 
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socnJ ecoBonjJC oi poJjtjcal eafleaioui in pie^ect 
daj Europe and America This pospel appeal« 
naturally to us here m India In the h^ht of th a 
ideal we lecogniso the wiong and the ugliuess of 
oui ancient caste dnisions Oui social leforiners 
bare enteied then piolest against these caste cltM 
sions We have openly lepudiated them anl 
biokea away consequentl} from the old and or 
tbodos community But what is the result ’ ^ »th 
larger experience of life we dod that social distmc 
tiODS cannot be so easil> an 1 summaul} cl mmated 
from any concetiable social economy Tleio aie 
these distinctions e\ea in Eng! ind and \meiie3 
wl ere there is nothing lile our caste s} stem 
Here in India we Ime caste distmctious thero 
in Europe and Amciica the} havi. clas« distinc 
tons Iseithei heie nor there hniewcanj real 
social cQualit} The ideal of human biotl erhood 
!«! as 5 etas much an unicahs“d ideal in caste 
iidden Hindustan as it is m class diMcIed Christen 
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social, economic, oi political entlea\oui in pie'ent 
daj Europe and America This gospel appeals 
naturally to us, heio in India In the light of this 
ideal, we lecogruso the wrong and the ugliness of 
oui ancient caste dn isions Oui socnl leformers 
iia\e entered then piotcst against these caste divi 
sions We ba\e openly lepudiated them and 
biohen away, coosequeutlj, from the old and or 
tliodo'^ communit} But what is the result ’ With 
largei experience of life we And that social distmc 
tioos cannot bo «o easily and suinmaiily ohmmatecl 
from any conceuable social economy Tlieio are 
thc«o distinctions even in England and Ameiioa, 
where there is nothing like our caste system 
Here, in India, we hare caste distinctions , tbeie 
lu Euiope and Arociica they have clas« distino 
tions Neither heie noi there have wo any real 
social equality The ideal of human luotlieihood 
IS as yet as much nn uniealissd ideal in caste 
iidden Hindustan as it is in class divided Christen 
dom Yet in both the countiiC'j persistent at 
tempts have been made from of old to leaiiseit 
The highe'it sp iits lyoth among Hindus and Chris 
tnrs have pleached against these social luequali 
ties and have sought to overiido tlie^e distinctions 
m then own life and conduct The Brahmin ha“- 
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our cnthusnsm ioi this aod similar social reforms 
Tbo ideal of linman biotherhood is undoubtedly 
a aery noble and lofty ideal it is a great spiritual 
truti] £tit Its real spiritual appeal could ouly 
touch those \\h03Q spiritual life bad been truly 
developed To us who wero still living m tbs 
lower carnal plane the appeal of this new gospel 
of bumar brotherhood and equality ^^as not to our 
higher spintUhLl but only to our lower auimal 
naluio Food desiro and sex desire are declared by 
our sages anu saints to bo tbo strongest in all 
bumans Caste restrinctious interfered very sen 
ouslyi and at every step sMlb tbo bee and nn 
restricted play aud fulGlment of the«o two common 
human appotites Tbo iramcdiate effect of tbo 
gospel of 1 uman equality as piaacbed by tbe 
Huropcan Illumination which our Biitish rulers 
brought to us, was to pioclaim and procure out 
freedom from tbe unnatural and tiksomo restraints 
imposed by our castes upon these two appetites — 
the strongest of all our appetites We idealised a 
lot undoubtedly Our protest against caste what 
ever its inner and unconscious psychology uas 
not altogether oarnaJ Tbeio was o very largo 
dement bf youthful idealism at the back of it 
But still vro were stnving after a social utopia 



We were longiog foi a social equalttj winch does 
not etist anywhere in the world We broke 
through c'xste, broke away fiotn the old and ortho- 
dox communion, m search of a social arraagemeat 
where there shall bo no distinction between man 
and man except that which is due to each ladiw 
dual’s personal character or intellectual and moral 
and epiTituat ncqaisitions Honestly speaking, we 
ha\e not found it yet we do not, indeed, expect to 
hnd it ever not at aoj late along the road ve 
took m breaking away from onr old society In 
place of the old divistons of caste we have set up, 
c\en m our advanced and reformed cornmnnity, 
new divisions of class, after the manner of England 
and Ameiica Our old caste divisions were based 
upon birth , these new class distinctiono are based 
upon money and ofbcial oi professional rank The 
man who had the blood of the Brahmm m him 
could claim special privileges id the old society, he 
could commit many wrongs with impunity The 
person who owns a large b-'lanco m his bank can 
aid does claim similai privileges and has his sms 
similarly condoned in the new and reformed com 
munity' Poverty was never a crime or disqualifi 
cation in the social code m our own community , it 
Is becoming — if it lias not alieady become — so, m 
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the neu community ind when one calmly thinks 
ovei these actualities and then serious moral and 
spiritual implications one cannot gather up enough 
courage to claim that onr piesent “ reformed ' 
condition is intiinsically better, in anj way, than 
our old state of social bondage , oi that the new 
social economy and aiiaiigement carry U9 neaier 
to the ideal of human biotherhood and human 
equality than tbe old and orthodox ariangement 
did 

73 The fact of tbe matter leali} is that neither 
oui caste system noi then class s> stem is abso 
lately rational or good Noi is it eas> to deter 
mine which of these is comparativei}> bettei 
Neither our old tiieociatic social economy, nor 
their modern democratic social economy embodies 
tbe highest social ideal Both aie equally imper- 
fect Jf one has some advantages >n one direction, 
the other has similar advantages in another direc- 
tion Both aie a mixluie of tiutbs and half truths 
of good and e^il Both are meiel^ tentative and 
distinctly expenmental And, ubatisinost gigni 
Scant of all, both have at their hack the same 
ultimate ideal end, namel}, to help giadually to 
bring out the God m man Consequently, there is 
neither room nor need for either borrowing or 
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leniling m ovginic social e\oluUon For Huma- 
nity js one This Humanity is the i\hoIe Tlio 
AtTerent nations arc limbs aud parts of this whole 
But it IS not a numeiical, but an organic whole 
Humanity is an organism Tho different nations 
are its organs The whole is implied m the paits 
tho organism in its o^ans Humanity is implicit, 
therefore, in cvci) lacial oi national unit, as much 
as m every individual human Hacial and national 
eiolution has onl} one end nnd meaning, namely, 
to make explicit m the (ifo and thought of each 
race or nation, tho ideal of Humauity that is evei 
piosont and implicit in it India has, therefore no 
rational need to borrow anythir^ from Europe, 
any inoro than Huropc has anj ncedtoboiiow 
anything from India Tlioro is really no exchange 
or barter, strictly speaking, as n result of tho con- 
tact of one civilisation uith another What acia- 
a,!ly happens is that they c?ch stimulate m tho 
ether those elements that aro more developed in 
one and less developed m tho other The process 
13 educative, not eommeicial It is the universal 
process of all human intercouiae Tho company 
of bad people do not injcet their evil into me, but 
only draws out tho evil that lay latent within roy- 
eelf V-,s3Ciation with good and noble men and 



280 


■women does not actuail^ communicate their good 
ness or nobilifcj to me but sunph and reallj 
stimulate and guicl en the nobler and divinei 
elements of mj own life and chaiacter Tbosa 
who have not the seeds of any particular evil in 
them never sofiei tberofoie, bj being thrown into 
the company of people who have that paiticulai 
evil fully developed ID them Sunilarlj those who 
have not anj paiticulai type of goodness oi virtut 
latent m them remain absolutely unaffected by 
even the closest and most constant association 
with others wbo Lave that paiticuhi goodness or 
virtue fully developed to them These aie matteis 
of very common espcnence And all these show 
that there is really neither room not need of any 
borrowing or lending lu oiganic social oi indiiidiial 
evolution And it follows as a matter of couisp 
therefore that the questions — Is it true ^ ‘ 

it good — do not and cannot arise id the case or 
cations 01 race® foiced bj histone circumstances 
into any contact oi conflict with othei nations o 
races 

73 These questions \ei} frequently arise m 
the casp of indiiiduals Btanding face to face with 
any new thought or ideal But we should not 
forget that the psychology of the indnidual human 



2S1 


uoit IS not cxacti} tho same as that of nations aniT 
communities Iniliviifual inerab'>r3 of a nation or 
comniUDuy maj, and do largely and e^c□ efTec 
ti\ol} tnflaencQ the couise of e\olution of then 
nation or community But they do it not directlj 
hut indiiectly, bj the fore® of tliougUt or habit 
which their mdiMclual thml mg and living cumuK 
tuely produces m the coDimuoit} A nation very 
rarely makes any deliberate choice and consciousl } 
wills to accept oi leject any paiticuUi idea or 
course of action National impuUes hi > those of 
nil complc't organisms are not the result of calm 
deliberation or coostdeied selection bit^ are due to 
vsliatma} b°3t be characteused as unconscious 
cerebration A nation laiely or never weighs and 
balances tlie truth oi uotiuth or tho f^ood oi the- 
cvil of any thought or couise that presents itself 
hgtore it, but accepts oi lejocts it sitnph according 
to tho law of ita own inner affinities or repulsions 
that which is m liarmony with the sum total of its 
jmt and present hfo and experiences and that 
which 13 most calculated to help it m its struggle 
for existence it accepts leafilj and perhaps even 
greedil} , that which is not of this clwracter, it 
rejects automatically Tins law of natural selcc 
tior operates equally m social as m biological 
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evolution Individuals may and do lallaence tbs 
-coui 3(3 of social evolution but slowlj, indirectlyr 
by creating new conditions, stimulating new 
thoughts, communicating to thair community new 
and noblei ideals But even heie society uses its 
own selective powers The collective social cons 
ciousness accepts and embi tees only 8 U’'h of these 
new thoughts and ideas and ideals and institutions 
as are m consonanco with It 3 0^^a inner spirit 
and characioi, anH lejects those that cannot so St 
in with that spirit and character 

74 Truth ISO matter of jot^lfeotual conviction 
01 what wo call rational belief And this truth 
Jsalwiys ifilfltive Woat ts acceptable *105000 
vincing to one p^taon is not nscsasanly acc’plabls 
-to others Ojr mtellectiul convictions are always 
^regulated by our experience, training and tempera 
rasnt. \ thought 01 idea to ba acceptable ta me 
must fit m with the general schems of my thinking 
and leasoning, niuat canfoim to the particulai 
-cast of my miniJ 16 is, therefore, that what skeins 
tobeveiv good reason to oaa poraon, appears as 
otteily uoieasonablo to another Taith really is 
not a matter of volition, but of cognition and emo- 
tion And oui fditb alwaje accommodates itself to 
the general schema of oji thought and the general 
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Siabits and avocations of our life Dogmas of 
ancient lel gions are piogcessiyely loterpieted from 
age to age, and the injanctions of the prophets and 
teacheis of the \\orld have new meanings put upon 
them, with either additions oi leseivations, to 
accommodate them with the actual thought and life 
of tbeir adherents and followers We may vote a 
thing as lower, but cannot condemn it as sm It 
13 tuie and good foi those who are m that partica 
lar stage of evolution they mast pass through it, 
inustb'at their music out weai out the animal 
and the cainal that is still in them m this way 
It IS bad for those who stand on another pline, 
and are thoiefore under another law Those who 
are m the law must be judged by the law and not 
bj another, either a highei or a lower law Tina 
IS the leal ethics of evolution This la what must be 
understood by self realisation as tba ultimate and 
eternal ethical end This self (-> neithei an aritb 
metical combination nor a mesbanicll compound , 
but is an orgvnigro very complicated and complea. 
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sl'ite or stage Foi upon its faithful fulfilment of 
that law onlj will ilepend ereij t,bance and possi 
bility of ascent to the next highei state or «tago 
Faithful in few things I shall nnl e the i tiler 
over many tnings — this is the hw beie also 
And tins IS true nationalism It is the lojalt) of 
a nation to its own genius its own uatiire 
its own propel and true self Lil e indiM 
duals nations too ate sometimes if not ftequentl}r 
tempted to bo faithless to it«e)f These tempt'' 
tions come when a nation comes in contact with 
another nation or othei nations owning a diffeient 
culture and civilisation wbicb^ if accepted nn) 
place them iti a position of greater eacthK vantage 
These temptations ha\e come to u* foi instance, 
m India now The whole structure of the ciiili'a 
tion of our rulcts is based ufion the belief that it is 
a good thing to cultivate intellectual and material 
capacities even at the cost of ccitain moral esds 
which we aie able to accmatelj foresee Tie 
piefticuec of inateini and inteliectuai endo oiei 
moral and spiritual ends constitutes a piomincnt 
fcatuie of the piesent phase of tins ciiilisiton 
with which oui nation stands confronted loJitj 
The representatnes of this new civilisation hold 
political eoveiiegnt} oaerns Itisnlwajs natural 
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for the subjects to follow their so^eieign In the 
next place tho natural leaning of our common 
carrn,! appetities is to gue preference to material 
o%cr moral and fpmtual good Tho genius of our 
old civilisation was reij difleient It ga^o pie 
fereuce to moial and spiritual acquisitions over 
earthly poweis and eojoj meets Ours was the- 
Stiaight waj That of the new cuUuie impoited 
into our conntiy Dow 13 much bi,oadeL aud easier 
and more tempting Nationabsm has theiefoie 
w&v} positive \aluc tons Lojaltj to oiu na 
tional ideals and iriatitutions means reallj oui onU 
chance of Using as a distinct and indnidual nation 
It constitutes our only title (o liic as an indhilual 
nition among the natioos'of the modem world 
It IS a supremely piactical piohlem to u® Its 
value IS positno aod not negatuo 

7G To a good o anj people nationalism means 
onl^ lanl and hidebound conserratism This un 
leasonable and r gul conserratisra has often mas 
queraded as real nationalism and the note of 
sobei and rational pio^^rvaa has fiequentl> been 
s iQed in its name Hidebound couseirati'sm is 
real!} as diffeient from tiue nationalism as ram 
pant Jingoism IS for instance diffeient fiom real 
impeiialism 
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hidebound conscivatisiu on tho one baud oi of 
lank revolution on tbe other Both are at wai 
with real national life and advancement 

78 The postulates of tho Law or Theory of 
1 volution aic mainly two first lieieditv second 
^environment Its one aim is to maintain the inch 
vidualit) or distmctivenesa of the t^pe in and 
through all the changes of foima an! habits that 
it may undergo in its attempt to adapt itself to it^ 
changing envaonmcnts But even combination of 
ditlerent ouginal tapes to foim a now type is 
ueitbei iinposstble nor unknown Tins is not 
possible however mall cases It depends upon 
tbe aflinitiea of the types that aie sought to be 
crossed to produce a timd type higher peihaps, 
than both the patent tjpos But even m theso 
hyiuidstbe individuality of the oiigmal tvpes is 
not entirely destroyed but rather preserved eitlei 
accentuated or modified in the new typcpioduccl 
from tlieiu Nationalism does not theiefore deny 
possibilitv of the biith of new national types, 
through the ciossing so to say of two oi n ore 
tMsting natiouahties But this oios^mg can he 
fruitful in the case of such national organisms only 
as have suflicieut aflinifies betvveen them bo h m 
the c orig nal race conseiou-jness and m theic 



piu^ent stage of cultuie anl civilisation ^\heie 
these affinities aie absent thcie anv attempt at 

Glossing eithci biolc^icallv !>} indisciiininate 
niteirnaniage oi sociologically bj the enforced o' 
imitative introduction of the organs am) mstitu 
tions of a bighei religion oi civilisation among a 
loirer race will bound to leuT to aCavisoi ani 
degeneration And the nationalist piinciple that 
‘ a nation ought to fie tine to its own personality, 
and should seek alvvavs to pieseive continuity 
with its past IS based upon the need and desiie 
of avoiding these evils and is not meant really to 
inamtim its absolute isolation frctn the othei 
nations of the vvoild 

7^ Such isolation is neithei possible noi destr 
able It IS not possible h<*causo of the inevitable 
movement of populations fiom thickly populated 
leiritones nndei pressuie of economic needs and 
the consequent urnption of the membeis of diffc- 
lent nationalities upon their neighliouring conn 
tries Jt had been &o in the past when we had no 
nations leally hut only tribes and it is through 
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comm''rce oc botli ha\o Iwen leading to coloaisa 
tion of distant tracts and temtonts b\ tbo more 
i2„re33i\e and expaosne nations of the world 
These colonosialions alwajs leal luoie oi less to 
mtornational croasiog and conjlmjatioo The»o 
are stronglj resisted bj the inemliei's of i higliei 
ciMli«ation when the\ aro place 1 in jutimate ph\ 
steal and geographical contact with tlioso of a 
lowei cultnre end esp»ciall\ of a dillert.nb colour 
as we find in ■Africa wlich is being mereasiDgl> 
coloQis^-l b} tbc luaropcan peoples But m all 
these new scUlements free an I nnrestneted mis 
eegenation is allowed atiiong tiic mombera of the 
different white nationalities These combinations 
do not iiowere destro) national difTcrentiations 
I ut simplj create new national t}pes more dove 
loped perhaps and surety moie compjea than the 
older ones Wearethns seein„ befoie our veiy 
e\e& the blith and growth of new national types 
with distinct mdividualitie oi peasonaUties of 
their ow’n not onij in the I nited States of 
Amenca but e\ea in the BcUtah Uomioions of 
Cxnada and South ^fiica \nd tl e fact that these 
new combinations of tire members of different 
nationalities with developed and di tmctive notes 
an I marks of their own do not dcstro} nationrl 
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Oiffeieotiations but idther c!e>^to De^\ national 
oigaaisms instead of seeking self fulhtment in any 
shapeless and foimless and uoddferentiated cos 
luopohtanism oi internationilisui proves the tiutli 
of the essential postulate ot the Philosophy of 
Nationalism namely that every composite people 
either living togethei in one common territory, 
unJei one common st ita or inheritors and ivorl 
eraof a couimon culture and civilisation vvbetiier 
primitive aod simple ot advaoctd and conipoiito 
from time immcmotial oi thionn lecently into 
one another s companv as members of the same 
Btato have or develop a distinct personality of llietr 
own International almucture does not dcstioy 
the perfcOnafitv of a new nation but on the con 
trary, developes it and gives it a new shape and 
foim in which tbo older ty^ves are not entirely 
obliteratcl nor from which the older spirit is 
absolntely eliminated lut where these are simply 
tianeformcd and transmuted Tlic law of con 
servation of energv and transniutabihty of force is 
not absent even from social evolution And nil 
these prove the positive value of nationalism as » 
pnnciplo and law of social evolution 



203 


( 8 ) 

hO The true empire idea is not fi inerelj poll 
ticttl but IS essentiallj n social idea The superior 
moral value of the empire consists uot o\onmits 
so called mission of civilisation and piogiess upon 
which the modern Eurojiean and Ameiican Im 
penalists openl) seek to their conquest and 

BxploAtAion ol non rwtopean lands lynt in Uio 
ficfe that it oCfei's tho largest foimula of human 
fellovr^’hip 60 far dtscoieicd b} oui social mo\e 
ments and speculations and that it is therefore 
the largest vehicle and instrument of timt XJniver 
sal Humanit} towaids which social evolution is 
always moving as its ultimate ideal end The 
empire must therefore icconcile wiilim its larger 
life all conflicts of the narrower life and inteiests 
of tbo different nationalities comprised within it 
Til s is the true regulative idea in the evolution of 
the empire This Jnper alism is therefore an 
essentially hum initamn and moral ideal 

SI All moral relations however have an ele 
uient of freedom at their veij root and constitu 
tion Physical compulsion does not create but 
leally destroys the true ethical value of all duty 
The real ethical value of the family 1 fe consists 
therefore m tho free choice and d®tciniiintion of 
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the vauoua ad lit membeis of the famil} to live its 
common life ind beai blieu leapective share of tho 
common obligitions of that lue This choice 
again, is influenced though jiei haps unconsciously 
only, by the fmt that the common life of the 
family oQeis greatei assurance of personal coni 
fort, peace and happiness and a widei field foi the 
self realisation of the diffeienfc members of the 
family, than a\lnt can b*' offered by the isohted 
life of the individual Om birth in any particular 
family IS uot as fai as we know in our present 
state an act of free choice, )t is true hut when 
we continue to Ine within the family circle even 
aftei wo bare armed at what is called the age of 
discretion that ically is though only negatively 
an act of our free choice and doteimination On 
ginally our lelations with our community or our 
nation ‘like oui relations with our fnmilv rie not 
tho result of our free choice and deteimuntion it 
IS true But the continuance of those relations 
depend loally, lhoo„h not alw \js formally, upon 
our fica will and choice wa arc subjected h-'ro to 
no sort of actual physical compulbiou Indeed 
such physical compulsioo would be needed only 
when we willed to lepudiatc our communal or 
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national obligations , and VFe ^^oulU wish to repu- 
diate them only when tbe comiuoa life of om com- 
nnmity 01 our nation failed to appeal to out pii- 
maiy mstinets of self pieservation or to provide 
adequate vehicles fot, 01 suflicient scope anti play 
to, oui natural hanhering foi peace and happme-sS 
and tlie freest and fullest leahsation of our social, 
or CIVIC, or leligiOHs ideals Freedom, thus, is the 
vtry soul and essence of all human fellowship atul 
CO operation \\ heio this ficedour is absent, eithei 
m feeling oi in fact, there the leal moiaMalue of 
thc^e relations is also lost \nd it is just heie, m 
tlio \or> prmnry neel and condition of the moral 
life, that the piofound ethical oigmhcance of tho 
principle of self /;oiernnient actually he«,—iu the 
idmiuisU-atioii of the common atliirs, whether of a 
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be could ovei have hoped to get amulat tlia fierce 
conflicts and competitions of bis isolated mdiudual 
life and puisuits Similailj the pinnitne fieedoni 
of the tubal life has often times to be loat in the 
piocess which forces many tiiiies into one largei 
■social unit whethei racial or national At first 
this appaient loss of the o'der and nanowei fiee 
dotu of the tubal life may be felt as a wrong and a 
depuvaticn but in course of time uheu tbe tribal 
ius on IS complete and teal communit) of interests 
and actnities IS established between the diffetent 
units of the new national life tbia loss is moie 
than amp]} compensated b} the new riphts and 
priMleges earned hy the foimei in the larger lif'^ 
and heedom of the nation into which thet are m 
corporated As long as this compensation is not 
caineci the piocess of national consclidation is not 
completed and national independence and autho 
nt} are not placed upon a fi’-m basis The true 
enipir" idea demands thetefore that the obliga 
tions of the imperial Telaiions and the restrictions 
which these impose upon national independence 
inuct be acceptable to the diffeient national units 
composing the empue as nccessar} for then own 
highest self fulfilment and he accepted In them, 
therefore a® then own free and considered choice 
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roribisonh ulien this contlitioD tb fulfilled that 
tlie empire is able to Imelj offot a larger formula 
ouA field of human fellowship anA mteraalional 
cooperation The ethical \alue and juslifaeation 
of the empire idea must theieforc be measured b> 
the help that it is ihle to tendei to tlio eapansiou 
of human freedom and liuman fellowship 
83 The famiU the tribe the race the iiatioiv 
-—these form the asscndiog senes of social oiolu 
tion In this series each succeeding teim is hrgei 
and more comple\ than each and all the preceding 
terms rach succeeding stage is i cached ilso by 
smiultaneoush restuctmg and expanding the Itee 
dom enjojed ii) the social utiits in the preceeding. 
stage Man has thus both individual)} and 
coUcctwel} to alssavs la\ dov.n lus Iteedom to 
gam it Hier} human association encroaches 
upon oui freedom and even bj encroaching upon 
it it enlarges its bounds aud mciea-:GS its quality 
and strength In fact the roghsh vvord freedom 
or independence or liberty does not lull} express- 
the fundamental tiutli of thio idea The tiue 
philosoph) of the social evolution lu couise of 
w Inch man coutinnallj enlaiges the bounds of hia 
as'ocialioQS uitb brother mau and expands Ins 
freedom ei en In continually leslncting it la more 
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fully e\pre'5setl by our own teun swadheenati 
Tbis teim swadheenata imphc'* that tbe permao3nt 
aiKlpo->iti \0 concept, in what IS called freedom in 
J^nglish IS restiaint or dependence Hren the 
vroid ficedoiu conveys the same implication, for 
here also we understand the absence or negation of 
i-estiaint Freedom is no restraint So restraint 
J3 the positive concept here Hindu thought also 
accepted it as auch ladeed, itnas impossible to 
do otherwise Because lestraint is what is po^ 
tively expeiieneed by us and it is only m eap^ri* 
encing it, that we come to feel that we are not 
fiee Hindu thought and cultuie, however, reach 
ed 0 (t to a positive mow of what is called freedom 
in English Out word for this concept is, theie 
foie, not freedom which means no lestiaint, but 
swadheenata oi self restuiint A.nd as every new 
hamau association actually expands our self, so 
even by io«tucting the oldei fieedom of the 
nariower self it simultaneously expands the field 
of freedom of this new and larger self The self 
expi esses itself through the sense of my and mine 
It Is thiough this sense that we identify our&elves 
with othei&, and in thub identifying ourselves wo 
oxpand oniself so as to include and embrace the 
«elf of these otbei’9 also The sense that ' this is 



luy fawilj and I aui of this fwiiily uleatifiQS iny 
«elf wjtli them and thus expands it and by this 
<lual process of identification and expansion it at 
<3nco restr cts my freedom so fai as it is not m 
innnon} mtli the Uigerlife and interests of my 
famih an 1 enl viges it also so far as it includes in 
its lange and authoiitj the collective field of acti 
■vikj and the collective lights of the familj It is 
ihus hj expanding out self fiom the farailj to the 
■tiihe from the tube to the nee or nation from tlio 
nation to the toipue that we identify it with 
larger and laigcr and through this identification wo 
at once lestuct anl expand the limits of our 
ftccdoni The inipeual lelUion thus enlarges oul 
self and helps it to covei much widei groind than 
the meic national relation and in so doing while 
restricting oin lower anl nairowei fioedoiuitex 
pinds Iho langc and improves tho qualitj of the 
newficedoii winch wo retch as uieniheis of this 
larger and more complex human association Tins 
IS exactlj wli} m heio„ meml ers of a leal imperial 
whole nations white apptientlj sacrificing their 
1 olated independence reallv g,ajn assurance of a 
much larger frccilora thm whit ns isolaletl ‘=ove 
leigii States the) ii iqht e\ei hope to get This is 
xvh) Nat on..l Autonomy mside an Impeiial or 
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Inteinational ledciition is far moie piefeiabl& 
ideilH than isoKted national independence And 
this IS tthy theie is no necessar) conlfiet oi ante 
thesis betneen Nationalism and Impel lalism but 
on the contiaiy no Nationalist piopaganda has 
■\nj moral worth or significance winch docs not 
WOik towards its own fulfilment m the laiger life- 
of some Federal Empiie which is the nest higbei 
step m tile piocess of social adiancement towai’ds 
tint Universal Huinanit\ which is the Ideal Unci 
of all Social Evolution 

( 9 ) 

84 Presented in these general and abstract 
teims the superioiity of the empire id^a oaei the 
nation idea will not be denied What the Indian 
Nat onalist will feel inclined to deti) i?i the piact 
cal value and refeience of Ibis highei empire idea 
to the stem acUiah les of tbeir hfe and relations 

80 The internal evolution of imperial policj 
tends towards a tnio federal lelatioo between fndia 
andl^vpt ind Gicat Britain and her sell govern 
ing Dominions 

8G The British Empire can enaure onJj upon 
the fulfilment of tvvo conditions Fiut the con 
Bohdation of the present Colonial relations of Great 
Butam m and thiougli the organisation of an 
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Tmpenal redeiatioo, and second, the admission of 
India, asacopaitnei of the l^mptre into this 
Fedeiation, as an cfjual among equals Upon no 
■othei condition can the Biitish Empire be tiuly 
4xnd peimanentlj worked into a real federal unity 
Upon no othei condition, as fai as human leasoii 
and imagination can foresee, can the British con 
nection nith India also be peimancnt The tbin 4 
is simplj unthinkable, in \ lew of tbe awakening 
self consciousness of the diffeieot Indian laces and 
communities who have already commenced to 
shake off then old stupoi and to lapidlj move foi 
ward to occupy then rightful place as huildeis of a 
new tationalitj and bistoiy m India and who&e 
spirit of self conhdeuce and self assertion is mainly 
responsible foi the picsent Indian unrest Whe* 
thei India >s oi is not to be admitted into the 
coming federation of the British Empire is no 
longei an attractive intellectual problem in hi'jtoii 
cal probabilities but has come Msiblj within tho 
very range of living, practical politics Iseithei 
British noi Indian statesmanship can dtamiss it as 
a vam speculation The question leally is no 
longei debat \ble for British statfimanship must, 
in the intore-its of the Biitisli Empire ftself, devise 
adeqate means foi the adnusaion of India into the 



102 


Imperial I cdeuilion as a Iful co pnitner of tlie 
1 inpire and 113 au equal aiuon^ etpnls m relation 
toils otJjei piitner^ The luotire foics that is 
tluvin" Bntisli polic 3 towoids tins end i^. neitbei 
]U 3 lic“ nor generosit\ but pure Lven\ulgar self 
interest TI10 raoul sense of the Butisb people- 
inaj clotho it willi the purple loh^s of justice 
Thetr eociaf spocafatioiis maj enshrine it as a nen 
and enhip d vehicle of unueisal huroanitv Pin 
losoph} n 3 a^ pioclaun its spiiitiml significance 
And poetn may sin^'ofits lo t\ idealiein But 
none of the«i. things xmII altci the fact that this 
I ederation uhen and if it is biuft up will owe it>> 
oxistooce absolutcl} to an mtel) gent estimate ot 
the self mieiGa‘s of tilt difleren* nations compos 
ivg it 

87 India is not ripe as jet to takoiiplei 
rightful place m the picatnt Biitish Empm. She 
must be a self governing unit 6 rst of all befoie? 
she can entei the common weiUh of the self gov 
einmg inemheis 0/ the Butisb Eiupne She is too 
I ig however and muel too dneisified to fomi 
one unit The piohlem of self p,oveinn)ciit itt 
India can onlj be solved thiough the evolution rf 
some sort of fedeivlism The onlv conctevabl 
foim of the Indian State is that of altasral 



I nion 111 e tlmt of tin. I mttil St'^tes of \nierica 
in the \‘anou<5 Incltun proMDce? witli their ie‘>p8c 
t»e proMoeial li^vs and adminisHatlors we litue 
an excellent neucleus of the Slate Go^e^nmeI\ts 
of India ^^^nle the Government of India overlook 
inj, these \ irioiis provioml (lovcinment^. and 
Administrations iird contioUinj, dircclK all inter 
provmcnl agencies and works such ns Post and 
Telegraph and Railwnjs mid the \rroj and the 
lorcign Oflice — has all tht occessarv poutu and 
instruments of a I ederal Government The scat 
folding and supi.rstructuie ofaknitcJ btutes of 
Itulu aro there aiieidv nod thi. evolution of n 
tiulj federvi constitution is verv casv veith ail 
these mntcuaU i cad) at hand \i)d even as the 
development of a federal union among the diffoTint 
parts and provinces of tho I nilcd Kingdom is 
1 coing force I upon British stnteunvnsbip ^b) the 
needs of tlio Lmpire so the same needs have 
alrtndv commenced to force thoidei of a federal 
constitution in India also upon everv tboUphtful 
and farseoing Unli«h stalcsnnn ithout tho e»ta 
hlislimcnt of a I cdcnl I niou in India of its diff*' 
rent autonomous provinces workel simultaucou''!) 
with the scheme of { ovinciaf fcd"rvtion in the 
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Unite 1 King loin it would be m possible to orga 
nise a FedciatiOii of the British Ltnpiro in which 
the economic 'ind political loteicst of Great Bn 
tain will be fully safegu rled igainst the greed of 
hei own motlej brood grown over seas Tor the 
time IS coming when Great Britain in her ov\n 
national interests will have to plav off the Indian 
and the Egyptian against not only the South 
Afiican liotr and the French Canadian but equally 
tgamst the Bi tisb \ustralian and the Now Zea 
landei '^n 1 to be able to do so she must admit 
both India and Lg)pt into the Icdeiation of her 
IBmpirt as equal co paitneis with the othei mem 
bcis of the Imperial Concciu aud with a view to 
do this she must suit bei Indian ami Egyptian 
policy to tht, demands of national autonomy m 
these countries Aod must means necessity and 
no favoui It admits of no apology and leaves no 
room fov „eneiosity Th s must is the solid basis 
of the icconciliation in true political ph losophy of 
Indian Nationalism an! British Irnpeiiolism 
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